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Introduction: Jonah Rosenfeld, born around 1880, spent his first years in the shtetl of

Chartorysk, Volhynia, Russian Empire (present-day Staryi Chartoryisk, Ukraine). He

had a traditional, religious Jewish education, interrupted before his bar mitzvah when

his parents died of cholera, after which his brothers sent him to Odessa to apprentice to

a lathe operator. His first published story, “Dos Lernyingl” (“The Apprentice”), appeared

in St. Petersburg’s daily Yiddish newspaper Der Fraynd in 1904, and his first collection

of short stories was published five years later. In 1921 Rosenfeld emigrated to New York,

where he was a major contributor to the leading American Yiddish-language newspaper,

Forverts, until 1935. He died in New York on July 9, 1944.

While Jonah Rosenfeld is probably best-known for his fiction, his corpus includes

a number of autobiographical and semi-autobiographical writings , none of which, aside

from the present work, have yet been translated into English. The best known of these is

his novel Eyner Aleyn (New York, 1940), which received much attention from the

Yiddish press on publication. The fifth volume of Rosenfeld’s six-volume anthology,

Shriften (New York, 1924) and the first volume of his eight-volume anthology, Geklibene

Verk (Vilnius, 1929), contain a number of semi-autobiographical stories, including

versions of “Cholera.” These stories not only hold their own as literature, but also

provide a wealth of historical and ethnographic information and are well worth a closer

examination.

“Cholera” is set in Chartoryisk during the cholera epidemic of 1893 – probably

the epidemic in which Rosenfeld’s parents died. Though we cannot know for sure, the

story may be based on actual events and people of the time: Rosenfeld’s widow, Chaya,

writing in 1953, claimed that “in his autobiographical stories, sketches, and notes, Jonah

Rosenfeld was always very sincere and true to reality.” While the author and his family

do not appear as characters in the story, and many details of characters’ thoughts,

feelings, and conversations are clearly invented, Rosenfeld’s description of the course of
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the epidemic, the actions taken by government officials, and the experiences of Jewish

and gentile townspeople are both realistic and compelling .

The novella “Cholera” first appeared serially in the Forverts, beginning

September 23, 1923. It was later anthologized as “Di Mageyfe” in Vol. 5, Ikh, of

Rosenfeld’s six-volume collection Gezamlte Shriften (New York, 1924), and as “Di

Kholyere” in Vol. 1, Grenetsn, of the eight-volume collection Geklibene Verk (Vilnius,

1929). The story also appears as “Di Kholyere” in the one-volume Geklibene Verk (New

York, 1955). I have based this translation on the 1955 version. The four segments

appearing here are excerpts from the longer work, in chronological order, and give some

idea of the novella’s development as the characters, Jews and gentiles alike, react in

various ways to the devastation of their town and families.

“Cholera” is thick with cultural and religious references that present-day

English-speaking readers, even those familiar with Jewish culture and religion, may not

be familiar with. Jewish-Christian relations in nineteenth century Russia, marriage and

funeral practices of the time, details of holiday observances and customs, Hebrew

prayers, folkloric traditions – Rosenfeld’s story touches on all these and more, and, as

might be expected, such references present a challenge to the translator and to readers.

However, I chose to avoid scholarly apparatuses such as footnotes in order to translate

the story as Rosenfeld originally intended, to be read for pleasure. Therefore I have

inserted any necessary clarifying comments into the text itself, keeping my

interpolations as brief as possible.

A few Yiddish words that are now used in English merit a brief mention. In North

American English, the word “goy” can be pejorative. While Rosenfeld, like other Yiddish

speakers of his time, uses “goy” in a neutral way to refer to non-Jewish people, I

generally replaced the word, with its negative connotations in English, with “Christian”

or “peasant,” depending on context.

Another common Yiddish-English word, “mitzvah,” has also changed in its

connotations. To most English-speakers, a mitzvah is a good deed, and the word can

refer to almost any helpful act. In Rosenfeld’s time, however – and to observant Jews

today – the word is much narrower in scope, and refers to a religious obligation. Thus,

in “Cholera,” when the Jews of Chartoryisk decide to marry the two orphaned outcasts

to each other, they are not doing so out of the goodness of their hearts, but in order to

fulfill a religious obligation, the sacred covenant of marriage. As the townspeople see it,

and as real-life participants in cholera weddings probably saw it, “by the heavenly merit

they’d gain by this mitzvah, the plague would surely be ended.”

The present-day reader will undoubtedly approach Rosenfeld’s depiction of the

1893 epidemic from the perspective of the coronavirus pandemic that began in 2019. In

“Cholera,” as well as in news accounts and our own lives, we observe a frightened

population not knowing what or whom to believe, many preferring to distrust science

and instead turn to religion, folk remedies, and downright quackery. In the story, as in

real life, preventatives such as avoiding crowds and taking hygienic measures are

treated with suspicion, as are the government officials, medical authorities, and

individuals who support such strategies. Rumors and “fake news” abound. Vulnerable

populations – women, the elderly, the poor – suffer disproportionately, while members

of the elite classes buy themselves out of danger. Even the threat of widespread disease,
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at least in its early stages, is rationalized away. In the words of Rosenfeld’s story, “most

people shrugged off the whole thing, saying there were only two possibilities: either

there was no plague, or, if there was, it was nothing to worry about. … It would all blow

over.”

