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דוראַטשישאָקאיןאורחיםדי

The Guests in Duratshishok

Isaac Meir Dik

translated by Maurice Wolfthal

Introduction: Isaac Meir Dik (1807-1893) was a pioneering best-selling Yiddish

author for years, yet he is virtually unknown today. Dik’s talent for telling stories, his

biting humor, his extensive knowledge of rabbinic lore, and his ability to draw on a deep

reserve of Jewish and non-Jewish literature made him hugely popular. Letters, diaries,

and memoirs attest to the rage for Dik’s mayse-bikhlekh (storybooks). One

contemporary related: “If you wish to understand what Dik accomplished, go out on a

market day in a Lithuanian town. You will see how Jews and Jewesses, artisans and

shopkeepers, surround the itinerant booksellers who come from Vilna and pay as much

as they demand for Dik’s stories.”
1
Dik’s success was so great that in 1865 Romm, the

eminent Jewish publishing house in Vilna, offered him an unprecedented contract

offering four rubles a week for one story per week.
2

Dik was amaskil,
3
devoted to bringing Jews into the modern world. Like most maskilim,

he had been raised thoroughly Orthodox, gaining a scholarly grasp of Torah and

Talmud. And like most maskilim, he prized Hebrew and worked to renew it by teaching

it and writing in it. Dik penned numerous Hebrew works, including a memoir of Purim

in Vilna from his childhood; a guide to the duties of women; a collection of epigrams by

Solomon ibn Gabirol; an anthology of precepts for righteous living; an introduction to

ancient Greek philosophy; and parodies of Talmudic tracts.
4

4 A full list of his publications is available from David G. Roskies, “An Annotated Bibliography of Ayzik-Meyer Dik,” in
Marvin I. Herzog, Barbara Kirshenblatt-Gimblett, et al., eds., The Field of Yiddish: Studies in Language, Folklore, and
Literature (Philadelphia: Institute for the Study of Human Issues, 1980), 117-184.

3 A supporter of the Haskalah, the “Jewish Enlightenment.”

2 For further information on Dik’s biography, see Joseph Sherman, "Dik, Ayzik Meyer," YIVO Encyclopedia of Jews in
Eastern Europe,” https://yivoencyclopedia.org/article.aspx/Dik_Ayzik_Meyer.

1 Israel Zinberg, A History of Jewish Literature: The Haskalah at its Zenith 12, trans. Bernard Martin (Cincinnati: Ktav,
1978), 90.

1

https://www.academia.edu/36128772/David_G_Roskies_An_Annotated_Bibliography_of_Ayzik_Meyer_Dik_in_Marvin_I_Herzog_Barbara_Kirshenblatt_Gimblett_et_al_eds_The_Field_of_Yiddish_Studies_in_Language_Folklore_and_Literature_Philadelphia_Institute_for_the_Study_of_Human_Issues_1980_117_184


In geveb: A Journal of Yiddish Studies (November 2024)

Dik was involved with a Jewish “Crown School” for Vilna, and he taught there for

thirteen years. When that school closed, Dik had a difficult time supporting himself and

depended on his wife’s pawnbroking. Like many maskilim who preferred to write in

Hebrew or German, he derided Yiddish as a lowly zhargon. But knowing that his

Hebrew publications would reach only a narrow segment of Jewish society, Dik

swallowed his repugnance and took the radical step of writing in Yiddish, a choice that

would both gain him a wider readership and facilitate the spread of Haskalah ideals

among the masses.

Dik took up the traditions of the humble mayse-bikhlekh, and musar literature,

adapting them to his needs while maintaining enough of their old-fashioned features to

attract a wide audience. He wrote over a hundred works in a wide range of genres,

including a history of Anshel Rothschild; anthologies of popular sayings; the legend of a

Jewish Pope; a narrative of the Warsaw Jews in the Polish revolt of 1863; a report on

Tsar Nicholas’s decree of 1827 drafting Jewish boys into the Russian Army; a version of

Uncle Tom’s Cabin; an account of the St. Bartholomew’s Day Massacre; collections of

jokes and riddles; books on ethics and Jewish law; an account of the false Messiah,

Shabtai Tsvi; a Hebrew and Yiddish version of the Haggadah with scholarly

commentary; historical and pseudo-historical chronicles; satires; parodies; short stories

and novellas, including romances and adventures. Some of his fictions were entirely

original, while others were translations or adaptations of material in numerous

languages. Most were set in contemporary Russia, but others took place in ancient

times, or in the Middle Ages, or in faraway France, Spain, Germany, America, Turkey,

the Sahara, the Caribbean.

Dik enriched his Yiddish tales with Hebrew quotations, some scriptural, others

pseudo-scriptural, to endow them with authority or for comic effect, much as Mendele,

Peretz, and Sholem Aleichem would do after him. And he himself translated some of his

own works from Hebrew into Yiddish. Like other maskilim who were inspired by

German culture, he deliberately inserted many daytshmerizms — modern German

words not commonly used in Yiddish – into his tales, in hopes of “purifying” Yiddish

and “elevating” his readers.

Maskilic philosophy was a major part of Dik’s life. A minyan of Vilna maskilim met in

the 1820s, and their first synagogue, the Taharat Hakodesh, opened in 1847 over the

objections of more conservative rabbis. Dik was a founder, and he served as its

shammes. He was profoundly disturbed by the grief of women who could not bear

children or were abandoned by their husbands. He scorned the persistence of Jewish

belief in demons and in miracle-working holy men who could vanquish them and cure

barrenness. These concerns were commonly raised by maskilim. It is a testament to

Dik’s literary genius that “The Guests in Duratshishok” weaves these very serious

themes into a delightful satire.

The story was first published in Vilna in 1872 by The Widow and the Brothers Romm.

For my translation, I referred to the version in Dik’s Geklibene verk, vol. 1, edited by

David Kessel (Warsaw: Shreberk, 1922). It should be noted that Kessel’s editing could be

heavy-handed: Kessel modernized the spellings, modified daytshmerizms and overt
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Slavicisms, reformulated or shortened certain sentences, and changed some vocabulary.

In a few places relevant to orthography, the Vilna version was given priority.
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The Guests in Duratshishok

In the year 1830, on the Friday morning before the Sabbath of Behaalotekha,
5
a

passenger traveling in a little carriage arrived in the city of Duratshishok,
6
asking for his

own private room in the largest inn of the city. The innkeeper welcomed him warmly,

wished him an effusive sholem alyekhem, and asked him the usual Jewish question:

“Where are you from?”

“I am the cantor of Shtoperke, Mr. Zundel Crowingrooster.” The fellow answered. “I’m

in the midst of my travels around the land, leading prayer services in large

congregations. This Sabbath I’m planning to pray at your synagogue.”

The innkeeper, who loved to sing, grew very excited at these words, and answered the

cantor, “In that case, don’t delay! And go right over to the Parnas and ask him to let you

lead the prayer service in the Great Synagogue.
7
You’ll be paid very generously here. You

should know that the citizens of our city are great music lovers, and they reward every

cantor who comes here very handsomely, and especially you, who are so well-known.

For who hasn’t heard of Zundel, the Cantor of Shtoperke?”

Upon hearing the innkeeper’s words, the cantor dressed up in his finest and went over

to the Parnas. He had barely left the inn and showed his face in the street, when the city

went wild with the rumor that a cantor or a great preacher was in town. Word had

gotten out because he’d asked a few people and a tailor: “Where does the Parnas live?”

and in a dramatic way, at that.
8
Now, since no one in town wanted to be left out of the

intriguing rumor about an unusual guest, a mob was already surging towards the inn
9
to

get the news. But before the innkeeper could answer the curious crowd, a second guest

arrived in a small cart and stopped right near the inn. That guest looked very

distinguished, tall, and portly, with a full face, red like the sun just before it sets. He had

a long, gray beard and wore a coat with broad sleeves, a round cap, and a belt under his

navel. He carried a heavy cane in his hand.

At the sight of such a guest, the innkeeper went out to greet him warmly. The guest

requested a private room, because he wished to stay there over the Sabbath. “You will

certainly have it,” answered the innkeeper, and ordered his servant to bring in the

guest’s things: a heavy valise and a massive trunk marked, in large red letters, “Mr.

9 A. M. Dik’s footnote: An inn in a small town is as important as a stock exchange in a port town. It’s always
teeming with the local loafers, matchmakers, servants, rabbis’ assistants, tax collectors, some tipsy members of the
boards of synagogues, plus young shop clerks keeping an eye out for visitors or landowners who need to buy
something, and a crowd of somewhat tipsy wagon traders.

8 The Yiddish here has been adjusted according to the 1872 edition, where the relationship between these sentences
is clearer.

7 The Parnas is the head of the Jewish community.

6 The name is Dik’s invention, combining the Russian word, durak – idiot – and the ending of Yiddish place names
like Kupishok, Yanishok, Eyshishok. Hence, Idiotville.

5 The weekly Torah reading, in this case from Numbers 8:1-12:16, read in springtime after the holiday of Shavuot.
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Borekh Baal Shem.” Seeing those words, the servant flew to his boss and whispered in

his ear that the new guest was a Baal Shem.

“A Baal Shem?!” screamed the innkeeper, biting his lip. “Is that so?! So there are still

really some people on God’s earth who can work wonders! Well, how simply delightful

that he should have actually come here to us! Now my Rivtshe won’t have to travel to the

ends of the Earth!”

He shared the news with his wife right away, and she was as thrilled as if she already

held the key to fertility in her hand. She was barren, God preserve us! So she prepared a

magnificent Sabbath meal, just as if it were in honor of a bridegroom who’d been invited

to a Sabbath meal during Hanukkah. On top of that, she sent her husband up to the Baal

Shem with a tray of rolls and coffee, in order to meet him before the crowds began

flocking to him. There were certainly plenty of Jews in town who needed his help!

Besides a thousand infertile women, there were those who could not have children

because they were agunes,
10
others who were old maids and getting on in years, and

many other tribulations. And then there were the community’s usual hardships! They

had a cruel tax assessor - a bloodsucker - and there was talk of government public

schools…

“Look here, my husband,” the wife said to the innkeeper. “You need to be the first in line

to see him, not the last. Maybe he can help us. We can go up to him Friday night. I

remember that my mother - blessed be her memory - only became pregnant with me

through the intercession of Fayvel Pintshevesher, the Baal Shem.”

When the innkeeper brought him the rolls and coffee, the guest asked, “Why did you go

to all this trouble yourself? You do have a servant!”

“Oh, Rebbe, don’t think I don’t know who you are!” the innkeeper cried. “And don’t

think I don’t know what a great mitzvah it is for me to serve such a saintly guest myself,

one as glorious as you are!”

“And who am I that you call me Rebbe?” asked the guest.

“Oh,” said the innkeeper. “You can smell a fine wine from a distance. You’re Mr. Borekh,

the Baal Shem.”

“Oh my!” exclaimed the guest, surprised. “There’s just no hiding from the world! But

you certainly have the finest sense of smell, to detect such a scent from afar.”

“I’ll tell you the truth. A man who is hungry can smell a fine meal quicker than one who

is not. We are childless - may it not happen to you!”

“Listen,” said the guest, “the Creator - blessed be He - sends the weaver his flax and the

drinker his wine. I can tell you already that the problem is not with you, but with your

wife.”

10 Women abandoned by men who refuse to grant them a divorce, leaving them in limbo, unable to remarry.
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The innkeeper stopped, thunderstruck. The guest had found him out! A servant girl had

borne him a bastard about five years ago. Now he froze. His face reddened, and he did

not dare look the Baal Shem in the eyes. But the Baal Shem fixed his gaze on the

innkeeper’s face as intently as though he could clearly see everything hidden in the

deepest folds of his soul.

The innkeeper’s legs buckled, and he would surely have fallen down if this had gone on a

few minutes longer. He would have fallen to the guest’s feet, confessed his great sin, and

begged forgiveness.

Luckily, the door opened. His came his wife, carrying a tray with a bottle of brandy and

some snacks. She said to her husband, “See, my Leml, nothing good comes from

rushing. You forgot the brandy.”

Rivtshe, the innkeeper’s wife, was about thirty, a pretty, healthy woman with fiery eyes

that could still warm a cold heart.

The guest was a little flustered…. Although he did have a pious mien, he was a hedonist.

He never turned down a worldly pleasure. So when Rivtshe came into the room, his gaze

turned automatically from Reb Leml’s stupid face to something much better. And when

she turned to leave, he signaled that she should stay a while longer. She could wish for

nothing more, so she stood at the door in great awe of him, eyes lowered like the

Shunnamite woman before the prophet Elisha. “It’s good that you came,” he said to her.

“If not, I would have sent for you. I have a question for you. You must probably know

who I am. When I learn what you desire, then we’ll understand each other.”

“Oh, Rebbe,” she burst out. “May you have great satisfaction from your children! What

do you mean, ‘understand?’ It’s nothing complicated. Our only request is that you bless

us with a child. And we will sure know how to repay you, because we are – may the Lord

be blessed - in a position to do so.”

“So, tell me, then,” answered the Baal Shem. “Have you never had a child?”

“I have been childless since I was married.” And Rivtshe began to wipe away her tears.

“How old were you at the wedding?” he continued.

“Eighteen black years.”

“Eighteen!” he answered, smacking his lips. “At eighteen people are already rocking

their second child. An old maid, because of our many sins - that’s what we get from

being too picky in making matches.”

