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AINQ 'IN WWTN [AITAQ DT'7NMINVMVO
TERRITORIALISM: IN CASH OR ON CREDIT?

Chaim Zhitlowsky
Translation by Rick Meller

Introduction: “The four fundamental viewpoints that formed Jewish public opinion:
assimilationism, Zionism, Diaspora nationalism and territorialism. [. . .] [T]he internal
history of our people was the history of the spiritual wars that these four movements
provoked. [ ... In] all these wars it was my fate, my luck and my honor to take an active
part”.” With these words Chaim Zhitlowsky summarized his role in the great Jewish
political debates of the late 19™ and early 20™ centuries.

Born in what is now Usaschy Raion, Vitebsk Region, Belarus in 1865, Zhitlowsky was a
committed socialist, a founding member of the Socialist Revolutionary Party in Russia, a
strong promoter of Yiddish language and culture, and a vice-president of the Czernowitz
Yiddish Language Conference of 1908. He was a prolific essayist, and in addition to
publishing extensively on socialism, assimilationism, Zionism and Diaspora
nationalism, he wrote on topics ranging from the importance of Yiddish secular
education, to individual thinkers such as Fredrich Nietzche and Moses Hess, to the very
meaning of Jewish identity. *

Working to promote Yiddish culture throughout his life, Zhitlowsky founded the
political and cultural journal Dos Naye Leben in New York in 1908. Writes Tony
Michels, “He wished to build a capacious Yiddish-language culture that would lure
estranged intellectuals back to Yiddish [. . .] A top priority for Zhitlovsky, then, was the

! Mayzel, Nachman. Dr. Chayim Zshitlovski: tsu zayn hundertstn geboyrnyor: 1865-1965. New York: Ikuf, 1965, p.
7.

2 For more on Zhitlowsky, see Frankel, Jonathan. Prophecy and Politics: Socialism, Nationalism, and the Russian
Jews, 1862-1917. Cambridge, England: Cambridge UP, 1981; Greve, Kay. Chaim Zhitlowsky: Philosoph,
Sozialrevolutiondr Und Theoretiker Einer Sikularen Nationaljiidischen Identitdt. 1. Aufl. ed. Hannover: Wehrhahn,
2012; Weinberg, David H. Between Tradition and Modernity: Haim Zhitlowski, Simon Dubnow, Ahad Ha-Am, and
the Shaping of Modern Jewish Identity. New York: Holmes & Meier, 1996.
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creation of ‘a new Jewish intelligentisia’ committed to revolutionary socialism and
‘Jewish national rebirth’ through Yiddish.”

Yiddishist Itche Goldberg has described Zhitlowsky as “. . . not so much the leader of his
generation as its guide, a pathfinder who stood at the crossroads during one of the most
decisive moments in the history of his people. In this lies the guarantee of his
durability.”* While this may be true, today Zhitlowsky is not widely known, and few of
his works have been translated into English. This essay, “Territorialism: In Cash or on
Credit?,” written in 1906, offers an introduction to Zhitlowsky’s style of critical
engagement with the highly-debated topics of his time.

As a growing number of Jewish intellectuals in both Eastern and Western Europe
became disillusioned with the promise of assimilation beginning in the last two decades
of the 19'" century, several movements arose with the goal of improving the economic
and social lot of Jews. These include territorial Zionism, cultural Zionism, Bundism, and
Diaspora nationalism.” The fact that Zhitlowsky belonged to or had relationships with all
of these groups is not unconnected to the fact that there was considerable overlap and a
lack of clear boundaries among the movements as they developed. More than clearly
defined programs, they can be said to represent political constellations and
communities of afflnlty—tled in the case of political Zionists, by the desire for Jews to
have their own state; Cultural Zionists by the desire for the establishment of a Jewish
intellectual and cultural center in Palestine that would serve as a reference point for and
source of inspiration to Jews worldwide, but not necessarily the establishment of a
Jewish state;” followers of the Bund (the General Union of Jewish Workers of Poland,
Lithuania and Russia), and Diaspora Nationalists, by their affirmation of Jewish
belonglng, and desire to flght for equal rights as a distinct national minority, within the
states in which they live.

Zhitlowsky explored the possibilities and the limitations of each of these movements. As
Joseph Frankel observes, “At varying times, he was a sharp opponent of Zionism and a
Zionist, an antiterritorialist and a territorialist, a supporter of the Bund and one of its
harshest critics, a Socialist Revolutionary and an apologist for Bolshevism.” He joined

3 Michels, Tony. A Fire in Their Hearts: Yiddish Socialists in New York. Cambridge, MA: Harvard UP, 2005, p
144.

4 Stillman, Yankl. "Itche Goldberg on Khayim Zhitlovsky." Jewish Currents Nov. 2006: 26-29. The Workmen's
Circle/Arbeter Ring. Web. 14 June 2015, p. 26.

5 Cala, Alina. "The Question of the Assimilation of Jews in the Polish Kingdom." Polin 1 (1986): 130-50 and
Frankel, ibid.

6 Shortly before this essay was published, the Territorialist Jewish Organization was formed to advance the cause of
a Jewish state in Palestine or any other locale, after the World Zionist Organization rejected a proposal for a Jewish
home in Uganda at its Seventh Congress, and ruled out the establishment of a Jewish home in any location other
than Palestine. See Mendes-Flohr, Paul R., and Jehuda Reinharz. The Jew in the Modern World: A Documentary
History. New York: Oxford UP, 1980, p. 548. See also Weisbord, Robert G. "Israel Zangwill's Jewish Territorial
Organization and the East African Zion." Jewish Social Studies 30.2 (1968): 89-108.

7 See Mendes-Flohr and Reinharz, p. 543 and Weinberg, pp. 278-279.

8 For a discussion of the Bund and the prolonged and contentious development of its views on Jewish national
autonomy, see Frankel, ibid. pp. 171-257.

? Frankel, ibid., p. 258.
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the Bund in1899, but left in 1904 after a bitter split over his desire that the Bund take a
firmer stand on collective national rights for Jews. He was a socialist who rejected
deterministic elements of dialectical materialism, and who argued for the recognition of
separate Jewish national rights within a socialist construct. While he saw territorial
Zionism as a desirable goal, he argued that it was achievable only in the distant future,
and not for all Jews."”