Throughout Rosenfeld’s story, as in the early stages of the coronavirus pandemic,

a sense of helplessness in the face of a mortal threat is pervasive, and yet daily life –

gossiping with neighbors, caring for one’s family, attending religious services,

celebrating holidays, planning weddings – somehow goes on, nonetheless. Despite the

span of decades, culture, and language, today’s readers will find much that rings true in

Rosenfeld’s story.

My thanks to Sholem Beinfeld, Gene Homel, Seymour Levitan, Helen Mintz, the

members of the Yidforsh Facebook group, and the editors and proofreaders of In geveb

for their invaluable assistance. A complete translation of “Cholera” will appear in the

anthology “A Plague of Cholera” and Other Stories by Jonah Rosenfeld, forthcoming

from Syracuse University Press.

I would like to dedicate this story to Lillian Green, the grand-niece of Jonah Rosenfeld,

who is justifiably proud of her “uncle Yoyne” and thrilled that his stories are again being

read and appreciated.
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Cholera, Part 1

The postal wagon with its clamoring bells was back in town, and with it a small group of

strangers: Christians with intelligent faces who looked less like the local peasants and

more like Jews who preferred to dress like Christians. Their clothes didn’t mark them as

special, but they clearly weren’t ordinary folks who’d just happened to drop into town.

The strangers had obviously been sent by the government for official reasons that had to

be hidden under everyday Christian clothing. The only thing out of the ordinary was

their hats, which had dark-brown velvet hatbands and little badges in front: five badges

on five hats firmly pulled down over five foreheads.

The wagon drove up to Yitskhok Aron’s, stopping in front of the feldsher’s half of

the house, and all five strangers with their five pairs of legs jumped down from their

high seats and one by one disappeared inside. A few minutes later the village constable

and the Cossack squadron chief came running. The Cossack chief, who’d discreetly

removed his hat as a sign of respect, began to help the driver pull down the baggage the

five men had brought. He carried each piece into the house with the reverence usually

reserved for sacred relics that belonged in a church.

Though they were more interested in the feldsher’s half of the house and the

Christians inside it, the locals began to congregate around Yitskhok Aron’s half,

gathering one after another until a few minutes later quite a crowd had sprung up.

Before they could find out who the strangers were, the crowd already knew why they had

come—and for this reason they felt both better and worse about these men than about

any other government official they’d dealt with before.  It was clear these men’s

activities would affect both the living and the dead. No one could tell what the strangers’

plans for the living were, or what the results would be – but for a long time, everyone

had known what they planned for the dead. They’d come to do both good and bad

things, and while their terrible intentions for the dead might have good results for the

living, no one in the crowd could deny it was evil to pour quicklime over a corpse. The 

very thing the officials  were planning for the dead—in order to benefit the living!—

could, in fact, make the situation even worse: it’s no small matter to desecrate a dead

body.

The constable, looking frazzled, popped outside once or twice. He seemed scared

to death, as if he’d completely forgotten that he, like the visitors,was also a government

official. He had the air of a rooster who’d stumbled into an unfamiliar yard full of bigger,

stronger  roosters. The crowd stared, rejoicing in his downfall. 

“Zdrastvuyte, gospodin uryadnik” they jeered. “Well hello, Mr. Constable!”

Every once in a while Yitskhok Aron stuck his head out the window and asked

why the crowd was still loitering around. Even though he was at home in his own house,

he was wearing his yarmulke, as if he, not the feldsher, were entertaining the important

guests. He appeared to be a man among strangers and his own people alike, as though

he'd just stepped out of an army recruitment office full of officials and Jews. He waved

the crowd away, telling them it wasn’t a good idea to stand around gawking: under the

circumstances it was best not to gather in large groups.
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“They’re salters. They’re here to use quicklime,” people opined, suspecting that

Yitskhok Aron was in the know but didn’t want to say.

***

Battle commenced the next day. The five officials, accompanied by the village

constable and the Cossack chief, went into every house where the plague had struck to

disinfect it. First they sprayed a pungent  liquid onto beds and tables, walls and ceilings.

Then they flung open doors and windows, carried out anything that had been in close

contact with a plague victim, doused it with kerosene and burned it. Sheets and straw

mattresses, pillows and bed coverings smoldered and smoked, and the stink of charred

feathers filled the air. Guards were posted on the roads to stop people entering or

leaving town. For those who did manage to get in or out, piles of straw were placed all

around to be used as kindling. Any items brought out of  town would be burned, while

the travelers themselves would be “baptized” with disinfectant from head to foot. New

ordinances were posted with lists of rules about cleanliness and threats of large fines

and long prison sentences for disobedience. Another set of ordinances spelled out a

complete list of permitted and forbidden food and drink. All the ordinances emphasized

that as soon as a case of cholera was discovered, it must be reported at once to the

sanitary station.