“My parents weren’t very choosy,” she said. “But it took a long time for me to get picked,

because few choose girls raised in inns. And my parents ran a high-class inn, so people

slandered us, just between us. There are spiteful tongues out there.”
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The Baal Shem interrupted her, “Well, let’s put that behind us. Does infertility run in

your family?”

“Oh, may you take great satisfaction from your children! You’ve guessed it, just like an

angel! My mother, may her memory be a blessing, was barren for some time, and would

have remained barren if not for the Baal Shem Mr. Fayvel Pintshevesher. I am grateful

first to Him Whose Name May not be Spoken, and secondly to the Baal Shem, for I was

born due to his grace. One of my great-grandmothers was barren, and she remained

infertile until she died, may it not happen to me!”

The Baal Shem shook his head and said, “Nevertheless you may be certain that you will

be nursing your own child in a year’s time. I’ll give you a magic amulet and other

instructions. You will have a boy, and be sure to name him Samuel, just as our matriarch

Hannah did.”

Rivtshe jumped for joy: “Oh, may we live to see the day! I’ll name him anything you

say!”

The two of them would have likely kept on talking had not the servant come up. He told

the innkeeper that the cantor had returned, very satisfied, from the head of the

community, and was asking him to be so kind as to come down. In so doing, the servant

had interrupted the Baal Shem’s important conversation with the beautiful little lady.

The news that the cantor had done well with the head of the community, and the

cantor’s request that the innkeeper come down to him, had gotten the Baal Shem

thinking. When the innkeeper and his wife started to leave, he asked Reb Leml to hang

back a while. The innkeeper’s wife left the room, very hopeful that she would soon be

helped. In fact she was so convinced, she was sure she already felt the child inside her....

The Baal Shem asked Leml, “Say, Leml, what kind of cantor is staying here, that your

servant asks you to come down to him?”

“We have a new cantor in town for this Sabbath,” the innkeeper answered. “Perhaps

you’ve heard of him? Zundel Crowingrooster, the Cantor of Shtoperke.”

“Is that so?!” exclaimed the Baal Shem in surprise. “Is that so? Zundel is here? And he’s

going to lead the service? I’m thrilled that I’ll hear him sing. He sings beautifully, and he

is a wonderful cantor! His voice is sugar-sweet. It delights the heart and soul. And he’s a

worthy Jew at that, a scholar, a God-fearing man. It’s very rare to find all fine qualities

in just one cantor. If this cantor is really Zundel Crowingrooster, then I won’t delay you

any longer. It wouldn’t be nice to make him wait. So go to him, but don’t tell anyone that

I’m Borekh Baal Shem. They won’t leave me in peace, and I want to get some rest this

Sabbath.”

“So when do you plan to leave?” asked Leml.

“No later than Sunday,” answered the guest.

“You should have asked my wife not to tell anyone,” said Leml. “I certainly won’t.”

7
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“Well, I’m asking you, please, to warn your wife in my name.”

“I’ll certainly do so,” Leml assured the Baal Shem. And Leml left the room, off to see the

cantor. But Leml missed him. Meanwhile his wife was already busy talking about

swaddling clothes and baby blankets for the child that the Baal Shem had promised her,

and of course sharing, with great admiration, about the wondrous Mr. Borekh, how he

had talked to her, and how he had correctly guessed her grief. She spoke to a crowd of

women around her that grew larger and larger by the minute.

Obviously it was too late for Leml to tell his wife not to mention the Baal Shem to

anyone. She had already let the whole city know about the miracle, and she thumped her

belly as Tamar had with Judah, screaming aloud “I’m pregnant with a saint, a rabbi!”

All day Friday men and women were in an uproar, rushing to get a look at the Baal Shem

and the cantor. And when the innkeeper realized that the Baal Shem was no longer a

secret, he himself could not keep quiet, and related wondrous miracles to everyone

around him.

“He is a godly person!” the innkeeper screamed. “He doesn’t just see the what’s on the

outside, like everyone else. No, he sees everything that is deep down in their hearts! I

experienced it myself! May His Dear Name be thanked and praised that I lived through

it! The Shekhina
11
shines upon his face! He looks like an angel! And he knew things

about me and my wife that we had already forgotten! Now I understand perfectly well

why he turned his face away when my dear servant Berke went out to meet him! The

godly man must have sensed his impurity, even from a distance. And now I understand

that Zundel the cantor must be a jewel of a man, because he was extremely happy when

I told him that Zundel would be leading the service this Sabbath. He proclaimed him to

be a saintly man, a wonderful man. He praised his singing to the heavens, said it was as

dazzling as the largest diamonds in the crowns that the angels fashion out of Jewish

prayers.”

It goes without saying that those words exalted the cantor higher and higher. No one

could doubt his incomparable qualities. First of all, why should the Baal Shem extol a

cantor for no reason? Secondly, he would not take the risk of being proven a liar. The

Sabbath was soon upon them, and they would hear him sing. So he must be a superb

cantor indeed!

But there were those who did doubt the Baal Shem. There were some who had no faith

in him at all. Especially opposed was the teacher who tutored a boy – the son of the

innkeeper’s brother - whom the innkeeper was raising as his own. But now that the

innkeeper thought he would have a son - an heir - of his own, he felt it unnecessary to

raise him any longer…This enraged the teacher, who cursed the Baal Shem with every

possible curse.

The tutor’s behavior outraged the innkeeper, and he lashed out at the tutor and other

skeptics who disparaged the Baal Shem.

11 The Glory of God, manifested by a brilliant radiance.
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Just then the cantor showed up, his peyes wet from the mikvah.
12
The innkeeper greeted

him: “You’ve come just when we need you. We’re arguing about the Kabbalah and Baal

Shems. Let’s hear what you think about such matters.”

“Well, that’s a short question that requires a long answer,” the cantor replied. “We don’t

have time now. Your chorus is waiting for me to rehearse with them. But I will tell you

this briefly, that we Jews - believers, the children of believers - have faith that our saints

performed great miracles with the Kabbalah, as is revealed in the Gemara and by the

holy Ar”i.
13
But I know nothing about the miracles of today.”

“But I’m eager to know what you think of Mr. Borekh Baal Shem.”

“Why do you happen to be interested particularly in him?” asked the cantor.

“Because he happens to be our guest just now. He just arrived, and he’s staying

upstairs.”

“Is that so?” replied the cantor. “So that swindler just got here! It’s your misfortune that

he’s staying with you. Be very careful:, because he can cheat you and all your townsmen,

just as he did in every other town. He’s a first fraud! He’s a smooth talker, and he can

fool even the smartest people. On top of everything else he’s an ignoramus, yet he claims

to be learned in the Kabbalah. Because the Kabbalah is like a coat that can hide the

ignorance of the greatest ignoramus. Oh, it upsets me so, that I wasn’t here! I would

absolutely not have let him set foot in your house. What a shame!”

“Oh, Zundel! If you only knew what Mr. Borekh said about you, you wouldn’t say such

things about him! You see, he praised you. He called you a great cantor, a righteous Jew,

a scholar.”

The cantor burst out laughing: “It is indeed painful that such a scoundrel would praise

me so. I don’t need approval and praise from the likes of him. You’ll be able to judge my

singing for yourself in a few hours. And an ignoramus like that can be no judge of my

erudition. But I’ve come here only to lead the service, not to answer rabbinical

questions. So what do I care whether or not you think I’m a scholar? But it’s clear that

no one knows things well enough to say anything. That’s why you should believe me, if

you consider me an honest man—as he called me—and beware of him as if he were a

mad dog.”

After that little quarrel, the cantor returned to his private room to rehearse with the city

choir. The teacher and all those who had sided with him erupted in a frenzy of jokes

about the Baal Shem and all the other Masters of the Kabbalah, causing much

aggravation for the innkeeper, and even more for his wife who expected her imminent

delivery.

Having heard the cantor’s words, the teacher grew so confident that he would not leave

the innkeeper alone, insisting that he take him up to the Baal Shem and prove to him

13 The 16th century kabbalist, Rabbi Yitzhak ben Shlomo Luria Ashkenazi.
12 Ritual bath commonly taken on Friday before the beginning of the Sabbath.
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what an ignoramus the Baal Shem really was. Finally, the innkeeper agreed: “Good,

come with me up to the Baal Shem, and I’ll introduce you. I’ll tell him you’re a tutor in

my employ and that you wish to have a scholarly conversation with him.”

Alas, the teacher was a real coward. He laughed at the idea of demons but was afraid to

sleep alone in a room. He mocked dreams and often fasted to expiate the sins that

brought him nightmares.
14
So when they went in to see the Baal Shem, his hands and

feet began to tremble. At that moment the Baal Shem was standing facing the wall, his

prayer shawl draped over his head, so enraptured in prayer that he did not notice them.

He was rocking vigorously, wild and strange voices emanating from his throat, like the

bellowing of a powerful machine. He gave the impression of someone who is

transported away from himself, away from the Earth, and wanders around in the

heavenly spheres—or, as we Jews call it, in “disembodied rapture.” Every so often he

would call out bizarre names of evil spirits and evil angels. “Be quiet, you! Get

inside!...Silence, Parged!...You, too, Adiel!... Shut your mouth!” he screamed.

Then he leaned over, as though listening with his right ear to someone who was

speaking. I mmediately, he started roaring, as though repeating the words he was

hearing: “Oh that swindler!...A first-class fraud!...Beware of him as if he were a mad

dog!...Stop accusing that man, the learned cantor! Gabriel, you who shut the mouths of

the lions so they wouldn’t bite Daniel, shut up the mouths of those miscreants, now! The

whole town shouldn’t have to suffer because of one man. Let him alone be punished for

the rest of them! I beg you, Gabriel, my old friend!” The Baal Shem pronounced those

words with tremors and quivering and great veneration.

The innkeeper and the teacher understood very well what the screaming and yelling that

they were hearing were all about: The Baal Shem was repeating what the cantor had said

downstairs, and he was furious at his accusers, those miscreants! He was asking the

angel Gabriel to shut them up, and thereby defend the whole town so that they would

not have to suffer on account of the cantor’s evil words. The teacher and the innkeeper

froze in terror. Their eyes and ears made them realize that the Baal Shem was indeed a

prophet. If he were not a prophet, how could he possibly know what the cantor had said

about him? Furthermore, he was clearly on good terms with the prosecuting devils and

the angel Gabriel!

In a word, they were nailed to the floor, unable to leave. Their feet were useless. They

stood there a long time, until the Baal Shem’s ecstatic fervor had passed, and he

regained his former self. He then turned towards them and asked cordially if they had

been waiting long, and what they wanted from him. The innkeeper could barely get the

words out: “This is a tutor who teaches in my house. He teaches one of my brother’s

boys who lives with me. He asked me to introduce you so he could greet you warmly.”

“That’s very nice,” answered the Baal Shem, holding out his left hand. But terror had

turned the teacher into a bag of bones, and he didn’t even have the strength to offer his

14 I would like to thank Shaul and Shulamit Seidler-Feller at yiddishwordoftheweek.tumblr.com for explaining the
concept of tanis-kholem and for the reference to www.sefaria.org/Shabbat.11a.6.
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hand. He stood there like a corpse, hands and feet like blocks of ice. “Why are you both

so uneasy?” the Baal Shem asked.

“Because we’ve been here more than half an hour, and we’ve seen something here that

we’ve never seen before in our lives. We almost collapsed from terror!” the innkeeper

answered.

“Is that so? You’ve been here for some time?” the Baal Shem said, surprised. “So surely

you heard whom I was talking to. And likely you must understand what I was

discussing. You should know that in Heaven there is great outrage at your town over

what people in your house have said about a righteous Jew. It will surely not go

unpunished! It is written in the Gemara and in the midrash, that the Creator - blessed

be He - forgives those who besmirch his honor more readily than those who besmirch

his holy Jews. And your entire household should be punished for this! But I, who have

always been a forgiving person, immediately rectified this by arranging that no one will

be punished except for him who heaped such insults on me. It’s true that there were

others, too, who spoke, including this teacher who stands before my eyes. But I’ll be

satisfied just to punish the other one, because he spoke more than the others. And

because he called me a ‘mad dog’ and barked at me like a dog, it is he who will go mad

and bark like a mad dog.”

Our heroes could barely find the strength to leave the Baal Shem and go down to the

hall. Their faces were white as the wall. The teacher beat out Oshamnu
15
on his breast

for having spoken ill of a holy man. The innkeeper slapped his belly like a man full of

himself. He related everything that they had seen and heard upstairs. “Well, what do you

think now?” he asked everyone around him. “Did he - or did he not - know every unkind

word that was said about him down here, exactly as if he had been here? But I’m really

not surprised, seeing as how he’s on good terms with angels and devils! We actually

heard him talking to them! Just ask the teacher, may he stay healthy! But what did he

say an hour ago about the Baal Shem?”

The poor teacher, who still hadn’t recovered from his shock and horror, had to admit

that the Baal Shem was a great man. “Now,” he finally said, “we can see how powerful

the wicked tongue is, what a great sin it is - that it penetrates through walls! Luckily the

Baal Shem is so good-tempered. If not, many of us would be punished, and I would be

the first victim, because I, too, said too much.”