Disputes among and within these various movements included, as the present essay
illustrates, the question of whether Jews should continue to agitate for the betterment of
their social, economic, and political condition in the countries in which they were living,
or whether, as Theodor Herzl and the World Zionist Organization had originally
maintained, they should devote their full energies and efforts toward the creation of a
Jewish homeland in Israel at the expense of other political or social agendas; and,
crucially, whether the founding of a Jewish nation-state was itself a realistic goal. " The
intensity of these debates cannot be overstated and points to significant discord within
the Zionist movement and across the spectrum of political and cultural programs that
together constituted what Benjamin Harshav has called the “modern Jewish revolution”
in Central and Eastern Europe.”

Literary critic Shmuel Niger described Zhitlowsky as a thinker who created a “synthesis
of nationalism, socialism, Galuth nationalism and territorialism.” " The following essay
reflects such a synthesis, revealing at the same time Zhitlowsky’s sensitivity to the
concerns of his Jewish generation, and his power as a writer and a storyteller.

10 Frankel, ibid.

! The issue of Gegenwartsarbeit (work in the present) and involvement in Landespolitik (domestic national politics)
was a constant source of friction within the World Zionist Organization, and in its external relations. For example, in
December of 1906 at the Third All-Russian Zionist Conference, the conference adopted a resolution recognizing the
necessity of “an attention to the daily needs of the Jewish masses” and the need for Zionism to “address itself to all
aspects of Jewish life, and respond to all issues besetting Jewry” (Mendes-Flohr and Reinharz, p. 555). The same
debate was taking place among Zionists in Galicia, where the notion of Gegenswartsarbeit and Landespolitik gained
growing acceptance among Zionists, particularly after the death of Herzl in 1904 and the granting of suffrage to
Jews in 1905. For more on this debate see Rabinovitch, Simon. Jews and Diaspora Nationalism: Writings on
Jewish Peoplehood in Europe and the United States. Waltham, Mass: Brandeis UP, 2012; and Shanes, Joshua.
Diaspora Nationalism and Jewish Identity in Habsburg Galicia. New York: Cambridge UP, 2012. Print.

For a discussion of the “modern Jewish revolution”, see Harshav, Benjamin. Language in Time of Revolution.
Berkeley: U of California, 1993.

13 Niger, Samuel. "Dr. Khaim Zhitlowsky—Tsu zayn zekhtsik-yeriker yubileyum." Zhitlowsky zamlbukh. Warsaw:
Farlag Kh. Brzoza, 1929, p. 237.
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Territorialism: In Cash or on Credit?

1.

“Territorialism is a fine thing. The only trouble with it is that it can’t possibly be
realized. It is a beautiful but fantastical dream, that pulls a person away from reality and
into the world of fantasy. As a result, it does more harm than good, and we have to
oppose it.”

I often hear this kind of talk coming from our opponents; and every time it
reminds me of a story that a wise old Jew once told me.

This old Jew was one of those enlightened people who are fully immersed in
today’s world, with its current thoughts and ideals, but whose feet are still firmly fixed in
the old yidishkeyt. I am sure that in his thinking he was more or less an atheist, but I
have no doubt that he still drew pleasure from an opportunity to offer a proper midnight
mourning prayer, or to perform a fine “Yom Kippur Kotn”"*—as propriety demands.

I spoke with him about socialism; about the socialism that had personally
pummeled him in the sides, taking away his son who was in his third year of medical
school and carrying him off somewhere, who knows where—“to the East”.

As if it were only yesterday I can still see his hunched figure sitting before me on
the floor, in front of the red hot stove, grasping his knees in his hands. I see his earnest
face, his pointed gray beard, “a la Mephisto.”

After a long, long conversation about whether socialism could ever materialize,
he told me a little story:

“...When God created our little world, he handed over the entire management
of it to the Good One and the Evil One, and set himself up atop the seventh heaven,
where the sweet “el meylekh elyons”” wafted up to him from below, sent up by the
contented and believing Earth.

Little by little, however, that heartfelt, sweet nign grew fainter and all but fell
silent. Surprised by the stillness, the Creator listened closely to the Earth in
astonishment: “What’s going on with you?” Other songs rang out in the air, of which he

14 Yom Kippur Katan (jop 112°2 av: "Minor Day of Atonement"), is a minor fast day observed by some Jews on the

day preceding each Rosh Chodesh or New-Moon Day.
'3 Literally “to the supreme king”; an Ashkenazic Rosh Hashanah prayer that praises God.
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understood not a word. “I should take a look at what’s up down there . . . maybe the
people need another cold bath, like in the time of the flood.”

And he lowered himself down to our sinful earth. Who should he go to first? To
the Good One, of course. For days on end the Lord of the Universe traveled around
seeking the Good One’s dwelling, but no one could direct him. No one had even heard of
the Good One’s name.

“And the Evil One, do you know where he lives?” asked the Lord.

“We know, we know! In Paris, in Paris!” he heard gleeful voices resounding from
all around: “Come! That’s where we’re headed, in search of fresh transgressions.”

The Evil One lived in a grand palace like a count, and he entertained his lord and
master in high style. For whole days he walked with the Lord around his factories and
workshops, where sins of all kinds were being crafted, each one sweeter than the other,
each more damaging to the soul than the next.

In great books that resembled Gemaras were inscribed the names of the Evil
One’s customers, and next to many of the names could be found the honorific “The
Gaon, Distinguished Scholar, our Master and Teacher.”

“And how goes it with the Good One? Is he doing some good business? Do you
hear anything from him?”

“To tell you the truth, Lord of the Universe, I haven’t heard from him for a long
time. He hasn’t been a dangerous rival for a long time now, but he must have a little
operation somewhere, because if not, he would already have written to tell you that the
generation has arrived that is altogether sinful,” and that you must keep your word
about the Messiah.”

Reminded of the Messiah, the Lord felt a little sadness in his heart, like one who
recalls an old debt that he cannot repay.

“The Messiah . . . that one I'm going to have to put ogf a little longer . . . unless the
“Lovers of Zion’” seize the assets in repayment of the debt.” In the meantime let’s get
going to see the Good One.”

After much effort they found a recent apostate who told them where the Good
One lived. In a small remote Jewish shtetl, in an old fallen-in hovel, he was seated by a

16 See Talmud Tractate Sanhedrin (chapter 10), where Rabbi Johanan states that the “Son of David [the Messiah]
will come only in a generation that is either altogether righteous or altogether wicked. ”

17 The “Lovers of Zion.” a predecessor of political Zionism which by 1902 had become absorbed into the Zionist
movement. Zhitlowsky briefly joined the movement in 1893. See Weinberg, p. 91.