That same day, two peasants dug a deep hole in the middle of the marketplace.

Then they went to the bathhouse and chopped the ancient boiler free of its walled-in

enclosure. The boiler, sterile inside from decades of scalding water, was hauled with

great fanfare to the marketplace, where it was ceremoniously lowered into the hole, its

empty, concave interior facing upward to the sunny sky. The constable and the Cossack

chief rousted about a dozen peasants  – men and women – out of the surrounding

houses and ordered them to fill the boiler using shoulder yokes with buckets attached. 

The peasants hauled bucketful after bucketful of water and dumped them into the

boiler. While they worked, a fire was lit underneath. As the wood burned and the water

heated to a boil, smoke and steam filled the air. When there was enough boiling water,

the constable and the Cossack chief ran from one house to another, knocking on

windows and yelling as though trying to wake the people inside. A crowd of peasants

gathered to scoop out the hot drinking water: men and women, married and single,

came running from all sides with jugs, cups, clay and cast iron pots, and rusty tin

pitchers. Shouting with excitement, they stood around the boiler in a cheerful, noisy

circle while the steam silently swirled out of the enormous cauldron and sailed over the

heads of the crowd, so that it looked like everyone, breathing in unison, had puffed out a

thick cloud of fog. 

It was a strange thing, though: despite the weapons the five officials had brought

to fight the plague, people grew increasingly anxious as time went by. As they watched

the sanitation process, even the few heretics who’d once refused to believe the cholera

had come to town were now convinced.

 While the five enlightened Christians carried out their “civilized” mission against

the plague, the two groups of common folk, Jews and gentiles, began their own

campaigns. Jews began to spend extra hours praying loudly and fervently in the prayer
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houses, while peasants prayed in their own way according to their own religion. There

were many street processions, the priest at the fore in his mantle and tall hat, a cross

held at his breast, and peasants walking behind him with their crosses, holy pictures,

banners, and wax candles. The ceremonies looked exactly like funeral processions – in

fact, the Jews thought it very strange there was no coffin in their midst. The priest

babbled in some foreign language, and the deacon, walking behind him, recited from a

book (from a distance it resembled a little sefer), repeating whatever the priest had said.

Their  voices – one coarse, the other squeaky  – were accompanied by the shrill voices of

children, who, in honor of the ceremonial occasion, wore clean sandals, their legs

wrapped to the knee in spotless white rags wound about with new ribbons. The

peasants, bare-headed, had smeared their  hair with some sort of nasty-looking oil that

glistened in the sunlight as a sign of Christian piety. Their Jewish neighbors, who

usually found these spectacles strange and distasteful, now accepted them, knowing full

well the reasons. The Christians were brothers in misfortune, so the Jews refrained from

scoffing at their delusions and patiently tolerated the ringing of church bells.

***

The sanitation officials carried on with their mission and so did the plague, which

swept across town from day to day like a conflagration. Just as a wildfire leaps across a

wide gulf to devour a house no one thinks it can reach, people living right next to a case

of cholera escaped, while those down the street, or even on the next street over,

succumbed.

Every day there were more mourners and more orphans, and a new row of fresh

mounds of earth appeared in the cemetery. People began to lose faith in the

countermeasures, and some grew to suspect the officials themselves. A rumor started to

make the rounds: if the officials got hold of a person with cholera, they’d kill him

themselves to prevent the plague from spreading further. So the Jews kept their mouths

shut when someone in the family fell ill. If the sick person died without the help of the

gentile murderers, at least everyone could be sure he’d been kept alive as long as

possible. Also, the body could be snuck out of the house and its dignity defended from

the desecration of quicklime. So as soon as victims closed their eyes for the last time,

their bodies were slipped outside and carried through back alleys to the small building

in the cemetery where they were cared for according to Jewish customs and rites. Those

who were discovered with a “stolen” body suffered a cruel fate. The body would be torn

out of their hands and the Christian officials would promptly deal with it in their own

unnatural way.

While Jews were doing everything they could to keep their dead safe from the

quicklime, peasants  did the reverse. When one of them came down with the plague,

their near and dear ran straight to the authorities. The peasants  couldn’t understand

why the Jews got so upset about a little bit of quicklime sprinkled on a corpse. For them,

it was quite the opposite: even as a peasant lay dying, a friend or relative would go

running off to get quicklime, and the minute the victim died, they’d treat the body with

some of it and hold back the rest to make whitewash. In just a few days you’d see the

dead person’s house all brightened up. Every peasant family did the same: a freshly
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whitewashed house was a sign that someone had died. Each corpse left behind a house

that looked more festive and cheerful than before.