His words made a great impression on his listeners, and soon on all the townspeople as

well. In an hour’s time, the story had to spread to every house. Everyone agonized over

their own behavior, and more than half the people were ready to ask the Baal Shem to

forgive their sins. The city was so riled up that it would have totally forgotten about the

cantor, if something had not happened that was even more amazing than the Baal

Shem’s conversation with angels.

The teacher had barely ended his speech when one of his students, a boy of about ten,

ran in to announce that the barking and yelping of a huge dog could be heard coming

15 The confessional prayer “We Have Sinned.”
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from the cantor’s room. Was that how he was rehearsing for the synagogue service? The

words dumbfounded the crowd. They were thunderstruck!

The innkeeper was so petrified that his hair stood on end. He said to the teacher, whose

face had shriveled from terror like Reb Tsadok’s withered fig, “Now that’s a clear

punishment! Let’s hope he’ll be the only one! I mean—no one else should suffer, because

we Jews are all responsible for each other. Now we’ve been taught a good lesson about

holding our tongues and not bad-mouthing others. And you should know that I’m a

good judge of people. I knew right at first sight that he was a godly man.”
16

One of the men who had earlier taken the teacher’s side against the Baal Shem

exclaimed, “Don’t you believe it! And don’t be shocked! Who cares what a little, naughty

boy blathers?! Who knows what he imagined?!”

The boy answered back, "Now that’s a good one! You think I’m making it up? I'll tell you

exactly what happened. Shepke the shoemaker's son, Velfke the chimney sweep's boy,

and I hid under the cantor's window. We wanted to hear him rehearse. We listened,

and I myself saw through the window that he was barking, ‘ Bow-wow, bow-wow,

bow-wow.’ Just like the tax assessor’s dog. Then he howled real loud, with all his body

and soul, just as dogs do when someone has died. Then we ran away."

"Well, there you have it!" the innkeeper kept saying over and over. "God only knows

how this will end..."

"But I still don't believe it," the earlier skeptic retorted. “We have to hear it with our own

ears and see it with our own eyes. Come! Let's go to the cantor's window." Some of the

crowd followed, and they brought the teacher along. The bravest of them went right up

to the window. They looked in and saw something, Dear Reader, that you should never

have to see! They saw him – the cantor, that is – down on all fours, looking around with

wild, red eyes, his hair hanging down like a mane, mouth open, tongue hanging out,

slobbering, and a crazed look on his face. He gnashed his teeth and slowly retreated

towards the door. His rear end had barely touched the door when he suddenly lunged

forward and started barking and howling, louder and louder. Then he began jumping

around, breaking dishes, stepping on the shards and biting them.

The whole town soon knew the story. People flocked from everywhere to see the cantor,

and everyone embroidered the tale with their own addition. The Baal Shem's reputation

soared by the minute. Within half an hour he had gone from Baal Shem to prophet,

from prophet to miracle worker, from miracle worker to saint, from saint to angel. And

from angel to a partner of the Creator... The crowds besieged the Baal Shem to get his

blessing, or a talisman, or forgiveness for their sins, or a cure for all kinds of sicknesses.

But it was not easy to reach him, because the crowds were pushing and shoving so. At

first the Baal Shem would not let anyone near him, but he finally gave in and agreed to

let in a few of the more respected wealthy people who could afford to pay. The

16 Reb Tsadok was a rabbi who fasted before the destruction of the Second Temple in order that Jerusalem might not
be destroyed.
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innkeeper's wife received the first blessing and the first talisman. Next were her friends,

who could also pay well. It would be rude not to. Furthermore, they were simply

terrified of him. Even in the Baal Shem’s room, they could hear the cantor's barking and

they shook with fear. The teacher was the most terrified of all. It seemed to him that his

voice was already beginning to sound like a dog's. He held his mouth closed with both

hands, for fear that it might let out a bark or a howl, God forbid! Then he firmly grasped

his cane, so as not to fall on all fours, like the cantor. He felt that he was being pulled

down to the ground. Then he redeemed himself by giving the Baal Shem his last ruble.

In short, it was as if the whole marketplace had come into the inn that whole day on

Friday. It was rowdy and boisterous. People rushed to the Baal Shem with their money,

especially after he announced that he would donate all of it to the land of Israel. Many

young wives gave him their rings and earrings, and thanked God that he was willing to

take them. They would even have given him their souls to get their husbands back or to

give birth to a child, all the more so because if you got the first one back, you could then

have the other.

Even old men who had nothing to ask of him, and old women who had already refreshed

their shrouds three times, brought him their last penny to beg for an easy death or a

place in Heaven, and he satisfied all of them. He promised everything good to everyone.

He assured a couple of old folks that their souls would depart unexpectedly and easily,

one while eating and the other while sleeping, and so on. In the evening people started

sending him drinks and treats: liquor, mead, wine, and cakes. The inn was bursting with

people. Some came to see the Baal Shem, others to hear the cantor howl. They only

dispersed when it was time to light the Sabbath candles.

The only ones still near the cantor’s room were a dozen jokesters who had been

repeatedly rejected by the Army. In Duratshishok there was a little rabbi who was highly

esteemed. He often warded off the Evil Eye and interpreted dreams, and he’d once

impressed the first Army recruiter with the punishments and penances that he meted

out.
17
He was also famous for the remedies that he had prescribed during the first

cholera epidemic.
18
And he had been a judge in a rabbinical court where a dead man had

brought a suit against his living relative, complaining that the relative had shamed his

boy by not picking him for a son-in-law. Obviously such a rabbi would surely believe in

the Kabbalah, in Baal Shems, and particularly in Mr. Borekh Baal Shem, who was

producing miracle after miracle.

The lesser rabbi also wanted to meet the tzadik. But since he was the rabbi in authority,

it would not have been seemly for him to be the one to call on the Baal Shem. So what

did he do? He thought up a plan to go see him, in a way that would not damage his

standing. Friday night, after the Sabbath had been welcomed, he gathered all the leaders

of the Jewish community council and said: “Brothers, it is God’s commandment not to

stand by from a distance in such a situation. The cantor is indeed, as the Baal Shem

himself agreed, a dear man, and a scholar, too. He came here to earn some money, but

18 In 1831.

17 In 1872, Jewish men were first recruited into the army. More can be read about rabbinic intercessions and
suggestions for avoiding the draft in A. M. Dik’s Der ershter nabor (Vilna, 1871).
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alas he went astray before our eyes and has been turned into a mad dog. I won’t try to

deny it, he rightly deserved it. We must not speak evil, and we must not mock such

things. But he deserves mercy. He has a wife and children. You can’t torture someone

forever. Therefore we must all go to Mr. Borekh Baal Shem. We’ll promise him a

handsome reward, and ask him respectfully to pray for the cantor’s sake so that the

unlucky fellow can at least leave our city in peace.”

The rabbi’s words were more or less convincing, and they all went off to see him. They

found him in his room, praying with a minyan. He was reciting “Sholem Aleichem” with

great rapture and ecstasy. They had to wait quite a while until he finished and opened

his eyes. The innkeeper introduced them to him. Dear Readers, we’ll just skip that

ceremonial talk between the Baal Shem and the rabbi, in which they did no more than

flatter each other, with bits of theology flying about. The heads of the community did not

understand one single word of it, because it was pure Kabbalah talk – the rabbi and the

Baal Shem didn’t understand it either.

The honorable councilmen brought up the matter of the cantor, and the Baal Shem said,

“Don’t think that I’m vengeful. I immediately forgave the things he said about me. My

long years have made me slow to take offense. On the contrary, if I had not interceded,

the whole city would have died. But you do know that we Jewish children are

responsible for each other. So the cantor should thank me for pleading to get him a light

punishment, lasting only a short time. Not out of revenge – God forbid! – but to give

him a way to repent and remove the stain of wicked speech. This is indeed the purpose

of all the punishments in Hell, where all the wicked must suffer, not out of revenge –

God forbid! – but to purify them of their sins, just as we purify silver with fire. This is

too profound a matter to talk about now, but I will tell you, in short, that if not for me,

after his death the cantor would have been sentenced to be reincarnated as a dog for a

very long time. But I interceded on his behalf, so that his punishment would pass

quickly. But since you’ve come to me now, I won’t let you leave empty-handed. I will

forgive him for your sakes, and in honor of the Sabbath. He will start to get better, but

not completely. For now he’ll stop crawling on all fours, howling, and barking like a dog.

He’ll start speaking only after the Sabbath and hopefully start singing in a month. That’s

because they’re really angry with him up in Heaven – he wants to please the women

when he leads the service....He’ll still be stammering for some time, because he really

sinned badly with his tongue. But enough said, gentlemen. Your Sabbath candles must

be dying down. Here is my tallis. Spread it over him, and he’ll turn back from a dog into

a human. And go home in peace!”

They took the prayer shawl and immediately covered the cantor with it, as the Baal

Shem had instructed them, and they could sense that he was changing, getting better,

calming down. Within half an hour he was standing up straight, and he could sit down

when they offered him a chair, though he had to hold on to the arms. When he had come

to himself some more he began to fix up his beard and sidelocks and to wipe his

face. He even wanted to say something, but it didn’t work. His mind had returned

enough for him to make himself understood through gestures. When he wanted brandy

he flicked at his throat, and when he wanted food he pointed to his mouth. To indicate

sleep, he put his hand on his cheek and leaned his head.
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In short, he turned human again in a few hours, normal but lacking speech. No trace of

dog was left, except when he was eating lunch at the table on the Sabbath after the

service. He attacked every course that was served like a hungry dog, and ate up every

last tiny morsel. He still broke a few dishes, and they told the Baal Shem. But he thought

nothing of it. “It’s a fitting punishment,” he said. “He eats far too much at weddings and

circumcisions…Now the sinner has to pay for his sins. You should know that up in

Heaven things work the same as down here. If the police catch you for one sin, then you

get punished for all the others.”

Naturally the reputation of the Baal Shem’s holiness soared all over town, and people

believed in him as in a prophet, a saint. All night Saturday crowds flocked to him with

money and gifts, and he distributed innumerable talismans and remedies. Many

Christian women also came with money and gifts. They, too, left feeling hopeful,

because he guessed what they wanted and gave it to them. The next day – on Sunday,

that is –when he was getting ready to leave, the Jewish community rewarded him richly,

for he had protected their town so that no one but the cantor was punished.

But it was the innkeeper who gave him the most generous contribution, because he was

now assured that he would have a son. And the teacher begged his forgiveness in front of

everyone. “I know,” he said, “that I deserve the exact same punishment as the cantor,

and it was your humility, your holiness that protected me. Therefore I will believe in the

Kabbalah and in Baal Shems from now on.”

The Baal Shem stroked his beard, smiled, and told him before he left: “Your iniquity

shall be removed, and your sin shall be atoned for.”
19
A huge crowd of men and women

accompanied him, and they assured him that they would not wrong the cantor and

would pay him as if he had led the Sabbath service. In addition to paying him for that

Sabbath, they would put him up until he could speak again, and then send him home at

their expense.

And they really did keep their word, because in addition to being fervent believers, they

were also honorable people. On Tuesday and Wednesday the cantor began speaking. He

told them that everything that the Baal Shem had said about him was true, and from the

local rabbi, who knew a little about such matters, he found out which prayers and

penances could purify his sin. And the cantor left town with a nice bit of cash.

A few weeks later a couple of guests stayed with our innkeeper. They spent the Sabbath

with him, and they recounted the exact same miracles of a Baal Shem and a cantor that

had taken place in their town, Lakhmots,
20
a week earlier. It was the exact same story,

and after discussing it at length, it became clear as day that the same men had been at

work, and everyone understood the swindle. It was now beyond doubt that the Baal

Shem and the Cantor were nothing but outright swindlers. Neither was a cantor or a

Baal Shem. The whole town walked around crestfallen from shame.

20 The name is Dik’s invention, implying “laughable” or “ridiculous.”
19 Isaiah 6:7 from The Book of Isaiah, trans. A. J. Rosenberg (Lawrence, NY: Judaica Press, 2005).
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The innkeeper’s wife was no longer pregnant. Husbands who had abandoned their wives

did not return, people who were sick started going to doctors. And they began to be

ashamed of the name of their town, Duratshishok. The common saying was said of

them, “They fit the name of the town, and the name of the town is fitting for them.”

Well, Dear Reader, if we’re going to laugh at Duratshishok, we can also have a laugh at

Chelm, which is not far from there – from Duratshishok, that is.

In the old days, when the living went to synagogue by day and the dead by night, when

builders constructed two towns a few miles apart at the same time – and they’d share

their tools with each other, take snuff from the same box, and have a nip of brandy and

toast each other “to life” – Chelm was already known as a town of great fools. Stories

were told of their extraordinary foolishness.

For example, a story was told of one year when there was a shortage of salt in the land,

so they took a parcel of land that had been bought to make a cemetery and planted salt,

figuring they’d make a lot more money that way than by selling cemetery plots. But they

had barely sowed the salt, when wild animals – bears and wolves – descended on it and

licked it all up. Naturally the community was extremely upset, so they called a meeting

and decided to hunt down the animals. Everyone, grownups and children, was to take

up pikes and shovels against the animals. It was a terrible battle, and there were many

dead and wounded on both sides. But no one was sorry, because they firmly believed the

adages, “When you chop wood, splinters must fall” and also “Na, to voyna,”
21
meaning

“Can there be war without wounded?”