'8 Many religious Jews of the time opposed Zionism and the notion that Jews should return to Israel, believing that
the return to Israel should only occur when the Messiah arrives and the temple is rebuilt. The asset referred to is the
Land of Israel.
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wobbly little table, erasing from a slim roster the names of customers who had that day
gone over to his rival.

Here, at his work, the Lord of the Universe and the Evil One found him.

Seeing the Lord of the Universe, the Good One hurled himself on the Lord’s
breast and burst into tears like a small child.

“Take me, take me away from here! I am not fit for the sinful Earth,” he begged
God. And the Lord of the Universe, with great love and compassion, caressed the blonde
head of his most beloved angel, and even the Evil One in embarrassment slid his top hat
back on his forehead, pulled out a perfumed handkerchief from his top coat and with his
pink gloved hands rubbed his golden pince-nez.

“No, my beloved! You cannot leave this place. One must struggle where one is . . .
struggle until the end,” the Lord of the Universe told the Good One. “But how did it
come to be that your business is going so badly?”

“What’s the surprise?” interrupted the Evil One. “To run a business one needs to
have knowledge and science. I am educated, have studied at all the universities,
therefore I know how to attract an audience! But he knows nothing more than the four
corners of frumkeyt”. . .

“My trouble is not that I am uneducated,” answered the Good One. “The trouble
is that you, Almighty One, left us to battle with unequal weapons. You gave the Evil One
the ability to pay with cash: for every transgression that a man commits, he receives
immediate payment—his pleasure. I, however, must always do business on credit:
‘Suffer now, deny yourself all pleasure, and you will, later, in some distant time, attain
an illuminated paradise.” Thus my request to you, Almighty God: If you cannot take me
away from here, at least make it so I can compete with the Evil One in terms of cash.
Make it so that every commandment is bound to a pleasure here in this world, a
stronger pleasure than that associated with transgressions. Make it so that finishing a
chapter of prayers or observing a fast should bring no less pleasure than—well I won’t
say what.”

“Cash...cash...” answered the Lord of the Universe: “Even in heaven we've
run out of cash. But I can do something for you, to put you on equal footing: I will make
it so that the Evil One also has to start doing business on credit.”

And this, then, is how the Lord of the Universe thought up socialism: for the time
being, suffer, fight every step of the way, and pick a quarrel with the whole world. For
the time being, you will have against you the government with its chains and prisons,
the religious community with its vehement curses, and the money-man with his hunger
whip; skinny, emaciated, you will languish in cold and need. So that only later . . . only
then ... in the end of days, when no trace of you shall remain . ..”
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So he told me, the old Jewish apostate, in whom the old yidishkeyt and modern
thought had merged to create a humorous-pessimistic outlook on life, filled with both
sadness and forgiveness.

2.

At the time that my friend told me the story of the Evil One and the Good One,
the reigning idea in most of the socialist world was that until the glorious hour of the
socialist revolution, there is nothing one can do—at any time, or in any way -- to
improve the lot of the poor, exploited portion of humanity. “The worse, the better” was
the rule, and almost no socialist doubted it.

First, the entire working class, or the greater part of it, must cease to be the boss
of its own economic life; it must become a mere hireling of capitalism. From that point
on its position must continue to sink day after day; it must grow ever more starved and
downtrodden—and only then, when it has absolutely nothing to lose but its chains;
when it has become totally disillusioned with earning its little piece of bread in today’s
society—only then will it rise up, strike back and demolish the brick wall that stands
between it and the Garden of Eden.

At that time I was already an apostate, and did not believe in the Marxist “What is
worse is better,” as described in The Communist Manifesto and in the first volume of
Das Kapital. It seemed to me—and it still seems true today—that an empty stomach
cannot be the only driver, or even the main driver of the socialist revolution. One must
have not only an appetite to eat, but also an appetite to elevate the human condition; a
passion for freedom and education, ’ for beauty and justice; a passion that for the great
masses can only be satisfied—when an entire society based on socialist principles is
established. However, for the great masses to develop the natural desire for freedom,
education, beauty, and justice in every person, first the economic situation for all must
be improved in order to awaken a new desire for a good book, a beautiful picture, a free
day to spend in nature. First the man within the worker must be raised up; the worker
must lift up his head, demand what is coming to him, take from life in each of its
moments what he can—and then demand still more. He must take more and make even
greater demands, until his yearning to lead a free life becomes so strong that it cannot
be satisfied by any other means—only in a socialist society.

If we look at socialism and at the forces that will bring it about in this way, not
one minute of the work that goes into it is done on credit: socialism pays in cash, in
every moment. The improvement of one’s economic situation is certainly “cash,”—as can

19 Zhitlowsky uses the Yiddish and German word “bildung” for education, which can connote both education and
moral edification. For an interesting discussion of these implications, see Trachtenberg, Barry. The Revolutionary
Roots of Modern Yiddish: 1903 - 1917. Syracuse: U, 2008, pp. 97-98.
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be demonstrated by the increase in wages received by the workers of the entire world
since the socialist movement began; by the decrease in hours they are required to labor
in order to make a living; by the great amount of products and property that reach
workers where there is a strong socialist movement of the working class; and by all of
the improvements that the ruling classes were required to introduce into society in order
to appease the ever growing hunger of the masses for a new life. This is all cash—cash
that socialism began to pay as soon as it became a strong movement; as soon as its
ideals were adopted by the masses at large.

Socialism is a social ideal that strives to heal once and for all the social suffering
of humanity. Territorialism is a national ideal that strives to heal once and for all the
national suffering of the Jewish people. Like every ideal it will only exist on credit as
long as it does not enrich the work of the day, as long as it does not bring warmth nor
light from its own rays.

Like socialism, territorialism has experienced an “on-credit period” that
unfortunately is not yet over. Just as the old Marxists maintained that until socialism is
achieved, the social condition of the workers cannot be improved in any measure and
the only work one can do is to propagandize and organize social revolution; in the same
way many Jewish territorialists have argued, and continue to argue, that the national
situation of the Jewish people cannot and will not see improvement until the Jewish
people have their own home; and that the only national work one can do in the lands of
the Diaspora is that of propagandizing and organizing the exodus from Egypt. This is
pure “territorialism on credit,” like the socialism on credit that predominated in the
thoughts of socialist theoreticians.