So there were many Christian bodies and many whitewashed houses. But after

every Jewish victim there was only a yahrzeit candle and a window looking out over the

street with the sorrow and fear of death.
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כאָלערעדי
מיטקריסטןאומבאַקאַנטעבינטלאַאַראָפּגעפֿאַלןאיזקלאַנגרעשדיק־קלינגענדיקןמיטפֿערדפּאָטשטאָװעאױף

געװעןנישטאיזקלײדערזײערעאױףקריסטן.װיאױסזעעןװאָסיידִן,װיאױסגעזעןהאָבןװאָספּנימער,לײַטישע
זײאַזמענטשן,זיךסתּםנישטזײַנעןזײאַזדערקענט,מעןהאָטדאָךאוןזײַן,„עפּעס“זאָלןזײאַזדערקענען,צו

װאָספֿולמאַכט,אַעפּעסמיטצואַהערגעװאָרןאַראָפּגעשיקטזײַנעןזײאַזגעקומען,זיךאַזױגלאַטנישטזײַנען
טראָגן.קריסטןמענטשןגעװײנטלעכעװיקלײדער,געװײנטלעכעהינטערפֿאַרשטעלטזײַןנאָרדװקאבאַדאַרף

דיזײַנעןגעהאַט,זיךאױףהאָבןמענטשןאַלענישטװאָסזיך,אױףגעהאַטיאָהאָבןזײװאָסאײנציקע,דאָס
פֿינףאױף„קנעפּלעך“פֿינףפֿאָרנט.פֿון„קנעפּלעך“מיטאוןסאַמעטקעסברױנעטונקלדימיטזײערע,היטלען
קעפּ.פֿינףאױףאָנגערוקטגעזעסןזײַנעןװאָסהיטלען,

דערװאָסהעלפֿט,צװײטערדערלעבןשטוב,יצחק־אַהרנסלעבןאָפּגעשטעלטזיךאוןצוגעפֿאָרן
דיפֿוןאַראָפּגעשפּרונגען,װאָגןפֿוןפֿיספּאָרפֿינףמיטפּאַרשױןפֿינףאַלעזײַנעןדאָרטןפֿאַרנומען.האָטפֿעלדשער

דעםאיןגעװאָרןפֿאַרשװוּנדןזײזײַנעןאַנדערןדעםנאָךאײנעראוןגעזעסן,זײַנעןזײװוּמקומות,הױכע
דערסאָטניק.מיטןאוריאַדניקדערגעקומעןלױפֿנדיקזײַנעןאַרוםמינוטעטלעכעאיןאוןאַרײַן,שטובפֿעלדשערס

„יאַמשטשיק“דעםהעלפֿןצופֿאַרנומעןזיךהאָטאוןגעװאָרןאָנהיטלדיקאומבאַמערקטאיזסאָטניק
אוןגעשלעפּטפּעקליעדעסהאָטערגעבראַכט.זיךמיטהאָבןלײַטפֿינףדיװאָספּעקלעך,דיאַראָפּצושלעפּן

צוםבאַלאַנגעןנאָרקאָנעןװאָסזאַכן,הײליקעגעלעגןװאָלטןאינעװײניקװייירִאת־הכּבֿוד,אַזאַמיטגעטאַסקעט
קלױסטער.

קלײַבןצואָנגעהױבןאָבערקריסטן,פֿינףדיאוןפֿעלדשערס,דעםשטוב,העלפֿטיענעמעןהאָטגעמײנט
אַצוגעװאַקסןאיזצװײצואוןאײנעםצואוןצװײטער,אַאוןאײנערהעלפֿט,יצחק־אַהרנסאַרוםזיךמעןהאָט

עפּעסװערס׳האָטאײדערנאָךאוןרעדל,היפּשאַאױסגעװאַקסןאיזגיךגאָראוןפֿערטער,אַאוןדריטער
אוןגעקומען,זײַנעןזײװאָסצוגעװוּסט,שױןמעןהאָטלײַט,אָנגעקומענעפֿרישדיאָטזײַנען,זײװערגעװוּסט,
אָפֿענעראוןגעװײנטלעכערצועסמ׳פֿילטװיבעסערס,אוןערגערסעפּעסגעפֿילטזײצומעןהאָטדערפֿאַר

זײװאָסטױטע.דיפֿאַראוןלעבעדיקעדיפֿאַרעפּעסטאָןצודאָגעקומעןזײַנעןלײַטדיאַזזיכער,נאַטשאַלסטװע.
נישטקײנערנאָךהאָטהאָבן,װעטזײערסטועכץדאָספּעולהאַפֿאַרװאָסאוןלעבעדיקעדיפֿאַרטאָןװילן

הײסטסך־הכּל,איןגעהערט.בעפֿאָרלאַנגשױןמעןהאָטטױטע,דימיטטאָןװעלןזײװאָסדאָס,אָבערגעװוּסט.
ביזאָבערלעבעדיקע?דיפֿאַרגוטאױךשלעכטעדאָסאיזאפֿשר–טאָןשלעכטסאוןגוטסגעקומעןזײזײַנעןעס,

שלעכטס,דעםפֿוןװאַפּנע.מיטאיםמ׳באַשיטאוןמתאַמ׳נעמטװאָסשלעכט,פֿאָרטעסאיזװאָס,אוןװאַנען
דיאַלײןדערפֿוןנאָךקאָןלעבעדיקע,דיטאָןצוגוטסדערמיטכּדימתים,דימיטטאָןצוזיךמ׳קלײַבטװאָס