But there was one problem. Among those who were killed, they found one without a

head, and no one recognized him. If that were the case, then his widow would never be

permitted to marry again. So a rabbinical court was convened, which decreed that any

woman who didn’t know whether her husband was dead or alive must report to the

court or risk excommunication. To the great dismay of the whole town, it was the rabbi’s

wife who reported.

“Oh,” she wailed, “I’m the only one who doesn’t know if her husband is dead or alive!”

“Well, dear rebbetzin,” the head of the court replied. “We found a corpse whom no one

has reported. It’s possible that it may be your husband. If we can recognize him you may

marry again. Just tell us whether or not your husband had a head.”

“Gentlemen,” she replied, “that I cannot tell you. I didn’t have the privilege to see him all

day long. He sat locked in his room alone and studied. And of course at night it was

dark. So I can tell you nothing on the matter.”

“In that case,” said the head of the court, “Let’s ask at the prayer house where he used to

pray. He certainly went there during the day.”

“Good idea!” replied the rebbetzin. So they sent the question over to the prayer house,

but there, too, no one knew whether or not he had a head. The sexton said, “We cannot

21 Russian: Well, that’s war!

16



In geveb: A Journal of Yiddish Studies (November 2024)

know, because he always came with his tallis over his head.” So then they asked the

attendant at the public bath, for who would know better? He would be the best witness,

because you’re stark naked when you take a bath. You certainly don’t bathe with a

prayer shawl on your head! Nevertheless the attendant also knew nothing. “If you asked

me for some other identifying mark, I could quickly tell you the truth of the matter, for I

see everything, and everyone comes here naked. But concerning the head, whether he

had one or not, that I cannot know because in the public bath here you can’t see a

person’s head. The smoke fills the room up to the ceiling, hiding the head, throat, and

shoulders. So of course I couldn’t see what was going on with the rabbi’s head. Even his

wife and his fellow congregants don’t know whether or not he had a head.”

One of the judges jumped in and suggested, “You know what? Let’s wait a few days, until

he starts coming in dreams. Then we’ll know for sure whether or not he had one.” But

the head of the court objected: “That’s not very smart! People only come to you in

dreams at night, in the dark, and we still won’t know. The rebbetzin doesn’t know

whether he had a head precisely because she only used to see him at night, in the dark.”

In short, they went out of their minds trying to figure it out, until the chief judge of the

rabbinical court had a brilliant idea: “He wrote a lot of religious books. Let us study

them carefully, then we’ll learn whether he had a head or not.” Everyone liked this plan.

Each judge read through one of his books, and they agreed unanimously that he hadn’t

had a head. From this they concluded that the corpse was the rabbi’s. And they informed

his wife…
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דוראַטשישאָקאיןאורחיםדי

דעראיןאָנגעקומעןבהעלותך,פּרשהפֿרי,דעראיןשבתערבֿאיזדרײַסיקאוןהונדערטאַכטטױזנטיאָראין
דערפֿוןצימערבאַזונדערןאַאיןפֿאַרפֿאָרןזיךאיזאוןפֿורלקלײןאַמיטפּאַסאַזשיראַדוראַטשישאָקשטאָט

איםהאָטאָנגענומען,שײןזײעראיםהאָטבעל־אַכסניאדערשטאָט.דאָזיקערדעראיןאַכסניאגרעסטער
פֿראַגע:יידִישעגעװײנלעכעדיגעפֿרעגטדערבײַאיםהאָטאוןשלום־עליכםברײטןאַגעגעבן

יידִ?“אַאיזװאַנעט„פֿון
אַרוםפֿאָראיךקרײעהאָן.זונדלר׳חזן,שטאָפּערקער—געענטפֿערט,יענעראיםהאָט—בין,„איך

אײַעראיןדאַװנעןצושבתהײַנטיקןרעכןאיךקהילות.גרױסעאיןדאַװנעןצומדינה,דעראיבעראַצינד
קהילה.“

אוןװערטער,דאָזיקעדיפֿוןגעװאָרןנתפּעלגאָראיזמנגן,אַיידִאַגעװעןאיזװאָסבעל־אַכסניא,דער
חזן:צוםאָנגערופֿןזיךהאָט

אײַךזאָלערפּרנס־חודש,צוםאַריבערגלײַךגײטאוןשהיותקײןנישטטאַקעמאַכטטאָאַזױ,„אױב
אונדזערעאופֿן.שענסטןאױפֿןװערןבאַפֿרידיקטשױןאירװעטדאָשול.גרױסערדעראיןדאַװנעןצודערלױבן

חזן,יעדןהאַנטברײטערדערפֿוןבאַצאָלןאוןנגינהאױףבעלניםגרױסעזײַנעןװיסן,אירמוזטשטאָטלײַט,
פֿוןגעהערטנישטעסהאָטװערװאָרעםשם־דבֿר.אַזײַטאירװאָסאײַך,בפֿרטאוןשטאָט,איןזיךװײַזטװאָס
חזן?“שטאָפּערקערדעםזונדלר׳

צוםאַװעקזיךאיזאוןאָנגעטאָןשײןחזןדערזיךהאָטבעל־אַכסניא,פֿוןענטפֿערמיןאַזאַבאַקומען
אַגעװאָרןאיזגאַס,איןגעטאָןװײַזאַזיךהאָטאוןאַכסניאדערפֿוןאַרױסעראיזאָבערקױםפּרנס־חודש.

פּאָראַבײַנאָכגעפֿרעגטזיךהאָטערװײַלבעל־דרשן,אַאָדערחזןאַגעקומעןאיזעסאַזשטאָט,איןקאָך
לשון.פֿאַרצױגענעםאַמיטנאָךדערצואוןפּרנס־חודש?“,אײַערדאָװױנט„װוּשנײַדער:אַבײַאוןמענטשן

טשיקאַװעדיאָןצײַטלאַנגעאַבלײַבןגעװאָלטנישטזיךהאָטשטאָטלײַטדיפֿוןקײנעםװײַלאון
נאָך22אַכסניאדערצוגעטאָןשאָטאַעולםדערזיךהאָטגאַסט,אױסטערלישןדאָזיקןדעםװעגןידיעות
דערװײַלאיזעולם,נײַגעריקןדעםענטפֿערןצובאַװיזןהאָטבעל־אַכסניאדעראײדערנאָךאָבערידיעות.

דעראַכסניא.אײגענערדערלעבןאױךאָפּגעשטעלטזיךהאָטװאָסאורח,צװײטןאַמיטװעגלאַאָנגעפֿאָרן
פֿאַרזוןדיװירױט,אוןפֿולגעזיכטדאָסגעװאַקסן,רונדאוןהױךחשובֿ,זײעראױסגעזעןהאָטאורחדאָזיקער

מיטהיטל,קײַלעכדיקןאַאיןאַרבל,ברײטעמיטמאַנטלאַאיןבאָרד,לאַנגערגרױער,אַמיטאונטערגײן,איר
האַנט.דעראיןראָרשטעקןגרױסןאַמיטאוןנאָפּלאונטערןגאַרטלאַ

האָטשלום.אָפּגעשטעקטאיםהאָטאוןאַקעגןאיםאַרױסבעל־אַכסניאדעראיזאורח,אַזאַדערזען
שבת.האַלטןדאָװילערװײַלצימער,באַזונדעראַאָפּגעבןאיםזאָלעראַזגעבעטן,אורחדער

זאָלעריונג,זײַןגעהײסןהאָטאוןגעענטפֿערטיענעראיםהאָט—באַקומען“מירבײַעסװעט„איר
אותיות:רױטעגרױסעמיטקעסטלהיפּשאַאוןסעפּעטשװערןאַ—זאַכןאורחסדעםצימעראיןאַרײַנטראָגן

אוןבעל־הביתדעםצואַרײַנגעלאָפֿןבאַלדיונגדעראיזאױפֿשריפֿט,דאָזיקעדידערזעןבעל־שם“.ברוך„ר׳
בעל־שם.אַאיזאורחדאָזיקערדעראַזאױער,איןאײַנגערױמטאיםהאָט

פֿאָרטנאָךזײַנעןאַזױ,—ליפּן,דיפֿאַרבײַסנדיקבעל־אַכסניא,דעראױסגעשריעִןהאָטבעל־שם?!„אַ
גראַדעאיזערװאָסהנאה,מירעסטוטנו,װוּנדער.שטיקלאַװײַזןקאָנעןװאָסמענטשן,װעלטגאָטסאױףדאָ
װעלט!“עקאַןאיןפֿאָרןבאַדאַרפֿןנישטריװטשעמײַןשױןװעטאַרוםאַזױפֿאַרפֿאָרן.אונדזצו

פֿוןפּאַקאוןפֿולשטענדיקאיזזישטעטל.קלײןאַאיןאַכסניאאַןאיזהאַפֿנשטאָט,אַאיןאיזבערזעאַװאָסזעלבע,דאָס22
גלאַטהײַנטשיכּורלעך,קאַפּעטשקעאַדאָזאָרעס,איזבאָרשטשיקעס,שמשׂים,משרתים,שדכנים,לײדיק־גײער,שטאָטישע

אױךזײַנעןװאָספֿורן,פֿוןמעקלערמענגעאַאוןקױפֿן,עפּעסדאַרףװאָספּריץ,אַאָדעראורחאַןאָפּצוהיטןקרעמעריונגען,
ניכטער.גאַנץנישט
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שׂימחה,אַזאַאיןאַרײַנגעפֿאַלןאיזיענעאוןפֿרױזײַןאָנגעזאָגטבאַלדערהאָטבשׂורהדאָזיקעדי
זיעקרה.אַןלא־לנו,געװען,איזזיהאַנט.איןזיךבײַעקרותדיפֿוןשליסלדעםגעהאַטשױןװאָלטזיװיפּונקט
שבת־חנוכּה.אױףאָפּגעװאַרטאיםהאָטמעןװאָסחתן,אַפֿאַרװישבת,ברײטןאַגעמאַכטדערפֿאַרהאָט

שױןזאָלערכּדיקאַװע,אוןזעמלטאַץאַמיטאיםצומאַןדעםאַרױפֿגעשיקטזיהאָטדערױףבאַלד
אים.צוטאָןשאָטאַזיךװעטעולםגרױסערדעראײדעראים,מיטבאַקענעןצוזיךגעלעגנהײטאַהאָבן

זײַנעןעקרות,טױזנטאַלבֿדװערן.געהאָלפֿןגעװאָלטהאָבןװאָסיידִן,גענוגגעװעןזײַנעןשטאָטאין
אוןמױדןפֿאַרזעסענעאוןעגונותגעװעןזײַנעןזײװײַלגעקינדלט,נישטהאָבןװאָסװײַבער,אַזױנעגעװעןגלאַט
שלעכטעראַגעװעןאיזדאָרטצרות־הכּלל.פֿוןשױןרעדטװערהײַנטאוןצרות,אַנדערענאָךאױךאַזױ

שקאָלעס…פֿוןקלאַנגאַהערןגעלאָזטדאָרטזיךהאָטװידעראוןדמים־צאַפּער,אַאַסעסאָר,
דערבעסעראיםבײַדוזײַ—בעל־אַכסניא,צוםװײַבדאָסגעטאָןזאָגאַהאָט—מאַן,מײַן„זע,

איםצואַרױףקאָןמעןװערן.געהאָלפֿןאיםפֿוןשױןמירקאָנעןאפֿשרלעצטער.דעראײדערערשטער,
דורךנאָרמירמיטמעוברתגעװאָרןאיזלבֿרכה,זכרונהמוטער,מײַןאַזגעדענק,איךאױך.נאַכטצופֿרײַטיק

בעל־שם.“פּינטשעװעשערפֿײַװלר׳
געזאָגט:אורחדערהאָטקאַװע,מיטזעמלדיאַרױפֿגעטראָגן

יונג.“אַדאָךהאָטאירזײַן?מטריחאַלײןנאָךגעדאַרפֿטאײַךאירהאָטװאָסצו„און
זײַט,אירװערנישט,װײסאיךאַזנישט,מײנט—אָפּגערופֿן,בעל־אַכסניאדערזיךהאָט—רבי,„אָ,

כּבֿודאײַערװיאורח־הגון,אַזאַאַלײןזײַןצומשמשמיצװהדיאיזגרױסװינישט,װײסאיךאַזנישטמײנטאון
איז.“

געפֿרעגט.אורחדערהאָט—רבי?“מיךרופֿטאירװאָסאײנער,אַזאַעסאיךביןװער„און
ר׳בעל־שםדערזײַטאירװײַטן.פֿוןשױןשמעקטװײַןגוטער—בעל־אַכסניא,דערמאַכט—„אָ,

ברוך.“
נאָרװעלט!דערפֿוןאױסצובאַהאַלטןנישטזיךאיזעס—געחידושט.אורחדערזיךהאָט—פּלא!„אַ

ריח.“אַדערשמעקןװײַטאַזױקענטאיראַזחוש,גוטןאַאירהאָטדעםאַלעםבײַ
זאַטער.דערװיגיכערמאכלגוטןאַדערשמעקטהונגעריקערדעראמת,דעםזאָגןאײַךװעל„איך

חשׂוכי־בנים...“זײַנעןמירגעדאַכט,אײַךפֿאַרנישט
אָנגערופֿן:אורחדערזיךהאָטװערטער,דאָזיקעדידערהערט

װײַן.זײַןטרינקערדעםאוןפֿלאַקסזײַןשפּינערדעםצושיקטברוך־הוא,בורא,דעראַזעס,„הײסט
װײַב.“אײַערפֿוןנאָראײַך,פֿוןנישטאיזמניעהדיאַזפֿאָרױס,אײַךזאָגאיךיידִ,ר׳הערט,

האָטאורחדערפֿאַרשטײנערט.װישטײן,געבליבןבעל־אַכסניאדעראיזװערטער,דאָזיקעדיבײַ
עראיזיאַטל.אַאיםפֿוןדערלעבטדינסטאַזײַנעהאָטצוריקפֿינףיאָראַמיטנאָךצוגעטראָפֿן.דװקאאים
דעראַרײַן.פּניםאיןבעל־שם־טובֿדעםקוקןצודערװעגטנישטזיךהאָטאוןרױטאוןטױטגעװאָרןאיצט

ערװיפּונקטאים,איןאַרײַנגעקוקטטיףאַזױזיךהאָטאוןאױגןדיאיםאױףאױסגעפּוצטהאָטאָבערבעל־שם
בעל־אַכסניאסדעםפֿוןפֿאַלבןטיפֿסטעדיאיןפֿאַרבאָרגןגעלעגןאיזװאָסאַלץ,דאָסאַנטפּלעקטדאָרטװאָלט
נשמה.