And yet, as soon as the ideal of national rebirth in one’s own land began to play a
role in the life of the Jewish people, as soon as it entered into the hearts of the masses,
so too there has grown with it a new need for a healthy national life in the Diaspora
proper—to the extent that this is possible —and territorialism has started paying cash. It
revived the unconscious national energies within a section of the Jewish intelligentsia,
and it returned this section to the folk. It awoke the Jew in the man and the man in the
Jew, who had become so stooped and downtrodden that a great many believed that he
was already “resting in peace.” Territorialism created a literature that awakened new
national needs, invigorating the national creative power of the Jewish people and
amassing a new, vibrant energy to build a normal national life in a home of their own.
Territorialism, i.e. the logical outcome of the Jewish national idea, motivated the Jew to
raise his head with more pride. It strengthened and continues to strengthen from day to
day the desire of the people for an independent, free life; and creates from day to day all
the more richness in their national literature and in the arts. Territorialism has already
almost brought together all Jews in the entire world, and established for them a task: to
constantly keep in mind the interest of their own people. Territorialism is already
bringing forward the demand for national, and where possible territorial autonomy for
Jews in the lands of the Diaspora. And territorialism still has so much “cash” that it can
give to the Jewish people today, right away, where Jews live—not waiting until the
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happy hour of the kibets golyes;” not waiting even until the difficult question of “when
and where” is answered:. the organization of Jewish education, the economic revolution
taking place in the lives of the Jewish people through work on the land; the bonding of
Jewish intelligentsia with the Jewish people —all of these things will remain “cash in
hand,” even if the territorialist ideal should never come to fruition.

I know very well that there are a number of people who do not understand why,
beyond the concrete “cash” now in the Diaspora, do we need the final goal of
territorialism; knowing that, like any end-goal, it must for the time being remain “on
credit.”

They argue like the honest trade unionists about socialist work. “Why do we need
the socialist end-goal?” asks the trade unionist, for whom this word “cash” means “from
hand to mouth.” The trade unionist does not understand that socialism is the logical
result of his own work; that no matter how much he improves his condition in the
present time, he will not be able to completely resolve the social question that can only
be resolved through socialist revolution, and it is by keeping this particular idea in mind
that one is able to further and deepen the trade-unionist work itself.

Similarly, non-territorialist nationalists—such as, for example, the
nationally-inclined elements of the Bund -- do not understand that territorialism is the
logical endpoint of their own work; that no matter how greatly improved the situation of
the people becomes in the Diaspora, the Jewish national question will only be fully
answered at such time as we shall have our own home for the entire Jewish people.”
Thus it is by keeping this ideal in mind that we will be able to further and deepen the
national work we are doing within the Diaspora itself.

The old socialism and the old territorialism have lived, and would continue to
live, on no more than “credit,” through the mere “belief” in the future. Trade unionism
and national Bundism fall into the contrary mistake: Do not place your faith in the
future!! What is not cash in hand is not worth a groschen.

The new socialism and the new territorialism recognize that the future ideals
exist precisely to fertilize the work of the present day; and the more “cash” they pay us
today, the sooner those very ideals will in fact be realized. And the more we believe in
those ideals, the more we work for their realization in the future, the more “cash” they
will be able to provide us in the present.

2% The “ingathering of exiles” from Deuteronomy 30:1-5, in which God promises the return of exiles to the land of
Israel.

2! As Gershom Bader, a Galician Zionist spokesman put it in 1902, “The beginning of Zionist is Jewish nationalist,
but the consequence of Jewish nationalist must be Zionist.” See Shanes, p.194.

9



In geveb: A Journal of Yiddish Studies (February 2016)

N2 Q'IX TN NITAA DT'ININLVMIYL

[AVI V'OVAO'IN VI TN M7 X7 W OXII NI T'R NOY U7 INT Y201 X T'R DTYZRMINUMY0 W,
T (19 |W0IYN DYT OX VO OXII,DI7N WW'VOXVIRD IN1 ,IWI'Y X IWON T'R'0 ;|AV7 'R
XN AWTIR L [TRY YN Y 02V WIANYT INIMNTD71Y 'R D'R VOYZWIRD IR 0"V 77I

“.0'N [AVPLIX SNV (VN TIN WWANYT

3T VIXNWT ,OXT WA 'R VI, TIVOY [IX ,IWAVF7 VIVTTAR |19 770 X [TV UOX 'R N 'ITX
07T RN X T AR AWIY07Y X UXD M OXIELY7TNWYN KN

["IX "IV VYT OXII,|WVIYNA YOIWIRVADIX ' QYT IX DIYNYA UXRD T WIY0 WT

XD [VAVT OXIE AN L[ZRVTR [IN [ViZAXTYA YR'OX'X 'T 0' 0701 R 01" 0 T 'R “Dnirivx),
[VIY2A JYRIRTYA YIUT 'R T'R Y TR WD 2 )R .0YPWA T QY07 T |'R [VIRDWYA 0'S T U

0AY79 D' VI AV [VOYIA DYT URNYA UXN Y TX ,VI'T J'IN |2 'R WK ,00'VON |[X BYNd
ANA AR LJOETI9DT0N, DYITD K JUINIOX WTX “NIXNT|I[7'A,, VDY X [OXIIXI'MIX QYN 'T
.00"N WIS X ONII

IXOYA 2" X ROI2 D'X UXN OXIl,OTY7X'YNO DYT [AVIL,0TYIYA O'R V' 'R XN DTY7X'YRO AVl
VI YVAY DR TNV THZUARD (IR 'XTYUN ONIR [UMT 19 IT X D'K "2 ' TIVAYION ,|0"T ' T
LYIYOXROOXNIL, 'R 111 DOMII

AWLIWIOYAIX WT IXD ,TIW WT IR NA'S YOWR'INYADNIIX |''T 1'N XD 'K VT 01N 11
NN, , 7TV XA 7'X'OV [T ,0D'TY2 DOV [T VT 'K .7 'T [YNNyaninx vwan *T o' “vann,
LNVO0'SYN