מת!אַזײַןמבֿיישקלײניקײט,אַװערן...ערגערלעבעדיקע
געזען,מ׳האָטצעטראָגענער.אַ–באַװיזןדרױסןאיןמאָלפּאָראַצײַטדערפֿאַרזיךהאָטאוריאַדניקדער

האָטערנאַטשאַלניק.שטיקלאַעפּעסאױךאיזעראַזפֿאַרגעסן,גאַנצןאיןהאָטעראַזניכפּה,דיהאָטעראַז
שטאַרקערעאוןגרעסערעפֿילהענער,צװישןאַרײַןגבֿולפֿרעמדןאַאיןאַרײַןפֿאַלטערװעןהאָן,אַװיאױסגעזען

ירידה.זײַןפֿוןגעשמאָלצןזיךאוןאיםאױףגעקוקטהאָבןיידִןאים.פֿון
אוריאַדניק!“גאָספּאָדין„זדראַװסטװוּיטיע,

דיבײַגעפֿרעגטאוןפֿענצטערפֿוןקאָפּדעםאַרױסגעשטעקטצײַטצוצײַטפֿוןהאָטיצחק־אַהרן
שטובאיןזיךבײַגעװיזן,זיךערהאָטיאַרמלקעדעראיןצונױף.דאָזיךקלײַבןזײװאָסנאָךיידִן,צונױפֿגעקליבענע

יידִ,אַװיאױסגעזעןשטובזײַןפֿוןהאָטערגעװען.שטובאיןאיםבײַװאָלטןפּריציםדיװיגלײַךיאַרמלקע,דעראין
הײמישזיךפֿילטװאָסאוןיידִן,מיטאוןנאַטשאַלסטװעמיטפֿולאיזװאָספּריסוטסטװע,פֿוןאַרױסזיךכאַפּטװאָס
אַזצעגײן,זיךזאָלןזײאַזיידִן,פֿאַרזאַמלטעדיצוזײ,צוגעװוּנקעןזײ,צוגערעדטהאָטעראײנצײַטיק.פֿרעמדאון
צוזאַמען.צונױפֿקומעןזיךװינציקערװאָסצײַטאַזאַאיןבעסערבכללס׳איזאַזאוןשטײןצונישטפּאַסטעס

געװעןחושדאוןגעזאָגטצװײטןאַצואײנערהאָט׳זאַלצן,׳“געקומעןזײַנעןזײ„,זאַלצערס׳,
זאָגן.נישטװילאוןדערפֿוןװײסטעראַזיצחק־אַהרנען,

***

מיטןאוריאַדניקפֿוןבאַגלײטונגדעראיןגעגאַנגעןזײַנעןלײַטפֿינףדיאָנגעהױבן.קאַמףדערזיךהאָטמאָרגןאױף
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דיפֿוןהױזיעדןאיןמ׳האָטאוןמגפֿה,דערפֿוןצופֿאַלןגעװעןס׳זײַנעןװוּהײַזער,יענעאיןגעגאַנגעןסאָטניק,
אױףסטעליע,אוןװענטאױףפֿליסיקײטןשמעקעדיקעאַזעלכעמיטגעשפּריצטדעזינפֿעקציעס,געמאַכטהײַזער
געפֿונעןזיךהאָבןװאָסזאַכן,אַלעדיאַרױסגעטראָגןאוןפֿענצטעראוןטירצעפּראַלטדערנאָךאוןטישן,אוןבעטן
מיטבאַגאָסןאַרױס,דרױסןאיןאַרױסגעטראָגןמגפֿה־קרענק.דעראױףקראַנקןמיטןבאַרירונגנאָענטעראין

אוןגעברענטס׳האָבןבעטן.פֿוןשטרױאוןלײַלעכערגעברענטדאָרטאוןדאָמ׳האָטאונטערגעצונדן.אוןקעראָסין
אַלופֿטדעראיןצעטראָגןאוןגערײכערטזיךאיבערבעטן,אוןקישנסגעסמאַליעטזיךברענען,געקאָנטנישט

אוןאַרױסצולאָזןנישטשמירות,צעשטעלטמעןהאָטשליאַכןדיאױףפֿעדערן.סמאַליענדיקעפֿוןריחשטינקענדיקן
זיךװעטטאָמערװאָסצוגעגרײט,שטרױהורבעסגעלעגןזײַנעןאומעטוםאוןאַרײַן,שטעטלאיןאַרײַנצולאָזןנישט

װעלןעפּעסדערצונאָךװעטעראוןאַרױס,שטאָטפֿוןאַרױסרײַסןאָדעראַרײַנרײַסןװעלןיאָדװקאאײנעם
װאָסמענטש,דעםאַלײןאיםאוןפֿאַרברענען,זיך,מיטפֿירטערװאָסזאַכן,דיאיםמעןזאָלזיך,מיטאַרױספֿירן

אײנצײַטיקפֿיס.דיביזקאָפּפֿוןפֿליסיקײטדעזינפֿעקצירנדיקעראַזאַמיט„אָפּשװענצלען“מעןזאָלאַרױספֿאָרן,מוז
גרױסעמיטגעסטראַשעטהאָבןװאָסרײנקײט,װעגןפֿאַראָרדענונגעןנײַעגעװאָרןאױסגעקלעפּטזײַנען