װעןאומגעפֿאַלן,זיכערװאָלטעראוןפֿיס,דיאױףשטײןגעקאָנטנישטשױןהאָטבעל־אַכסניאדער
מתװדהזיךװאָלטאוןפֿיסאורחסדעםצואומגעפֿאַלןװאָלטערמינוט.פּאָראַנאָךגעדױערטװאָלטדאָס

תּיקון.אַאיםבײַגעבעטןאוןחטאגרױסןזײַןאיןגעװען
װעלכןאױףטעצל,אַמיטאַרײַןאיזבעל־אַכסניאטעדיאוןטיר,דיגעעפֿנטזיךהאָטאָבערגליקצום

מאַן:צוםאָנגערופֿןזיךהאָטזיצובײַסונג.מיטשנאַפּספֿלעשלאַגעשטאַנעןאיזעס
שנאַפּס.“מיטצונעמעןפֿאַרגעסןדאָךהאָסטדו—אַרױסנישטגוטסקײןקומטאײַלענישפֿוןאַזלעמל,„זעסט,

מיטפֿרױגעזונטעשײנעאַגעװעןאיזזידרײַסיק.יאָראַגעװעןאַלטאיזבעל־אַכסניאטעדיריװטשע,
האַרץ.קאַלטאַדערװאַרעמעןגעקאָנטנאָךהאָבןװאָסאױגן,פֿײַערדיקע
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אָבערפּנים,פֿרוםאַזײערגעהאַטאַפֿילוהאָטערגעװאָרן...אױפֿגערודערטביסלאַאיזאורחדער
דעראיןתּענוגשוםקײןפֿוןאָפּגעזאָגטנישטמאָלקײןזיךהאָטערבעל־תּאװה.אַמענטשאַגעװעןאיזדאָס

אײדערבעסערס,עפּעסאױףבליקזײַןפֿאַרװענדןצוגעװוּסטשױןערהאָטאַרײַן,איזריװטשעאַזאוןװעלט,
װוּנקאַאירערהאָטאַװעקגײן,געװאָלטהאָטזיבשעתאוןלעמלען.ר׳פֿוןפּניםנאַרישןדעםאױףקוקןצו

איזאוןגעװוּנטשןנישטאײגנטלעךזיךזיהאָטדאָסװימערװײַלע.אַפֿאַרבלײַבןנאָךזאָלזיאַזגעטאָן,
אַראָפּגעלאָזענעמיטאלישען,פֿאַרשונמיתדימאָלאַװידרך־ארץ,גרױסמיטטירדערבײַשטײןגעבליבן

אױגן.
געמוזטאיךװאָלטאַנישט,—איר,צואָנגערופֿןזיךערהאָט—אַרױפֿגעקומען,זײַטאירװאָס„גוט,

װעלאיךװעןבין.איךװערװיסן,שױןדאָךאירמוזטמן־הסתּםפֿרעגן.צוװאָסאײַךהאָבאיךאײַך.נאָךשיקן
אַנאַנדער.“פֿאַרשטײןשױןמירװעלןאיז,מבֿוקשאײַערװאָסדערװיסן,מיך

מען„פֿאַרשטײן“?איררעדטװאָס—אַרױסגעפּלאַצט.זיהאָט—זען,נחתאַזױאירזאָלטרבי,„אָ,
אַמיטזײַןמזכּהאונדזזאָלטאיראַזבלױז,איזמבֿוקשאונדזערדערצו.חכמותגרױסעקײןנישטגאָרדאַרף
צועסשטאַנדאיןב״ה,זײַנען,מירװײַלבאַפֿרידיקן,צואײַךװיאױך,בװדאימירװעלןפֿאַרשטײןאוןקינד,
טאָן.“

קינדקײןמאָלקײןנאָךאירהאָט—אָפּגערופֿן,בעל־שםדערזיךהאָט—מיר,זשעזאָגט„אַלזאָ,
געהאַט?“נישט

געזאָגט:האָטריװטשע
נישט.“איךקינדלאָןחתונהדער„פֿון
אױגן.דיװישןגענומעןזיךהאָטזיאון
געפֿרעגט.װײַטערערהאָט—חתונה?“דערצוגעװעןאירזײַטאַלט„װי

יאָר...“חושכדיקע„אַכצן
בײַשױןמעןװיגטיאָראַכצןצו—ליפּן,דימיטסמאָטשקענדיקאָפּגערופֿן,זיךערהאָט—יאָר!„אַכצן

שידוכים.“קלײַבןפֿילצודעםפֿוןמעןהאָטדאָסאָטבעװנותינו־הרבים.פֿאַרזעסן,קינד.צװײטעדאָסלײַטן
ביזגעדױערט,האָטעסאָבער—געזאָגט.זיהאָט—געקליבן,פֿילנישטאַפֿילוהאָבןעלטערן„מײַנע

אוןאַכסניות,איןאױסזיךהאָדעװעןװאָסמײדלעך,נעמעןװילןאַלענישטװײַלאױסגעקליבן,מיךהאָטמען
אַבאַרעדט.גאַנץזאָגנדיק,אײַךפֿאַרװיגעװען,מעןאיזאַכסניא.פּריצישעאַגעהאַלטןהאָבןעלטערןמײַנע
צינגער.“דאָךהאָטװעלט

מיר,זאָגט—רײד.דיאיןאיבערגעשלאָגןאירבעל־שםדערהאָט—אַװעקלײגן,דאָסלאָמיר„נו,
משפּחה?“אײַעראיןעקרותעפּעסאירהאָט

טאַקעטרעפֿטאיר—אָפּגערופֿן,זיךזיהאָט—קינדער,אײַערעאױףזעןנחתטאַקעאירזאָלט„אַ,
װעןעקרה,אַןגעבליבןאַװדאיװאָלטאוןעקרהאַןגעװעןצײַטאַאיזלבֿרכה,זכרונהמוטער,מײַןמלאך.אַװי

ער,דערנאָךדערמאַנען,נישטאיםטאָראיךװאָסדער,פֿריעִרפּינטשעװעשער.פֿײַװלר׳בעל־שםדערנישט
אַןגעװעןאיזאָבערעלטער־באָבעאַןמײַנעגעװאָרן.געבױרןאיךביןלאַסקעזײַןדורךװאָסבעל־שם,דער

עקרה.“אַןגעדאַכט(מירפֿאַר)נישטגעשטאָרבןאוןעקרה
געזאָגט:אוןקאָפּמיטןגעטאָןשאָקלאַהאָטבעל־שםדער
איךקינד.אײגןאַןניאַנטשעןאירװעטאַרוםיאָראַאיןאַזזיכער,זײַןאירמעגטפֿונדעסטװעגן„און

געבןנאָמעןאַאיםזאָלטאוןיינִגלאַהאָבןװעטאירטאָן.צועפּעסװאָסנאָךדערצואוןקמיעאַגעבןאײַךװעל
געטאָן.“האָטחנהמוטעראונדזערװישמואל,

אירװיהײסן,מעגער—שׂימחהפֿוןגעשפּרונגעןריװטשעאיז—דערלעבן!נאָרעסלאָמיר„אױ,
װילט.“

יונגדערװעןגענומען,נישטסוףקײןגאָראפֿשרװאָלטאיראוןאיםצװישןשמועסדאָזיקערדער
פֿרײלעכעראַזײעראיזחזןדעראַזזאָגן,נישטבעל־אַכסניאדעםװאָלטאוןאַרױפֿגעקומעןנישטװאָלט
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אַזױהאָטיונגדעראים.צואַראָפּקומעןזײַןגוטאַזױזאָלעראים,בעטאוןפּרנס־חודשפֿוןצוריקגעקומען
װײַבל.שײןאַמיטשמועסװיכטיקןדאָזיקןדעםאיבערגעריסןאַרום

דערפֿאַרלאַנגטעראַזאוןפּרנס־חודשבײַםאױסגעפֿירטהאָטעראַזחזן,דעםװעגןבשׂורהדי
אַזאוןרעיונות.אַנדערעאױףאורחדעםאַרױפֿגעפֿירטהאָטאים,צואַרונטערקומעןזאָלבעל־אַכסניא
זיךבײַלעמלעןר׳פֿאַרהאַלטןאורחדערהאָטצימער,אורחסדעםפֿוןאַרױסגײןגעװאָלטהאָבןמאַן־און־װײַב

באַלדװעטזיאַזהאָפֿענונג,גרױסמיטצימערפֿוןאַרױסדערװײַלאיזבעל־אַכסניאטעדיװײַלע.אַאױף
פֿילטזיאַזאױסגעװיזן,שױןהאָטאיראַזדעם,איןאײַנגעגלײבטװײַטאַזױשױןזיךהאָטזיאוןװערן,געהאָלפֿן

קינד…דאָסשױן
לעמלען:ר׳צואָנגערופֿןזיךהאָטבעל־שםדער

אים?“צואײַךרופֿטיונגדערװאָסדאָ,איזחזןאַפֿאַרװאָסלעמל,ר׳„זאָגט,
בעל־אַכסניאדעראיםהאָט—שטאָט,אונדזעראיןחזןנײַעםאַשבתהײַנטיקןאױףהאָבן„מיר
חזן.“שטאָפּערקערדערקרײעהאָן,זונדלר׳הײסטעראים?פֿוןגעהערטאפֿשרהאָטאיר—געענטפֿערט.

בײַװעטאוןדאָאיזזונדלר׳אַזױ?!—חידושגרױסמיטאָפּגערופֿןבעל־שםדערזיךהאָט„אַזױ?!
גרױסעראַאוןזינגערגרױסעראַאיזערהערן.צוװעמעןדאָאיזעסזײער,מיךפֿרײטדאָסדאַװנען?אײַך

אַגלאַטעראיזנאָךדערצונשמה.דיאוןהאַרץדאָסדערקװיקןאוןזיסצוקערזײַנעןװערטערזײַנעדאַװנער.
חזן.אַאיןבאַהעפֿטןזיךזאָלןמעלותאַלעדיאַזזעלטן,גאַנץטרעפֿטעסירא־שמים.אַלמדן,אַיידִ,שײנער
צושײןנישטאיזעסדאָ.אױפֿהאַלטןנישטמעראײַךאיךװילקרײעהאָן,זונדלבאמתאיזחזןדעראױבאַזױ,
ברוךר׳ביןאיךאַזנישט,קײנעםדערצײלטאָבעראים,צואײַךגײטנו,אײַך.אױףלאַנגאַזױװאַרטןאיםלאָזן

שבת.“איבעראױסרועןמיךװילאיךאוןלעבן,לאָזןנישטמיךװעטמעןבעל־שם.
געפֿרעגט.לעמלר׳האָט—אַװעקצופֿאָרן?“בדעהאירהאָטװען„און
געענטפֿערט.אורחדערהאָט—זונטיק“,װייאוחר,„לא
נישטקײנעםגעװיסװעלאיךזאָגן.נישטקײנעםזאָלזיפֿרױ,מײַןבעטןגעדאַרפֿטהאָט„איר
געזאָגט.לעמלר׳האָט—דערצײלן“,

נאָמען.“מײַןאיןפֿרױאײַעראָנזאָגןעסזאָלטאירטאַקע,אײַךאיךבעט„נו,
צימער.פֿוןאַרױסאיזאון—פֿאַרזיכערט,לעמלר׳איםהאָט—טאָן“,אַזױטאַקעװעל„איך
שױןזיךװײַבלעמלסר׳האָטאָבערדערפֿאַרדערװישט,נישטלעמלר׳שױןאיםהאָטחזן,צוםאַרײַן
אוןגעװען,מבֿטיחאירהאָטבעל־שםדערװאָסקינד,פֿאַרןװינדעלעךאוןװיקעלעךמיטגעטענטלט
אירהאָטערװיאוןגערעדט,איםמיטהאָטזיאַזױװיברוך,ר׳דעםפֿוןװוּנדערגרױסדערצײלטבעת־מעשׂה
זיךהאָבןװאָסאוןאיראַרוםגעשטאַנעןזײַנעןװאָסװײַבער,עדהאַןפֿאַרגערעדטהאָטזיצוגעטראָפֿן.
מינוט.צומינוטפֿוןפֿאַרמערט
נישטקײנעםזאָלזיװײַב,דאָסבעטןגעקאָנטנישטשױןהאָטלעמלר׳אַזזיך,פֿאַרשטײטעס