7' Y URN LI DIPNA T'R OY (VI [Xj? DTYR'YRO T 'Y ,0VT NIdN ,0VINY [2IX7 ,]2IK7 X N
V7nwyn X 07T

DYT 221N'S YXIXA T [AVAYAIYIR T URN L7001 WWTTIR [DRUKI UXN D7IY-7W NI WT X ...,
D'N IX |VIVT OV |'NI1,'7' 0 [OYAT DYT IR 'K Y TR [Y9X JIX VINTIX' DYT |IX A0y
X 'Y DR VYD TIY Y7 A2 IR YIYTIOIX *T OXIEL 01" 7Y) 777K, YO'T 'T [VIXAYT

[¥INA 'R UYND [IX VIXIYYAOX |12 WWO'T ,AYR'¥INNAY T WIANX T'R THIDY70M ,T11DY701
ANYTHINRS 0N [IX V'P7'0W T (19 WOYWKRI T T UXN UORIVAD'IN .[AIRIIYA UNIVWIRD
[19,0917 WT |'N [VA1'777 W T7 YVIYTIX ?]YUYA O1ITX 'R UM T'X ONIL STV T IX LIWNYAIX )'T

10



In geveb: A Journal of Yiddish Studies (February 2016)

T 9INT AWOHN ... XD LNIFZ VIXT OXIIL|XV P17 X GINT [V .0IXIE X 01 0OWIRD W YdVII
21200717 QYT 'R ILYIRE VOIRE X W T W7yw0iyn

I¥ ,0'1Y2 201V IX VN 0"A [YAYIEIX T WP TIT WITIR QIR OXIX 712130 T OTX7 W |IX
0310™¥' DYT 2" TIDIT,[VAIXAVANIN D7IY-7W 12120 WT T'X |"K-AKV ,0'IN"AND Q10X DYT
.0IUNYA 01 |UNK [T OXD WM LAVI9IVT VIXPYA 0 DY "2 YT OXD W [IN 10

.D71V077w7 12120 WT VAV L2021 W IR VO LVINTIX! WT IN,

M L0NIR, JJONT VIR I9 YNTOW Y TS T [ TS PR, TIIRD 'R oM Lot i,
SNINMAY ywnIo N L'IR V7RO RS

AN |UT UNRYADIN 'S OXN W IX ,YINTIX WT XA X L,OIHIVA 1Y OXD YX7RD [0'NA X |'N
OV 111 ,JOXVWNNII IX [7™1AXD YT AN [VAIXAVANIX D' 0 W T'X AV0 VIYXINA .W7UON] [IN
AT IND WIOVIAINTIND YIUNK ,VIWTIN T IND WO'T YI'N ,NIN'AY |VINO Y7IX DYIIRVAO'IX [

JIWTIN T IWTIR NN

N0 X M [IRL|TUR OYINTIX' DYT (19 YNyl T [2MWIRD [VHYA [VIUT ,NINNA 'IEL,IYD YONA 'R
ST A9MN (INAN,, (71010 WT YIRVWYA T'R (VY] T (19

“?0¥9Y D' |15 100N 7|VSYWYA YVIA OYOY TV VIXN 7AIVIX' DYT OXT VA 'l [IX,

WOYIYOVA X .DIWNYA U DX (19 X7 'Y 'R RN ,07Y77W71NI1I20 L, TIART NN DY,

;01 TR 711,22201V2 K41 YYAW [ARD TIN W XD LT IX 0IWNYAD'IN 2IXY7 |'IW Y ORN DI}
UM VIXI JUZRN VOTIN IT [IX AN 17DY T WT XT 'IY T'R OY TX ' T AWV 1Y 1Y 07X
)

N1L,IXIRD [DUN IXRIYA 7PYIN0 70 K 71213 D71IVT7WT1IA0 DYT TR [NTWA N )T DINNWT
JINYNA 0" X7 W P7V1,AIN (UK X VIXNIYT VN OXIl,DYI'K

T QIR [2MIWAYANK [V X TAAIN,, T TYO L. AM79X 70" K [9IRT XA (VN LYIT OXT ...|Jn'wn,
SO IRDIWAMIR DWIRPR 1NKT 7U1NyT AN oy T

N 'R 0211 AI0TX WT AL [VAISYA0NK ONI7'OX DYIVIXRIIYA OXII NI X [1D [V UXN M 0'NA u'n
U0 [TV KR AV ,NA0IN WIYIROVAINR WOIK X 'R ,70V0Y [WUIT DYIYOIRINKD DYIY)p
I¥ TWAMIX ARV DYT XD |VIVT OXII | TR *T URPYNAYL 7AY0V0' |72 T X |19 UKD |IX [OYTYA W T'R
LWNIIRE T

JINTIX WT IR D7IY77W711I20 WTL[YAISYA 0K MT [AXN DYIIX T "1 UK

11



In geveb: A Journal of Yiddish Studies (February 2016)

q'T OXA IR DO |U'T QIR |'7?_(5.UJ§'|'1?_( A0 WT TR ,D'?I)J"?W‘|]|3_'] DVT MYV T
R R LT, |"I7|7 X'l U]"II.UA'LU'[]?_(]I@

.ONA " |UYAYA )T W ORD LTIV WRITIT WT RS 0 2 'R VAT 191X ' DY) LIX ' DY),
[T 19 OX{7 |TIXN72 DYT LY72V2 NN [IX VOXWA'™? 0'NA V' VXN D7IY~7W~11I20 WT |IX

[SMIN AWTI'Z'X QYT LPNYAD'NR V'NIAYIRD 'R OXN VINTIX WT I7'OX IR ;X7 (V27D
VIIYTXY 'R 0IYN "T UM [YNIY2A IR 7270TRI DINIDIXD X PRID |19 VOYIWYAO'INK LXRN ,NYLY
J101Y9 DYV T7'2A DYT [2'0'IX OYPYLIVN

[9NYP ...I9NYR (YN QIXT ,T'R YN 411 [OIXT ,0" |YN IR0 YX79 19 |"apyix hyoawa ',
VAT TX ,ONT ONIR 'ITX I VAN, Q107X DIX VARTYA D7IV~7W712120 T OXN L “OXV7 IX T2
“?00V%7¥ TN [V'"2 D70V

[AXN (VN QIRT 7OV [X 'O 1Y, ZVINTIX WT WIBWYA 'R "X )'T VW' “2WITN T T'X OXI,,
AXDWT,[LYO'OWIIMIIN YIX DV TIVWYAO'IX AXN ,IWOYT?'AVYA K [ 'K .UDNWI0I [IX WYLV}
.0MMINS 19 NIX T T ML, DY YN VO VAN W 0TIV DYT (YRl IX 'R oM