זײַן.געהאָרכזאַםנישטבאַפֿעלדעםאָטװעטװאָסאײנעם,יעדןתּפֿיסהלאַנג־טערמיניקערמיטאוןגעלטשטראָפֿן
װאָסאוןטרינקעןאוןעסןמעגמעװאָסדעם,פֿוןצעטלגאַנצעראַאױסגערעכנטגעװעןאיזאױפֿרוףצװײטןאַאין
כאָלערע־צופֿאַל,אַטרעפֿןערגעץזיךװעטעסנאָרװיאַזגעװאָרן,אָנגעזאָגטשטרענגס׳איזאוןנישט.טאָרמע
סאַניטאַרן־פּונקט.איןמעלדןבאַלדמעןזאָל

זײַןפֿוןאַרױסגעגראָבןאוןמאַרקמיטןאיןגרובאַאױסגעגראָבןגױיםצװײהאָבןטאָגזעלבןדעם
אַןקעסל,דעםאָטגעפֿירט,איםמעןהאָטבאָד.פֿוןקעסלדעםמקום־מנוחהאײַנגעמױערטןלאַנגיאָריקן

אױפֿןכּבֿוד.קעסלדיקןזײַןמיט„אים“אַרױסגעפֿירטאוןקאָכןאוןברענעןזיךיאָרןצענדליקערפֿוןאױסגעלײַטערטן
זײַןאים,פֿאַרצוגעגרײטגעװעןשױןאיזװאָסגרובלאָך,דעםאָטמיטגעװעןמכבדאיםמעןהאָטמאַרקמיטן

צואוןהימלצואַרױףלײדיקײטקײַלעכדיקעראָפֿענערמיטאוןאַרײַןגרובאיןאַרײַנגעזעצטפֿאַרנעםקײַלעכדיקן
מיטאון,גױעסמיטגוייםצענדליקאַעפּעסאַרױסגעשלעפּטהײַזערדיפֿוןהאָבןסאָטניקמיטןאוריאַדניקדערזון.

װאַסערמיטפֿולקעסלדעםבאַפֿױלןזײמעןהאָטאַקסלען,דיאױףקאָראָמיסלעסדיאָנגעװאָרפֿןזײגװאַלד
צואָנגעהױבןאיםאונטערהאָטאַזױװאַסער,מאָלעטלעכעצואַהין„אַרײַנגעװאָרפֿן“מ׳האָטװיאַזױאוןאָנצופֿילן.
אוןגעפּאַרעט.אוןגערײכערטאױבןפֿוןאוןאונטןפֿוןזיךהאָטאײנצײַטיקאוןצעברענט,זיךאוןפֿײַער,אַברענען

געקלאַפּט–אוןצװײטערדערצושטובגױישִעראײןפֿוןגעלאָפֿןסאָטניקמיטןאוריאַדניקדעראיזצײַטדערפֿאַר
גײןזאָלערעולם,פּױערישןדעםגערופֿןמעןהאָטגעװעקט,שלאָףפֿוןזײמ׳װאָלטװיקולות,מיטפֿענצטעראין
מיטזײַטןאַלעפֿוןגעטאָןלאָזאַזיךהאָבןשקציםאוןשיקסעסגױעס,גױים,קעסל.פֿוןװאַסערגעקאָכטנעמעןזיך

אוןקװערטלעךבלעכענעפֿאַרזשאַװערטעמיטאוןטעפּשװאַרצעטשוגונענעאוןלײמענעמיטבאַנקעס,קריגלעך,
אוןאױסגעשרײעןפֿרײלעכעאוןטומלאוןרעשמיט–רינגקײַלעכדיקןאַאיןקעסלדעםאַרומגערינגלט
האָטװאָסבאָדקעסל,גרױסןדעםפֿוןפּאַרעאַגענעפּלטשטילזיךהאָטטומלאוןרעשצװישןאוןקװיטשערײַען.

מענטשן־מאַסעצונױפֿגעלאָפֿענעדיאַזגעדאַכט,זיךהאָטעסאוןקעפּ,פֿאַרזאַמלטעדיפֿוןהעכערגעהױבןזיך
אַרױס.פּאַרעגעדיכטעדיאָטזיךפֿוןלאָזטאוןאָטעםאײןמיטאָטעמט

אָנגעהױבןהאָבןלײַטקריסטלעכעפֿינףדיװאָסקאַמפֿסמיטלען,אַלעדיאָטװאָסמערקװירדיק,און
פּאָראַגעפֿונעןפֿריעִרזיךס׳האָבןאױבאומרויקִײט.דיפֿאַרגרעסערטנאָךהאָבןמגפֿה,דערמיטאָנצופֿירן

פֿאַרדאַנקעןצוגעװעןדאָסאיזדאָ,“שױןאיזכאָלערע„דיאַזנאָכגעבן,געװאָלטנישטהאָבןװאָס„אַפּיקורסים,“
צואָנהײבןאױךשױןזאָלןעקסיסטענץ,„איר“איןגעגלײבטנישטהאָבןװאָסיעניקע,דיאַפֿילואַזמיטלען,דיאָט