האָטאוןנײַעסדאָזיקערדערמיטשטאָטגאַנצעדיפֿאַרפּױקטשױןהאָטזימחמתבעל־שם,פֿונעםדערצײלן
אַנאַנדנאָךהאָטאוןיהודהן,מיטבאַקענטזיךהאָטזיבשעתתּמר,װיאַרײַן,בױךאיןגעפּאַטשטזיך

געשריעִן:
מעוברת!“גוטן־יידִןאַמיטגאָון,אַמיטבין„איך
זײַנעןװאָסװײַבער,אוןיידִןפֿוןקעסלאַאיןװיגעקאָכט,פֿרײַטיקגאַנצןאַדאָרטשױןהאָטעסאון

בעל־שם.דעםאוןחזןדעםבאַשמעקןאוןזעןגעקומען
בעל־שם,מיטןסודקײןנישטסײַװיסײַשױןאיזעסאַזאײַנגעזען,האָטבעל־אַכסניאדעראַזאון

אַרומגערינגלט,איםהאָטװאָסעולם,דעםפֿאַרדערצײלטהאָטאוןגעשװיגןנישטאױךאַלײןשױןערהאָט
װוּנדער.איבערװוּנדער

דאָסבלױזמענטשןאַלעװינישט,זעטער—געשריעִן,ערהאָט—מענטש,געטלעכעראַאיז„דאָס
מיראױףגעזעןאַלײןאיךהאָבפּראָבעדיהאַרצן.איןיענעםבײַזיךטוטעסװאָסזעט,ערנײן,אױסערלעכע,
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שפּילטהײַנטאיבערגעקומען!...שױןעסביןאיךװאָסנאָמען,ליבערזײַןאיזגעדאַנקטאוןגעלױבטאוןאַלײן,
אַזעלכעאיןצוגעטראָפֿןװײַבמײַןאוןמירהאָטאוןמלאךאַװיאױס,זעטערגעזיכט.זײַןאױףשכינהדיגלאַט
האָטערװאָסגוט,גאַנץשױןאיךפֿאַרשטײאיצטזײ.איןפֿאַרגעסןגאָרבאַלדשױןהאָבןמירװאָסזאַכן,

אַנטקעגן.איםצואַרױסאיזיענערבשעתבערקען,פֿוןמשרת,ליבהאַרציקןמײַןפֿוןפּניםדאָסאָפּגעקערט
ר׳חזן,דעראַזאױך,איךפֿאַרשטײאיצטאוןװײַטןפֿוןטרײפֿעדאָסדערשמעקטהאָטמאַןגעטלעכערדער

אונדזבײַװעטזונדלר׳אַזדערצײלט,איםהאָבאיךבשעתװײַליידִן,אַפֿוןתּכשיטאַעפּעסזײַןמוזזונדל,
האָטאוןאָדם־כּשראַןאיזעראַזאים,אױףגעזאָגטהאָטעראוןגעפֿרײט,זײעראיםעסהאָטדאַװנען,שבת
גרעסטעדיװישײַנט,עסאַזגעזאָגט,האָטאוןזינגען,זײַןגעלױבטזײערהאָטערגעװען.מפֿליאזײעראים

תּפֿילות.“יידִישעפֿאַרשיידענעדיפֿוןמאַכןמלאָכיםדיװאָסקרױנען,דיאיןבריליאַנטן
אײנערקײןאוןלמעלה,אוןלמעלהחזןדעםגעהױבןהאָבןרײדדאָזיקעדיאַזזיך,פֿאַרשטײטעס

חזן;אַאומזיסטלױבןבעל־שםדערזאָלװאָסצוערשטנס,חזן:פֿוןמעלותדיאיןגעצװײפֿלטנישטהאָט
דאָךמעןװעטשבת?צוגאָרדאָסאיזװײַטװיליגנער.אַפֿאַרמאַכןװעלןנישטדאָךזיךערװעטצװײטנס,

כּלי.שײנעאַזײַןטאַקעחזןדערדאָךמוזהערן.
נישטגאָרהאָבןװאָסאַזױנע,געפֿונעןזיךהאָבןעסגעצװײפֿלט.מאַנכעהאָבןאָבערבעל־שםדעםאין
אים.פֿוןגעהאַלטן

זײַנעםמיטגעלערנטהאָטװאָסמלמד,בעל־אַכסניאסדעםאיםקעגןאַרױסגעטרעטןאיזבאַזונדערש
אָבערשױןהאָטבעל־אַכסניאדערקדיש.אַפֿאַרזיךבײַגעהאַלטןהאָטערװעלכןיינִגל,אַברודערסאַ

אַןאױףגעהאָפֿטשױןהאָטערװײַלקדיש,אַפֿאַריינִגלדאָזיקעדאָסהאָדעװעןצואיבעריקפֿאַרגעהאַלטן
נאָרהאָטערװאָסבעל־שם,אױפֿןגעשאָטןהאָטעראוןמלמדדעםבאַלײדיקטהאָטדאָסיינִגל...אײגענעם
שטײט.קאָרטאיןװאָסגעקאָנט,

דימיטמלמדדעםפּאָרציעגוטעאַגעגעבןערהאָטפֿאַרדראָסן,שטאַרקעסהאָטבעל־אַכסניאדעם
בעל־שם.דעםגאָרנישטצוגעמאַכטהאָבןװאָספּאַרשױנען,איבעריקע

מיקװה.איןגעװעןאיזערפּאותן:נאַסעמיטחזןדערגעקומעןאיזמאָמענטדעםאיןאַקוראַט
מיר—חזן.צוםבעל־אַכסניאדערגעטאָןזאָגאַהאָט—גערופֿן,װיגעקומען,אונדזזײַטאיר„אָ,

דערפֿון?“אירהאַלטװאָסהערן,לאָמירבעל־שם.אַאוןקבלהפֿוןעניןדעםאיבערדאָזיךשפּאַרן
אוןתּשובֿה,לאַנגעאַברױכטװאָס—געענטפֿערט,חזןדערהאָט—שאלה,קורצעאַאיזדאָס„אָ,

װעלדאָךזײ.מיטזיךזײַןצומסדרמשוררים,אײַערעמיראױףװאַרטןעסנישטאָ.צײַטקײןדערױףאיזאיצט
לײַטגרױסעאונדזערעאַזגלײבן,באַדאַרפֿןמאמינים,בנימאמיניםיידִן,מיר,אַזקורצן,איןזאָגןאײַךאיך

האַר״י־הקדוש.דעםפֿוןאוןגמראדערפֿוןאַרױסצוזעןאיזדאָסװיװוּנדער,גרױסאױפֿגעטאָןקבלהמיטהאָבן
נישט.“איךװײסהײַנטיקעדיאױףאָבער

בעל־שם?“ברוךר׳אױףזאָגןאירװעטװאָסאײַך,הערןצובעלןאַשױןאיךבין„איצט
געטאָן.פֿרעגאַחזןדערהאָט—אים?“אױףגראַדעעפּעסאירפֿרעגט„װאָס
ערשטטאַקעאיזעראױבן,מירבײַאײַןדאָשטײטעראורח.אונדזערגראַדעאַצינדאיזער„װײַל

געקומען.“
גראַדעאוןאַהעראױךגעקומעןרמאידאָזיקערדעראיז—אָפּגערופֿן.חזןדערזיךהאָט—„אַזױ?

אײַךקאָןערװאָרעםפֿאָרזיכטיק,גוטאָבערזײַטאײַך.בײַאײַנשטײןדװקאזאָלערמזל,דעםעסאירהאָט
פֿוןצבֿועקאַאיזערשטעטלעך.איבעריקעאַלעאָנגעפֿײַפֿטהאָטערװיאָנפֿײַפֿן,גוטשטאָטלײַטאײַערעמיט

אַזאױס,נאָךמירװײַזטצרותאַלעצומענטשן.גרעסטןדעםאָפּנאַרןקאָןאוןרעדןגוטקאָןערסאָרט.ערשטן
דערװײַלבעל־קבלה,אַפֿאַרגעמאַכטטאַקעדעריבערזיךהאָטאוןעם־האָרץגרױסעראַאױךאיזער

עסאױ,עם־הארצות.גרעסטעדאָסאוןפֿעלערןאַלעפֿאַרדעקטװאָסמאַנטל,אַװיאַזױאיזעניןדאָזיקער
איםזאָלטאירגעלאָזט,נישטגאָראײַךװאָלטאיך—געװעןנישטדערבײַביןאיךװאָסמיך,פֿאַרדריסט
שאָד!“אַשטוב,איןאַרײַננעמען
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האָטברוךר׳װאָסװיסןאָבעראירװאָלט—אָנגערופֿן,זיךבעל־אַכסניאדערהאָט—זונדל,ר׳„אָ,
אײַךהאָטעראיר,זעטאים.אױףאַצינדרעדטאירװאָסגערעדט,נישטעסאירװאָלטגעזאָגט,אײַךאױף
למדן.“אַיידִאַאוןאָדם־כּשראַןחזן,גרױסעראַזײַטאיראַזגעזאָגט,האָטערגעלױבט.זײער

צעלאַכט.זיךהאָטחזןדער
דאַרףאיך—געזאָגט.ערהאָט—מיך,לױבטרמאי,אַזאַװאָסחסרון,אַמירפֿאַרגראַדעאיז„דאָס

קאָןלומדותמײַןאױףאוןהערן.אַלײןמיךאירװעטאַרוםשעהפּאָראַאיןמבֿינות.זײַןאוןשבֿחיםזײַנענישט
פּסקענעןצונישטאָבערדאַװנען,צובלױזאָבעראיךביןגעקומעןזײַן.נישטמבֿיןקײןגאָרעם־האָרץאַזאַ

סחורהזײַןאױףנישט.צילמדן,אַפֿאַרהאַלטןמיךװעטאירציאױס,מירעסמאַכטװאָסאַלזאָ,שאלות,
אַןפֿאַריאָמיךהאַלטאירװעןגלײבן,מיראירזאָלטדערפֿאַרזײַן,נישטמבֿיןקײןקײנעראירקאָנטאָבער

הונט.“משוגענעםאַפֿאַרװיאיםפֿאַראײַךהיטאוןמיר,אױףזאָגטערװיאָדם־כּשר,
דימיטזײַןצומסדרזיךחדר־מיוחד,זײַןאיןאַרײַןחזןדערזיךאיזװיכּוחקלײנעםדאָזיקןדעםנאָך

זײערעאױפֿגעעפֿנטערשטהאָבןגעהאַלטן,איםמיטהאָבןװאָסדימיטמלמדדעראוןשטאָט־משוררים,
האָבןאוןבעלי־קבלהאַלעדיאיבעראוןבעל־שםדעםאיבערגעמאַכטלוסטיקזיךהאָבןאוןפּיסקעס
באַלדגעריכטזיךהאָטװאָספֿרױ,זײַןמערנאָךאוןבעל־אַכסניאדעםקרענקונגפֿילפֿאַרשאַפֿטדערמיט
װערן.צוגעלעגן

נישטהאָטעראַזתּקיף,אַזױזיךבײַגעװאָרןמלמדדעראיזגעזאָגט,האָטחזןדערװאָסדערהערט,
דאָרטאוןבעל־שם,דעםצואַרױפֿפֿירןאיםזאָלערגעװאָלט,דורכױסהאָטאוןבעל־אַכסניאדעםאָפּגעלאָזן

עם־האָרץ.גרױסעראַאיזעראַזאױגן,דיאיןװײַזןשױןאיםערװעט
נאָכגעגעבן.סוף־כּל־סוףאיםעסהאָטבעל־אַכסניאדער
פֿאָרשטעלן.איםאײַךװעלאיך—געזאָגט,ערהאָט—בעל־שם,צוםאַרױףמירמיטקומט„גוט,

לערנען.“איןרעדןװאָסאיםמיטװילטאיראוןמלמדמײַןזײַטאיראַזזאָגן,װעלאיך
מוראהאָטאוןשדיםפֿוןלאַכןפֿלעגטערפּחדן.גרױסעראַגעװעןמלמדדעראיזאומגליק,צום

אַפֿאַסטןאָפֿטזײערפֿלעגטאוןחלומותפֿוןלאַכןפֿלעגטערצימער;אַאיןאַלײןשלאָפֿןצוגעהאַט
מלמדדעםאָנגעהױבןהאָבןצימער,איןבעל־שםדעםצואַרײַןנאָרזײַנעןזײאַזדעריבער,אוןתּענית־חלום.