210N WT QYT VIYOVIYYA UXN L“DYT?'AVA 01 2 'K OXIL,NY [N VA7 [VIVT 'R LA,
YINTIX' QYT L7779 YD7a UM 0" [DNY7 [TR7VA TTIIR VOXRN YR UOYNTX LIT OXIL L, T'R NN ',
UNIFZXA ,VIV YOIV T OXI,NNAY WTY XD [AIT VN |7RX IX V'POVY'72YN T [2AVAVA TOOKRN
UX'X WL, 0TV IR [V7TIXD ' TIVOY TIN TWAN 'R 0NN T 078XV ONT W0 |9'IX WY

N |AXN ,DNX V'Y 10 X 'R ,Y0YOY ,07XRNYT IVOVII ,DANYRA YIX |19 OX )'T AXT ,|0"WA0'IX
[VNYIPVIR 02 VOIXT IT 2N (UNA WZ'0OYNX T IX DY ") TR WANWT TV A [7'00"
It 19 VI QYT 'K VINTIX DYT 0N NNIZIRT [VIRE IXT 'R, NINDNT707 XN L |VIRT 19 '
AWTUNR ,DANYRA YIYPIRLUY UM XD [TAQIRD [T UV WT IR KT 78T DHXM YR TR NN
VIV |7 0" V21PN IXT ,NMVA K JOOXOON WTNK D'7'NA 70'9XK7 X [ANTOX TX ,IXN .NIN'AY
LMt 1S TYN0 R 01 7R — AWTER L, NRIN

XU M DR 17'OKX 'Y T'R NITNA [V, :D71Y77¢712120 T 0IWHLIYA XN “... It ...nIt,,
IR IXT YINTIX T TN LI VI YR DYART QYUK [DPIAIXOMN YT LKV ONIE UN UK X 'R N
LN QR YTTIRD [ATDAR

QIN 9NIYP ,[0MVA0'IN WII 7UINYT :DT'ZX'YXO DYT VIRIVYAO'IN D7IV-7W-12120 WT UKD XT |IN
0™ N2I7N T IR YT [AVZOVIR XN 7NYT .07V TWXIRA WT 0N UK )T 0 |IX VNV [IK VY
[T 0'N YOIYNAL7YA DYT 'R ,NININ IR D177 YI'R 0™ DINK T 'R, NI0'DA IR [0 VIR
...LIXAYT ... AYOYOYW AN INDIWT .0 [IN V2V 'R VIXNY IXIP INT ;W0
“...2m72 07 DT U MY YT IS TR ,DMINTNNKA

12



In geveb: A Journal of Yiddish Studies (February 2016)

T IR OMRYTY YOIR T [YNAYIE " 009K QWY T QWOTIR WT 07T 1M Y OXRN 'ITX
V7 191X 772 [W'00MOY9TWID0MINNAIN MR 'R [OXAYAD'IIX 'T [ANN |VZIXTYA Y2'07VWI101 D
JAVYAIXD [IX W'V 0N S

2.

DYT [IXK YVINTIX' DYT UM Y700YNn T 079 VT ' OXN T2M9 |70 WD 'R 00X WY 1Y

I¥ T2 TX ,7INTYA TWT DWIYNYA DIVYNIX X1 VYN V7VI WYMOO'IX'YNO T 'R XN ,AI0N!
01 VPAD "7 'K [IX V1 |DIXTDIYL [YN X7 V'XITRIVY WIR'ERO WT |19 DY W17t T
T'N ;220 OXIIL, .U"NYVIYN T (19 7"'0 |VAITYAO'IX ,|YNYIX DYT [I19 YAXT7 'T [NYOYIIXD
790 'R VIIVA 0 T'R VOMIR'YNO |7 LYND DI 'R 772 T viva T'R “awoya

AWT T IX WADINR K 1D 710 20OV WT TN ,0'NYVIYNA YTIVYIIX YNINA 'T TIn WD
.00"RU'ON? DYT "2 WIVANTIXD X [WII TIN W ,[AV7 [WNKIXPY [T 'K N'AN~702 Wavarx

[IX TX7UA9N [IX UIWAANYAO'IX N YIX I TIN W ,AR0 IX ANV (19 V2T TN [T TIn NWT
I'N 'Y T OVIEY TR L0 VAT [TUO 7RSI [ANN DWIIXA 'Y DYIL Y TX ,07KNYT VWY
LYII VZXNYT DYIY — ,0ORYIVTYA WWF'OX'R WT 'K 0N 7[7'0W [T [VI'TIXD I¥ |'T WUN'ND [¥IXA
JTYTA DYT 19 9K D'K V70 OXII,VIXI Y1 T [OMMISMN [IX [KV OX777 X KV A" X )'T W

ONIl,, |[U'00'OPINN DYT 'R VAM72Y2 V' RN [IX ,ONIP'ON [X [VIIVA V'Y WY IX 'Y |2 'N
AWYOOIMXPZ WT 19 VOYS RN, DYT |'R VIXNAYAO'IX [VIIYA T'R Y "I ,“IY0ya T'R 1WAy

XA )T VDIT JIX — VDITYA )'T OXN ' “IR0'OKfpR, DYT |19 TIXD JOWIY DYT |'N [IK “"OIXD
AYORNUO'N WT 01 17'9X ,IWINNA WRNIR WT [T U X7 [AXA WRNVAIN WT IX — DIFN-TY
[X [AXN )N XD L|OY DIX U'OYOX [XK [ANN IND U QINT [V YUNITRIYY QYIREXRO WT |19
,0M7'0OYIYA IN VMZIMY IX ,A1T7 [IX 0M'NMID IX (VI X L|AV7 [DY7W0IYn IYOYn K IX U'OYOX
OXT [7VOWURVIIX OYII [N VI L,07RAYT X MW V' TSR |OXN YO'INA T IRD |Xj? OXII L[V X
[VIX[? )'T INT |OXNI YO'NA T "2 IYAN 'TD . TIO' |[W'VO0'7R'YNO X O'IN |2V7 YOVT709XRW7UTYA YXIXA
[IX "1 211772 ,07NPD IX [W0IYN [TV 1D PYUN 1WOY71'0X] T [VIYIQIWTINIID

NT 'R [9IRT OV , TINUWYIX TWWMNKIXZY WT VI DIYOYIIRD Y7X IXD TWNIO 1IN, 0" 7'0dYIVA
AT 'K UIXIQIXD ,ARD (VMO X, T2 "W R 12 VIR X I [WIYOIWTRA VM I ORVIIYAD'IN
[T |2"N9'IN ,AYOYIIX OYT 'R PY220'IK )'T W0IYN WT Y7X XD WD TN 0V ;1I0K] W15
[IX N7 2V OXIIL,Y7X UI'A WTY! 'R (V7 DYT |19 [Ynyl ,0nip 0'R OXI [VAIR'IXD ,ONf?