גלײבן.
מגפֿה,דערקעגןאָנגעהױבןהאָבןקריסטןציװיליזירטעפֿינףדיװאָסקאַמף,ציװיליזירטןמיטןאײנצײַטיק

אָנגעהױבןהאָבןיידִןאופֿן.זײעראױףאָנצופֿירןאיםאָנגעהױבןגויים,דיאוןיידִןדיפֿעלקער,צװײדיהאָבן
האָבןגױיםאוןתּהילים,געזאָגטטענערהױכעאױףהאָבןבית־המדרש,איןפֿאַרברענגעןצושעהעןאיבעריקע
ספּאָדיקמיטןבאַװיזן„ריאַסע“דעראיןגלחדעראָפֿטזיךס׳האָטגלױבן.זײערלױטאוןאופֿןזײעראױףגעבעטן
זיךאוןנאָכגעגאַנגעןאיזאיםנאָךאוןברוסט,דערבײַגעהאַלטןהאָטערװאָסצלם,אַמיטקאָפּ,אױפֿן

ליכט,װעקסענעמיטאון„שמאַטעס“מיטבילדער,הײליקעמיטצלמים,מיטפֿאָלקפּױערישאַנאָכגעשלעפּט
מ׳זעטװאָסמשונה,ביסלאַאױסגעקומעןטאַקעס׳איז)אוןפּגר“אַ„מ׳שלעפּטבעתװיאָרדענונג,אַזאַמיטפּונקט

איזװאָסדיאַק,דעראוןגעפּרעפּלטהאָטגלחדערמיט(.דעראין„פּגר“קײןנישטאָס׳איזאוןצערעמאָניעסדיאָט
װיאױסגעזעןװײַטנספֿוןהאָטװאָסביכעלע,אַפֿוןנאָכגעזאָגטהאָטפּלײצע,דערהינטערגלחדעםנאָכגעגאַנגען

מיטאײנערמאָלאַאוןקולגראָבןאַמיטאײנערמאָלאַאַרײַן,טאָןאיןגלחדעםנאָכגעפּרעפּלטאוןספֿרל,יידִישאַ
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דעראָטלכּבֿודזיךהאָבןװאָסשיקסעלעך,אוןשקציםקלײנעפֿוןקװיטשערלעךמיטבאַגלײטקול,דינערןאַ
פֿעסטגעװעןפֿיס,דיזײ,זײַנעןקנידיביזאוןזײערעפֿיסלעךדיאױףפּאָסטעלקעספֿרישעאָנגעטאָןצערעמאָניע
קעפּאָנהיטלדיקעפּױערישעדי„אַרומגעמאָטעט“.שטריקלעךנײַעמיטשמאַטעס,װײַסערײנע,איןאײַנגעװיקלט

האָטהאָרזײערעפֿוןגלאַנץדעראָטאוןפֿעטקײט.חזרישערמיטזוןדערפֿוןשײַןדעםאַנטקעגןגעגלאַנצטהאָבן
דאָךאוןאױג,יידִישןפֿאַרןאָפּשטױסנדיקאוןפֿרעמדפֿרומקײט.גויישִעראײגנאַרטיקערפֿוןדערצײלטזיךפֿאַר
דיגעפֿילטגעטאָן.װערטדאָסװאָסצוליבװיסנדיקפּראָצעסיע,דיאָטפֿאַרדײעטאַנדערשגאָרמאָלדאָסיידִןהאָבן
אױסגעהערטגעדולדיקאוןזײַן„פֿאַרפֿירט“גויישִןדעםפֿוןאָפּגעשפּאָטנישטמעןהאָט„אָח־לצרה,“אַןפֿאַרגױים
קלױסטער־גלעקער.דיפֿוןקלאַנגדעם

***

פֿוןזיךהאָטזיאיריקע.דאָסגעטאָןזיךהאָטמגפֿהדיאוןזײעריקעדאָסגעטאָןזיךהאָבןסאַניטאַרןדי
דאָסאיבערזיךװאַרפֿטשׂרפֿהאַאוןװיפּונקטשטעטל.איבערןצעװאָרפֿןברײטעראוןברײטעראַלץטאָגצוטאָג

דאָעסהאָטאַזױדערװאַרט,װינציקערעסמ׳האָטװוּדאָרטן,דװקאשטובאַפֿלאַמעןאיןאַרוםכאַפּטאוןפֿײַער
װוּגרענעצן,נאָענטעדיאיןגעפֿונעןזיךהאָבןװאָסהײַזער,שכנישעדידורכגעלאָזטדװקאס׳האָטפּאַסירט.
צװײטעראַאױףגאָראָדערװײַטערהײַזערעטלעכעגעטאָןכאַפּאַס׳האָטאוןכאָלערע־צופֿאַל,אַגעטראָפֿןס׳האָט
גאַס.
לעבןאײנסגעװאַקסןזײַנעןבית־עולםאױפֿןאוןגעװאָרןגרעסעריתומיםאוןאַבֿליםצאָלדיאיזטאָגצוטאָגפֿון