פֿיס.אוןהענטציטערןצו
אָפּגעקערטגעזיכטמיטןקאָפּ,איבערןטליתאיןאָנגעטאָןגעשטאַנעןבעת־מעשׂהאיזבעל־שםדער

באַמערקט.נישטגאָרזײהאָטעראַזפֿאַרגעטערט,װײַטאַזױאוןװאַנטדערצו
געשרײען,אוןקולותװילדעהאַלדזפֿוןאַרױסגעלאָזטהאָטאוןגעשאָקלטשטאַרקזײערזיךהאָטער

דערפֿוןאוןזיךפֿוןאױסגעטאָןאיזװאָסאײנער,װיאױסגעזען,באמתהאָטערמאַשין.געװאַלדיקעראַפֿוןװי
„התפּשטות־הגשמיות“.—יידִאונדזבײַעסרופֿטמעןװיעולמות־עליונים,דיאיןאַרוםװאַנדלטאוןװעלט,

מלאַכי־חבלה.פֿוןגײַסטער,בײזעפֿוןנעמעןזעלטענעאױסגערופֿןערהאָטװײַלעװײַז
ס׳מױל!“האַלטעדיאל,דו,אױךפּרגוד!דו,שװײַג—געשריעִן,ערהאָט—אַרײַן!דו,„שװײַג
עמעץװאָסאײַנגעהערט,זיךװאָלטערװיאַזױאױער,רעכטןדעםצוגעבױגןערהאָטדעםנאָךבאַלד

װערטער,יענעאיבערגעזאָגטװאָלטערװיפּונקטצעשריעִן,זיךערהאָטרגעאײגענערדעראיןאוןזאָגט,
געהערט:האָטערװאָס

רמאי!“דאָזיקער„דער
סאָרט.“ערשטןפֿוןצבֿועק„אַ

הונט.“משוגענעםאַפֿאַרװיאים,פֿאַראײַך„היט
מײַלערדיפֿאַרשלאָסןהאָסטדוװאָסדו,גבֿריאל,דו,אָ,למדן.אַיידִן,אַזײַןצומקטרגשױןגענוג„אָ,

כאָטשזאָלעסשעטנזים!דאָזיקעדיפֿוןמײַלערדישױןפֿאַרשליסבײַסן,נישטדניאלזאָלןזײאַזלײבן,דיפֿון
אָ,אַלעמען!זײפֿאַרכּפּרהדיזײַןזאָלאַלײןעראַזגענוג,אײנעם;דעםצוליבשטאָטגאַנצערדערשאָדןנישט
באַקאַנטן!...“אַלטןאַןמײַנעםװיגבֿריאל,דיך,בעטאיך
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אױךאוןפֿלאַטערנישאוןציטערנישגרױסמיטאַרױסגעזאָגטבעל־שםדערהאָטװערטערדאָזיקעדי
פֿאַרגעטערונג.גרױסמיט

געװאַלדן,אוןקולותדיפֿוןתּוכןדעםפֿאַרשטאַנעןגוטזײערהאָבןװאָסבעל־אַכסניא,מיטןמלמדדער
אוןגערעדט,אונטןהאָטחזןדערװאָסװערטער,דיאיבערגערעדטנאָרדאָהאָטעראַזהײסט,דאָס

מלאךדעםגלײַכצײַטיקבעטאוןמקטרג,איםאױףזײַנעןװאָסשעטנזים,דיאױףזיךערבײזערטדעריבער
נישטזאָלזיאַזשטאָט,גאַנצערדערפֿאַרמליץ־טובֿאַזײַןאוןמײַלערדיפֿאַרשליסןזײזאָלעראַזגבֿריאל,

פֿאַרגליװערטערטױטעראיןשטײןגעבליבןזײַנעןבעל־אַכסניאמיטןמלמדדער—מױל,בײזזײַןפֿאַרלײַדן
נבֿיאקײןװאָלטערװעןװאָרעםנבֿיא.אַאיזבעל־שםדעראַזגעזען,בחושזײהאָבןאיצטערשטשרעק.
עראיזדעם,אױסערגערעדט?איםאױףהאָטחזןדערװאָסגעװוּסטערװאָלטװאַנעןפֿוןטאָגעװען,נישט
גבֿריאל.מלאךמיטןאױךאוןמקטרגיםאַלעמיטמחותּןגרױסעראַאױך

נישטהאָבןאוןאַנטלױפֿןגעװאָלטהאָבןזײצוגענאָגלטע,װישטײן,געבליבןזײַנעןזײדערפֿון,קורץ
געדינט…נישטזײהאָבןפֿיסדיגעקאָנט.

איזעראוןאַריבעראיזבעל־שםפֿוןבאַגײַסטערונגגעטלעכעדיביזגעשטאַנען,לאַנגאַזױזײַנעןזײ
זײערזײהאָטאוןזײצואומגעקערטזיךערהאָטדעמאָלטפֿריעִר.װאָסמענטש,זעלביקערדערגעװאָרן

אים.צוזײדאַרפֿןװאָסאוןלאַנגדאָשױןזײַנעןזײציגעפֿרעגט,פֿרײַנדלעך
אַרױסגערעדט:קױםבעל־אַכסניאדערהאָט
ערמיר.בײַאיזװאָסיינִגל,אַברודערסמײַןמיטלערנטערמיר.בײַקנעלטאוןמלמדאַאיז„דאָס

שלום.“אָפּגעבןאײַךװילעראײַך,צואַרײַנפֿירןאיםזאָלאיךגעבעטן,מיךהאָט
האַנט.לינקעזײַןאױסגעשטרעקטאיםהאָטאוןגעענטפֿערטבעל־שםדעראיםהאָט—שײן!“„גאַנץ

שױןהאָטעראַזשרעק,גרױספֿוןגל־של־עצמותאַמלמדפֿוןגעװאָרןס׳איזאַזזיך,פֿאַרשטײטעס
אוןהענטפֿאַרגליװערטעמיטטױטער,אַװיגעשטאַנעןאיזערהאַנט.דיאיםגעבןצוגעהאַטנישטכּוחקײן
פֿיס.

געפֿרעגט.זײערהאָט—באַאומרויקִט?“עפּעסבײדעמיראירזײַט„װאָס
און—אָפּגערופֿן,בעל־אַכסניאדערזיךהאָט—שעה,האַלבעאַװימערדאָשױןזײַנעןמיר„װײַל

בײדעזײַנעןמירגעזען.נישטלעבןאיןמאָלקײןנאָךהאָבןמירװאָסאַזױנס,עפּעסאָנגעזעןדאָזיךהאָבןמיר
שרעק...“פֿאַראומגעפֿאַלןנישטשיעִר
מיטגעהערטאַװדאיהאָטאיר—געחידושט.בעל־שםדערזיךהאָט—צײַט?אַפֿוןדאָשױןזײַטאיר„אַזױ,
אירגעשמועסט.זײמיטדאָהאָבאיךװאָסװעגןפֿאַרשטײןמסתּמאמוזטאירגערעדט?האָבאיךװעמען
איןאײַךבײַגערעדטמ׳האָטװאָסדערפֿאַר,שטאָטאײַעראױףרוגזגרױסעראַאיזהימלאיןאַזװיסן,זאָלט
עסגעפֿינעןמיראומבאַשטראָפֿט.בלײַבןנישטגאָרקאָןעסאַזאָדם־כּשר,אַןאױףדבֿריםאַזעלכעשטוב
אײדערכּבֿוד,זײַןאױףמוחלגיכעראיזברוך־הוא,בורא,דעראַזמדרשים,דיאיןאוןגמראדעראיןאַפֿילו
דערפֿאַר.שטובגאַנצעאײַערזײַןגעזאָלטהאָטכּפּרהערשטעדיאוןלײַט,הײליקעזײַנעפֿוןכּבֿודדעםאױף

אַזאױסגעפּועלט,האָבאוןגעװעןמתקןאַצינדעסהאָבמעבֿיר־על־מידותי,אַתּמידביןאיךװאָסאיך,אָבער
אַלײןערנישטאמת,מיר.אױףזילזוליםאַזעלכעגערעדטהאָטװאָסדעם,לבֿדשאָדן,נישטקײנעםזאָלעס

מײַנעפֿאַרשטײטװאָסמלמד,דאָזיקערדער—אַנדערעדיצװישןאוןאױך,אַנדערענאָרגערעדט,האָט
האָטאוןהונט“„משוגענערגערופֿןמיךהאָטערװײַלאַלײן,יענעםמיטבאַנוגענעןמיךאיךװעלדאָךאױגן.
כּלבֿ.“אַװיבילן,װעטאוןכּלבֿ,משוגענעראַװימשוגע,װערןערװעטהונט,אַװיגעבולן,מיראױף

דיװיבלײך,אַרײַןזײזײַנעןשטובאיןאוןבעל־שםפֿוןאַראָפּצוגײןדערלעבטקױםהאָבןלײַטמײַנע
דעראוןאיש־קדוש,אַזאַאױףגערעדטהאָטערװאָס„אָשמנו“,געשלאָגןזיךהאָטמלמדדערװאַנט.

תּקיף.עכטעראַןװיבײַכעלע,איןגעפּאַטשטזיךהאָטבעל־אַכסניא
אױבן.איםבײַדאָרט,אָנגעהערטאוןאָנגעזעןזיךהאָבןזײװאָסאַלץ,דערצײלטהאָטער
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אַרוםאַרומגעשטעלטזיךהאָבןװאָסאַלע,דיצואָנגערופֿןזיךערהאָט—פֿאָרט?אירמײנט„װי
ערװיפּונקטאים,אױףגעפֿאַלןאונטןדאָאיזװאָסװאָרט,יעדעסאיבערגערעדטנישטערהאָט—אים,
װאָסמענטש,אַזאַאיזעראַזבאַלדװיװוּנדער,קײןנישטדאָסשױןאיזמירבײַאָבערדערבײַ?געװעןװאָלט
פֿרעגטאָטזײ.מיטרעדנדיקאָנגעטראָפֿןטאַקעאיםהאָבןמיררוחות.מיטאוןמלאָכיםמיטהתחברותהאָט
דעםװעגןגערעדטפֿריעִרשעהאַמיטערהאָטװאָסאָבערזײַן.געזונטזיךערזאָלרבין,דעםבײַאײַך

בעל־שם?“
איצטהאָטפּחד,אוןאַנגסטגרױספֿוןזיךצוגעקומעןנישטאַלץנאָךנעבעךאיזװאָסמלמד,דער

מענטש.גרױסעראַאיזבעל־שםדעראַזזײַן,מודהגעמוזט
פֿוןכּוחדערבעװנותינו־הרבים,איז,עסגרױסװימען,זעט—אָנגערופֿן,זיךערהאָט—„איצט,

װאָלטאַנישטענװ,אַזאַאױףאָנגעטראָפֿןהאָטמעןװאָסגוט,נאָךװענט.דידורךדרינגטעסאַזלשון־הרע,
גענוג...“אױךהאָבאיךװײַלכּפּרה,ערשטעדיגעװעןמסתּמאשױןװאָלטאיךאוןגעליטן,אײנערװימערשױן

דערױףבאַלדאוןשטוב,איןצוהערערדיאױףרושםשטאַרקןאַגעמאַכטהאָבןװערטערדאָזיקעדי
מיטפֿולגעװעןשטוביעדעשױןאיזאַרוםשעהאַאיןװאָרעםשטאָט,גאַנצערדערפֿוןאײַנװױנעראַלעאױף
מעשׂים,זײַנעמיטװעלטדעראיןהאַלטערװוּבאַרעכנט,זיךהאָטבאַזונדעריעדערערמעשׂה.דאָזיקערדער
חטאָים.זײערעאױףאיםבײַתּיקוןאַרױסנעמעןגײןגעװאָלטשױןהאָטשטאָטהאַלבעאַװימעראון

חזן,דעםאיןפֿאַרגעסןגאָרשױןזיךװאָלטמעןאַזאים,מיטצעטראָגןאַזױגעװעןשױןאיזשטאָטדי
דערװישטאָט,דיאױפֿגערודערטמערנאָךהאָטװאָסמעשׂה,אַפּאַסירטנישטאיםמיטװאָלטעסװען

מלאָכים.דימיטבעל־שםפֿוןשמועס
פֿוןיינִגלאַתּלמידל,זײַןאַרײַנגעלאָפֿןשטובאיןאיזװערטער,זײַנעגעענדיקטמלמדדערהאָטקױם

אוןבילןאַזיךהערטחזן,דעראײַןשטײטעסװוּחדר,איןאַזרבין,דעםדערצײלטהאָטאוןצען,יאָראַ
שול?איןזינגעןצומסדראַזױזיךאיזעראַזזײַן,עסזאָלהונט.גרױסןאַפֿוןסקאַװוּטשען

שטױנען.אוןגאַפֿןגענומעןפּשוטעולםדערהאָטװערטער,דאָזיקעדידערהערט
זיךהאָטעראױפֿגעשטעלט.איםזיךהאָבןהאָרדיאַזאיבערגעשראָקן,אַזױזיךהאָטבעל־אַכסניאדער

אױסגעסמאָטשקעטעדיװיפּחד,גרױספֿוןגעװאָרןאײַנגעשרומפּןאיזפּניםיענעמסװאָסמלמד,צוםאָנגערופֿן
צדוק:ר׳פֿוןפֿײַג

עסאַזמײן,איךאָפּקומען.אַלײןאיםמיטמעןזאָלהלװאַיתּשובֿה,קלאָרעאַשױןאײַךאירהאָט„אָט
אײַךאירהאָטאיצטלזה.זהערבֿיםמאָלאַלעדאָךזײַנעןיידִן,מיר,װײַלשאָדן,נישטאַנדערןקײןכאָטשזאָל
אוןװעמען.אַביאױףרעדןנישטאוןצײןדיצװישןצונגדיהאַלטןדאַרףמעןאַזױװיאָנלערנונג,גוטעאַשױן
איזעראַזבליק,ערשטןדעםפֿוןדערקענטשױןאיםהאָבאיךמענטשן.אַאױףמבֿיןאַביןאיךאַזװיסן,זײַט
מאַן.“געטלעכעראַ