V'S X X1 WYY |UT T, JVAIR7IND YN XD [IN WO [YNY] (IR YN [VAR7IRD

N |'N [T"O ,| OV V7' TION] VIR U WAYTIR IRT 'T TX 7RO TR I ZRT [2V7 PY7w0ivn
.0OXRYYTYA TWY'DO'"IN'YNO

T T'RLJAVY |'N ['D0'IN OV [7V11 ONI,JUDVI? T OIN [IX DT'ZN'YNO DYT O'IN 'ITX AN [VN U1
[19 22MYOYAIXD T .|NITAA [V VXX VA1 WTY! 'K 2N OIN 01 0IM UK |7 D' 271X VYN

13



In geveb: A Journal of Yiddish Studies (February 2016)

TS |ZRY 'R ITMHOYNN 17'9X DN X7 [V OXILLENITA, X 'RTIX IXT T'R YAR7 WYUMKINPY WT
J'T UKD OY LY'T,|VNIFZRA [ARN VVIE WXIRA WT 19 WOYIIX T YIWIL ,NIN'DY YOIWOYIIIRD
T, OV WRIMLDOIRT T OXRIL LYYW T 1D 7Y T |'K ;21AV1HKA YOO 7R'¥XO T |2 INYAIN
7N DYT QIR O'NKX [7XD OXI1 ,AY0'A012Y7 |IX [OPITRID 'T 19 JOXN VO'INA 'T |'N ;|AV'7 [VIX IX
T 'R ;JOXNTIYOYIX T (19 21AVIIN] YW'DO'IN'YNO Vi IRLOW X XT T'R OV 411 2WOYIIX DYT |19
oY 'l *T2 ,UDRYWIVTYA WT 'K N'91'X UTINYA [AXN |OX7{? YTIWIYN T OXII,|[VAINYOYIIRD VIX
Y7X [V1'T OXT .|2Y7 DY X XD |OXNA T |19 AN [TIOPKII YN Y7X DYT [7'0WIXI'NR T'R
LANAVIRD YPIROW X IRIVA T'R Y IR HEJ7RY 1N [2UNYAIN XD DT'Y7R'YRO W T Vd7uil ,0nIm
JOXA YO'NA T [MUWIX |[VAIYA [ARN 7RYTR [T IX N 'l

VIN'YXO T |7"NO'IX 7'2"N O'IN [IN [¥IXA 'R 71 OXIIIRYT'R TW7XR'YRO X T'R DT'IX'YXO T

['R [7"NO'INX 7' OXILL,IRYT'R AWINRIN'YNY X T'R DTYZXMINVMYO WT .0 Nw0IyNn WT 19 [T
AN HIN W VY7 IRYTR AWTY UELZRO [WTY QYT 19 [T7 YZXIN'YXD T 22N "IN [IN [¥INA
[VAVYARIDOIT U 'T X7 ,AR0 |7'01" N DYT IXD VYR T [UDNONA V1 X7 W Il L,AIXRT 1T N
J7R0W YIYAUR YIUT UM JODONIT (I

T'R ONIL,“TRMIYOAINAT'IN,, [X VIXNAYAIIT ,OT7X'YNO WT 110X DTIRMINOWVO WT V'IX
QYT I¥ T2 TX ,UNIYVYA 2NN [VO'OPIRN YUK T I JTHIWIXRS [XIXA |'X V' X 7'72NIX DIX

T TN [IN,[WITE DIYOYIIRD 01 RS |7 'R WOYIIXR DYT |19 YAXR7 YIX'YXO 'T |Xj? DT'7X'¥XO
NTRLVINITRIVY YIRIYNRO T ITRARAN [IN [N TIRARONID T'RL|RU X7 [V OXII L, OYIIX V'R
[T DYT 19 YART YIXIN'YN] 'T TR ,[VO'7XMINUMY0 YW T 10 X X [N |IX UNIYLVYA [AXRD
VIVA'R X [ARN 0 201 [T 7T 72, [0V DIYOYIIRS UM [SIRTDIYA [IX U 7K "7 |'R [Rj? 7'IXD
T — UYIYN T'R TV NI T 'R RO X (VN ORI ,0YIIX YIRIX'YX] UXIXA 'T |IX ,0'"N
DT'ZXIRVMIYO, TWOV0I'M T T'K OXT .“DIXNTNIN'Y'Y, DYT [I9 YVXRTINAIN 'T |IN VTINANONID
YY'OO'IX'YNO YIX [19 NININ T 'K UYWIYNYA UXN OXIT AN IR DTIR'YXO WT ', “NA IR
AYP'OVIRVL

NN TIX? DYIVATX X 'R [OWITIXAVA "2'0 'R [7RIN'YNY DYT (19 Z8VT'R YT X I YA
TS WX TR PN TR OO ELPIRO [T YT 19 [AV7 OYT 'R VIR X [7'9W [yniya
OQ'IN — ROIA NI7A 'R [2V7 |7RIN'YN] [LATYA X IX [WIYSIYTNA V' [O7XIVAOIN [VIVT 'ITX ]ORN
T VAY7VAS'IN XN W I NITA V' [7RY [YN1NYA XN DT7RIR0Y0 WT [IK — K7 [vn 791

I¥ UDXIAVA WTI 7'0 DYT URN [IX YIWA'ZW0'R WWITY 700 X 19 NIND Y7XRIN'YN] YOW'7NIRD
— |WOIYN QYT 'R [T YT [IX [T QYT |'X [0V DYT [PVIS'IR [VN1YA OXN Y L7785 DY T
[ T'R Y TX ,01''NYA [ARN Y719 X TR ,JOXI0YX [IX DIWRINIRD TR [VHYA T'R OXIL [T QYT
ON UWMH ,|WIYSIYTRI YIRIN'YNI V' ORVIE OXIE,IIORIYO™ X [ORWKRL UXN WY — ,DI7UnT1'7Y
N XS NINID YR TYAY7 Y1 X U7AKRT [IX 77K |UTY DYT [I9 UOXIP0ANIORY YVININ'YND ' T