מיטלען,דיצוצוטרױדעםפֿאַרלירןצואָנגעהױבןמעןהאָטדעםדאַנקאַאוןערד,בערגלעךפֿרישעאַנדערןדעם
אַלײן.זײצוצוטרױדעםפֿאַרלױרןמעןהאָטמערנאָךאוןמגפֿה,דיבאַקעמפֿןצודיקטירטהאָבןסאַניטאַרןדיװאָס
קראַנקער,אַאַרײַןהאַנטדעראיןזײצואַרײַןס׳פֿאַלטװעןאַזקלאַנגען,דערטראָגןזיךהאָבןאױערצואױערפֿון

פֿאַרשפּרײטן,צוזיךמעגלעכקײטקײןמגפֿהדערגעבןנישטאַרוםאַזױכּדיאים,מיטסוףאַגיכערװאָסזײמאַכן
געװאָרן.קראַנקװערס׳איזװעןדערװיסן,נישטזיךזאָלןזײאױסצוהיטן,אָנגעהױבןזיךמעןהאָטדעםדאַנקאַאון
גויישִעדיפֿוןקראַנקןדעםאױסבאַהאַלטןמ׳האָטװאָסדעם,אױףקוקנדיקנישטגעשטאָרבן,דאָךמ׳איזאױבאון

אַזעלכעלעבן.בלײַבןגעקאָנטנישטהאָטגעשטאָרבענערדעראַזזיכער,אױףגעװוּסטכאָטשמעןהאָטהענט,
האָט„ער“װיאַזױװאַפּנע.פֿוןאױסהיטןכּבֿוד,מתדיקןזײַןאָפּהיטןאוןאַרױסגנבֿענעןגעקאָנטלײַכטערמעןהאָט
אוןשטובפֿוןאַרױסגעטאַסקעטהינטערגעסלעךדורךאוןבגנבֿהאיםמעןהאָטאױגן,דיצוגעמאַכטנאָר

אוןמינהגיםאַלענאָךרעכטזײַןאָפּגעטאָןאיםמעןהאָט„אוהל,“איןדאָרטן,אוןבית־עולם,אױפֿןאַװעקגעטראָגן
צומקנאװאָסגעװעןנישטגאָראיז„גנבֿה,“דערמיטװעגמיטןאיןגעפּאַקטמ׳האָטװאָסיעניקע,דידינים.יידִישע

מיטשױןזיךהאָבןהענט,גויישִעפֿרעמדע,דיזײ,אוןאַרױסגעריסןבר־מינןדעםגװאַלדמיטזײפֿוןמ׳האָטזײַן.
אופֿן.זײעראױףגעװעןמתעסק„אים“

האָבןמתים,זײערעפֿון„זאַלץ”דעםאָטאױסצומײַדןכּדימעגלעכס,װאָסגעטאָןהאָבןיידִןװיאײנצײַטיק
פּױעריעניקערדעראיזקרענק,דעראױףזײבײַגעװאָרןקראַנקװערס׳איזװעןגעהאַנדלט.פֿאַרקערטפּױערים
האָבןפּױערים,דיזײ,„לאַפּנע.“נאָךגעלאָפֿןשױןגעהאַט,קראַנקןדעםזיךבײַהאָטװאָספּױערטע,אָדער

דימ׳באַשיטװאָס„לאַפּנע,“ביסלדעםפֿאַראַזױציטערןיידִעלעךדיװאָסבאַנעמען,געקאָנטנישטבאין־אופֿן
װיגלײַךאַזױאוןנאָך,זשיפּעטיענערװעןגערן,דעםנאָךאַלײןלױפֿןפּױערים,דיפֿאַרקערט,זײ,זײערע.מתים
הײַזער.דיקאַלכןצואױףזײפֿאַרבלײַבטרעשטאוןפּאָרציעזײַןאַװעקאיםמעןגיטאױגן,דיצומאַכטיענער
אַזױהאָבןאַלעאױסגעװײַסט.שטיבלדאָסגעזעןשױןמעןהאָטאַרוםצװײטאָגאַאיןלאַנג:גענומעןנישטס׳האָט
געפֿעלט,װערזיךהאָטדאָרטאַזסימן,אַגעװעןאיז„כאַטע,“אױסגעקאַלכטעפֿרישאַגעזעןמ׳האָטװוּגעטאָן.

חגאדיקערגעװאָרןזײערעהײַזלעךדיזײַנעןבר־מינןאַזײערןיעדןנאָךאַזאײַנדרוק,אַןבאַקומעןזיךס׳האָטאון
לעבעדיקער.און

מתיעדןנאָךאיזיידִןבײַאוןשטיבלעך.אױסגעקאַלכטעצאָלדיגעװאַקסןאיזמתיםצאָלדערנאָך
אוןאומעטמיטאַרױסדרױסןאיןאַרױסגעקוקטהאָטװאָספֿענצטער,אַאוןשטובאיןנשמה־לעמפּלאַפֿאַרבליבן

טױט.פֿוןשרעק
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