[19 VW'OO0'IX WWIAKRT WT N"T ,DTIRIRVIYY WT .0MN WIVATK X 'R V7 [TRIREND 7RI
LON? DYT [2"ND'IN QWXIROW IXT T WT TR ,INIYT UOXIQYA UXN LZIXTYA [7NIN'YND (W T DY T
[[7'TIWOWAZYT X IX 7785 DYT |19 711 DYT YN Y7 ARV I¥ ARV |19 7KLY IR DPIXVYYA UXN

14



In geveb: A Journal of Yiddish Studies (February 2016)

[IR AMORIYO'7 WT 'R (UMY YIRIN'YNI YN [IX YN YR ARV IX ARV [ID UOXRY [IX ,|2V7 [V'D
[IX OV AWXIRA WT 19 [T T OYI'R 'K VOXIAYADIY VYND 'Y RN Y .00P WT |'K
OVNYTIX WIT [I9 [OVIVOI'R 'T |VI'T 'K JAXN IX 7' TIYOW ,VARAD'IX T T IND VIVOWYAPVIIN
AVIRMINVMYO 220N 111 IR WIRIN'EN]D (19 [YV2ANYTRD UM O'NIX MY V™A Y [IX .7'7KD

YT T 'R OXRN “D'INITA, O X ,00 X XD [IN RO WTIW? NI T 'R [T T IND YMXIXV'IX
01, V2 [T JOIRT ,2V0W [9'IXR ,01' 0 PIRO W T DYT [AVA [X{7 Y YOV 077X IN0NYO
OYII OY T2 ,17'9X 7' TIVXIN U “NIN7ATYIA'R, DYT (19 YW WP TN WT 7 7' TI0I
LPXWT AWWIT YT (19 YIYRTINAIN T X400 IX I, DYT 19 YaRIS YIIRD T [V 0IYH0IVIND
[19 22ITIASNIIX T ,0Y2IRTIW NIT 7RO (W T DYT 19 |2V7 DYT 'R YXIZXRIVY YUINIRPY T
[27'72 [72V11 ONILLORT YI7VUTX YN [VI'T ORT — 77X |W'T" QYT U'N YIYA'7WOI'R WY T T
VI DHYAOIR VM INN |7 INT IRYT'R YW'DO" IRV OXT VI 17'9X ,“D'anItn,, Wi'ow

T IX OX [V QOIXT OXII X ,01 [V'OWIRD OXIIL|WVIYN 0 X [XIXD [VIYT OV TX ,VIA YINA OVl |'N
VTV LN TIN OXIE L' TIY [WI00MZRMINLMIYO DYT NITA 'R O WR'OX'R WT 1S DINIM
SN R, [ iy T 7y my

VA QIRT WIS AWONII OFIX,, .VYIIX WYW'OO'IX'YNO WT 'K VO IXIITMO YI' ' T I [My0 "7
— VO"N MITA VINII OXT [YNYII 2,00 XTIV WT YT VAYID ,“I'¥TIY |W'VO"IN'YNO DYT
AWYIART WT T'R DTYIR'YRO WT TX L0 UMOWIRD VO IXII™TMV WT "X 70 'R VIXN |19
AYP'OX'R WT 'R TAYNA [T [NYOYIIRD U 7XT W 7IRVY 'l TR ,UYQIN WIVA'K [T 1D V1'D0'IN
VIVOVIVIRD [XINA |'N X7 OXIIL,VARTD YIXR'YXO T NYOVIVIRD [¥IXA |'N [VIR? U Y LY, 0N
YT LIV 'R ARTYA ' TRT DYT [ANN TIN YN TR [IXVINIIRIVY QWIR'ERO WT IT 0w Wil
.NSI2 LYQIX YY'00IXRIIT™ML 'T N'O IX WWO'0 [IX WIVTIX

DYT |19 |VIYNY7Y VIVIRTYATININ'YNY T 19 ,7Un7 'l 00" 7KIN'YN] WWW'DO' 7R INVMIYV ™0 T
AWIVATKR [T 1D V'O0MIN WYWIANT WT T'R DTRINVMIYL WT TR ,01 VIR V"OWIRD “TId,

['R Z7XO |WUrT QYT |19 TAYN TW7RIN'YXI AT VI DIWOYAIRS V'] 7XT OV PAIRLVY 'l TX ,LYIIN
(V1 I L,07XNAYT DYWAY Wi DIYOVIYIRD [¥IXA 'K YVARTD YININ'YNI YW T T [N ,NI7A
VAT 'R OIRVTIR [ TRT DYT [AXD TIN (YN TN [IX 7RO [T [¥IX2 DYT XD D' YIYA'R X ]ARN
XOIA NI 'R VYN YIRIN'YND T 1'9 1X OO [IX WIYTIX T

11 0WI YN Y7 VIRV IR D2Y7YA [ARD DTZRMINVMIYO WOIR WT [IXK DTIXR'YNO WO WT
AWIRIN'YNDY WT IR OTIRTN0 WT .09IZIX WT 'R “|2172, DY DyT IT,“08 9K,

, T2V NIt 01 OXIETVBAFIX WT 'R [2172 O'IN WY |VWRYANIR DYT 'K "X |7X9 “DT' NI,
JURI | IV TR

,XT VYT UDAUPIX WT IRD [ZRYTR TN ,[O"11 DT'IRMIINVMIYL WM WT [IN DT'ZNIYNO WM W T
;01N TTAX |7RY "'T “INITN,, YN ONII [IX ,AX0 7'V DYT IXD LYIIX 'T T U JVINONA IX 1D
ONII,"T 'R 222 12 WN OXII TX [IX ,]2VY7 'K JOYI0IIR WIT AIXD OI'Y 1T 1T [DXN W0V Y7X

15



In geveb: A Journal of Yiddish Studies (February 2016)

TTAXR "T VIXP “NITA, YN YR 091X WT 'R [2V7 'R JOYI0IIX WHT XD [LYIIX 1'D YN
01" |2V

16