איזװאָסאײנער,אָפּגערופֿןזיךהאָט—דעריבער,נישטזיךװוּנדערטאוןנישט,בעסערגלײבט„אָט
האָטעסװאָסװײס,װערבאַלעבעטשעט.שײגעץ,אַיינִגל,אַװאָסמאַלע—צד.מלמדסדעםפֿוןגעװעןפֿריעִר

געדאַכט?“דאָרטאיםזיך
שױןאײַךװעלאיך—אָפּגערופֿן,יינִגלדערזיךהאָט—גאָר?זיךגעדאַכטנײַס!אַגאָר„שױן

פֿאַרטײַעטזיךהאָבןקאַמינאַרס,װעלפֿקעאוןשוסטערסדעםשעפּקעאיך,קלאָר.אױףגעשיכטעדידערצײלן
זיךװעטערװיהערן,געװאָלטהאָבןמירחזן.דעראײַןשטײטעסװוּחדר,יענעםפֿוןפֿענצטערדעםאונטער
„האַװ!מױל:דעםמיטמאַכטערװישױבן,דידורךגעזעןהאָבאַלײןאיךאוןדערהערט,מירהאָבןזײַן.מסדר
הינט,דיװױעןעסװישטאַרק,אַזױגעװױעטערהאָטדערצואוןהונט,אַסעסאָרסדעםװיפּונקטהאַװ!“,האַװ!
צעלאָפֿן.“זיךמירזײַנעןנו,שטאַרבט.עמעץבשעתלעבן!(אוןלײַבאוןקאָפּזײער)צו

לעבעדיקערדער—געזאָגט.מאָלאַװידערבעל־אַכסניאדערהאָט—שפּיל,אַאײַךאירהאָט„אָט
ענדיקן...“זיךװעטדאָסװאָסמיטװײס,
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הערןעסמוזןמיר—אָפּגערופֿן.פֿריעִרדיקערדערזיךהאָט—נישט,עסמירזיךגלײבטדאָך„און
חדר!“חזנסדעםפֿוןפֿענצטערצוםצוגײןלאָמירקומט,אױגן.אײגענעדימיטזעןאוןאױערןאײגענעדימיט

שטאַרקערעדיאוןמלמד,דעםאױךמיטגעשלעפּטהאָבןװאָסבעלנים,עטלעכעגעפֿונעןזיךס׳האָבן
אַזױנס,עפּעסדערזעןהאָבןאוןאײַנגעקוקטזיךהאָבןזײפֿענצטער.צוםצוצוגײןדערװעגטזיךהאָבןזײפֿון

ערװיחזן,דעםהײסט,דאָסדערזען,איםהאָבןזײזען!...נישטבעסערעסזאָלןגוטע־פֿרײַנדאונדזערעװאָס
הענגעןקאָפּפֿוןהאָרדיאױגן,רױטעביסטרע,מיטאַרוםזיךקוקטאוןפֿיראַלעאױףשטוב,מיטןאיןשטײט
גאַװערט.עסאוןאַרױס,הענגטצונגדיאָפֿן,מױלדאָסװילד,איזפּניםדאָספּאַטלעס,װיאַרונטער,אים

באַרירטקױםזיהאָטעראַזאוןטיר,דערצואַלץהינטערװײַלעכץזיךרוקטאוןצײןדימיטערקריצטעפֿטער
בילןצואוןװױעןצואָנגעהױבןהאָטאוןצוריקגעטאָןשופּאַזיךדערױףבאַלדערהאָטהינטערחלק,זײַןמיט
העכער...אוןהעכעראַלץ
שערבלעךדיאוןכּלים,ברעכןצואוןשפּרינגעןצואָנגעהױבןהאָטעראון—געדױערט,לאַנגנישטהאָטעס

צײן.דימיטגעביסןאוןפֿיסדימיטגעטראָטןערהאָט
זעןלױפֿןצוגעקומעןמעןאיזעקןאַלעפֿוןנײַעס.דאָזיקערדערמיטגעװאָרןפֿולבאַלדאיזשטאָטגאַנצעדי

געזען.האָטערװימער,סךאַדערצײלטיעדערהאָטדעםנאָךאוןחזןדעם
איזצײַטשעההאַלבעראײןאיןמינוט.צומינוטפֿוןפֿאַרגעטערטבעל־שםדעםשױןמעןהאָטאיצט

געטלעכןפֿוןמאַן,געטלעכעראַ—בעל־מופֿתפֿוןבעל־מופֿת,אַ—נבֿיאפֿונעםנבֿיא,אַבעל־שםפֿוןגעװאָרן
בורא…צוםשותּףאַ—מלאךפֿוןאוןמלאך,אַ—מאַן

דיאױףתּיקוןאַאָדערקמיעאַברכה,אַבאַקומעןצובעל־שם,צוםגעטאָןשאָטאַזיךהאָטעולםדער
חלאַתן.מאַנכעצוהײלונגאַאָדערעבֿירות

געשטױסן.אוןגעשטופּטזיךהאָטעולםדעראים.צוצוצוקומעןלײַכטאַזױגעװעןנישטאיזעסאָבער
אוןגעװאָרןװײכערעראיזאָבערלסוףזיך,צוצולאָזןגעװאָלטנישטגאָרבעל־שםדערהאָטתּחילת

פֿאַרבאַצאָלןגוטגעקאָנטהאָבןװאָסבעלי־בתּים,חשובֿעמערדיצימעראיןאַרײַנצולאָזןאָנגעהױבןהאָט
װאָרט.אַזײַנס

אירעדעםנאָךבעל־אַכסניאטע,דיבאַקומעןהאָטקמיעערשטעדיאוןברכהערשטעדי
זיךזײהאָבןדעם,אױסערגראָב.אַזױזײַןנישטעפּעסדאָךקאָןמעןבאַצאָלט.פֿײַןהאָבןװאָסגוטע־פֿרײַנד,

בילן.חזנסדעםפֿוןפּופּיקדערגעציטערטזײהאָטחדרלזײַןאיןאים.פֿאַרגעשראָקןסתּם
שטיםזײַןאַזגעדאַכט,שױןזיךהאָטאיםמלמד,דערגעשראָקןזיךהאָטאָבעראַלעמעןפֿאַרמער

זאָל,ערמױל,דאָספֿאַרקװעטשטערהאָטהענטבײדעמיטהונט.אַפֿוןשטיםדערצוענלעךעפּעסשױןאיז
זאָל,ערשטעקן,זײַןאיןאָנגעהאַלטןפֿעסטאױךזיךהאָטערסקאַװוּטשען.אָדערבילןאָנהײבןנישטחלילה,

האָטערערד.דערצואיםציטעסאַזגעדאַכט,אַלץזיךהאָטאיםפֿיר.אַלעאױףפֿאַלןנישטחזן,דערװי
פּדיון.פֿאַרבעל־שםדעםרובללעצטןזײַןאָפּגעגעבןדעריבער

אוןגעקאָכטהאָטעסאַכסניא.דעראיןירידאַגעשטאַנעןאיזפֿרײַטיקגאַנצןאַדערפֿון,קורץ
אַזגעזאָגט,האָטעראַזנאָך,בפֿרטמצה־װאַסער,װיבעל־שם,דעםצוגעלטגעטראָגןהאָטמעןגערױשט.

זײערעאַװעקגעגעבןאיםהאָבןװײַבלעךיונגעסךאַארץ־ישׂראל.אױףאַװעקגעבןערװעטגעלטדאָס
איםװאָלטןזײצוגענומען.זײבײַעסהאָטעראַזגאָט,געדאַנקטהאָבןאוןפֿינגערלעך,זײערעאױרינגלעך,

אוןדערלעבן,צוקדישאַאָדערצוריקצובאַקומען,מאַנעןדינאָראַביאַװעקגעגעבן,אױךנשמותזײערעאַפֿילו
זאַך.צװײטעדיבאַקומעןאױךממילאשױןמעןקאָןזאַךערשטערדערדורךאַזבפֿרט

אַלטעאַפֿילואוןאים,פֿוןפֿאַרלאַנגעןצוװאָסגעהאַטנישטגאָרשױןהאָבןװאָסלײַט,אַלטעאַפֿילו
זײעראַװעקגעטראָגןאױךאיםהאָבןתּכריכים,זײערעאיבערגעניצעװעטמאָלדרײַשױןהאָבןװאָסװײַבער,
אַלעאוןװעלט,יענעראױףאָרטגוטןאַאָדערזיךפֿאַרמיתהלײַכטעאַאיםבײַאױסצופּועלןכּדיפֿעניג,לעצטן
געװען.מבֿטיחגוטסדאָסאַלאַלעמעןהאָטערצופֿרידן.העכסטאיםפֿוןאַװעקזײַנען
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אוןאומגעריכטערהײטגאָראַרױסזײװעלןנשמותדיאַזפֿאַרזיכערט,ערהאָטלײַטאַלטעפּאָראַ
אָנגעהױבןאיםמעןהאָטאָװנטקעגןגלײַכן.דעסאוןשלאָפֿנדיק,—צװײטןאַעסנדיק,אײנעם—לײַכטזײער

זעןצו—טײלאַמענטשן.מיטפּאַקאוןפֿולגעװעןאיזאַכסניאדיאוןטאָרטן,װײַנען,מעדן,משקה:שיקןצו
סקאַװוּטשעט.ערװיחזן,דעםהערןצו—טײלאַאוןבעל־שם,דעם

דעםלעבןגעבליבןנישטמערזײַנעןעסליכטבענטשן.צוערשטפֿונאַנדערגעגאַנגעןזיךאיזמען
פֿוןאױסגעבראַקירטמאָלעטלעכעשױןזײהאָטמעןװאָסקונדסים,צענדליקפּאָראַװיסטאַנציעחזנס

רעקרוטן.
געהאַלטן:שטאַרקהאָטעולםדערװעלכןפֿוןרבֿל,אַגעװעןאױךאיזדוראַטשישאָקאין

ערשטןדעםבײַגעשפּילטהאָטאוןשאלת־חלום,אַמאַכןאָפֿטזײערעין־הרעס,אָפּצושפּרעכןפֿלעגטער
אַרױסגעגעבן.האָטערװאָסתּשובֿות,אוןסיגופֿיםנײַעזײַנעמיטשטעטלאיןראָלעגרױסעאַנאַבאָר

אַגעװעןאיזערכאָלערע.ערשטערדעראיןסגולותזײַנעדורךמפֿורסםשטאַרקגעװאָרןאױךאיזער
געװעזענעםאַזײַנעםמיטדין־תּורהאַגעהאַטהאָטמחותּןטױטעראַװעלכןבײַבית־דין,יענעםפֿוןמיטגליד

נאָךאײדעםאַןפֿאַראיםגענומעןנישטאוןבחורל,זײַןגעװעןמבֿײשהאָטיענערװאָספֿאַרמחותּן,לעבעדיקן
טױט.מחותּנסדעם

אוןבעל־שםאַפֿוןקבלה־מעשׂיות,פֿוןגעהאַלטןבװדאיהאָטאײנעראַזאַאַזזיך,פֿאַרשטײטעס
װוּנדער.איבערװוּנדעראיםפֿוןדאָזעטמעןװאָסבעל־שם,ברוךר׳פֿוןנאָךבפֿרט

דערגעװעןאיזערװיאַזױאָבערצדיק,דאָזיקןדעםמיטזעןגעװאָלטאױךזיךהאָטרבֿלדאָס
ערגעטאָן?ערהאָטזשעװאָסבעל־שם.דעםבאַזוכןפֿריעִרזאָלערגעפּאַסט,נישטאיםהאָטמרא־דאתרא,

איםזאָלעסאוןבעל־שם,צוםפֿריעִרקומעןקענעןזאָלרבֿלדאָסאַזאַזױ,ענין,אַןעפּעסצוגעטראַכטהאָט
כּבֿוד.זײַןצושאָדןנישט

צוהאָטאוןשטאָטפֿוןפּרנסי־חדשיםדיזיךצופֿאַררופֿןערהאָטקבלת־שבת,נאָךנאַכט,צופֿרײַטיק
געזאָגט:אַזױזײ

מירװאָסגעדענקען“,נישטטאָר„איךדעםפֿאַריוצאנישטזײַנעןמיראַזװיסן,זאָלטאיר„ברידער,
אַאים,אױףגעװעןמעידאַלײןהאָטבעל־שםדערװידאָך,איזחזןדערמעשׂה.מיןאַזאַבײַװײַטןפֿוןשטײען

אַרײַנגעפֿאַלןנעבעך,איז,עראָבערפֿאַרדינען,עפּעסאַהערגעקומעןאיזערדערצו.למדןאַאוןיידִטײַערער
עסהאָטער—לײקענעןנישטאַפֿילועסװעלאיךהונט.משוגענעםאַאיןאײַךבײַפֿאַרװאַנדלטזיךהאָטאון

דאָךזאַכן.אַזעלכעפֿוןלאַכןנישטדאַרףמעןנאַרישקײט,קײןרעדןנישטדאַרףמעןכּשר:גאַנץפֿאַרדינט
צושיעורדערעסאיזװיפֿלאוןקינדער,אוןװײַבאַדאָךהאָטעראים,אױףרחמנותגרױסאַאיזאָבער

בעטןאוןפּדיוןשײנעםאַצוזאָגןאיםװעלןמירבעל־שם,ברוךר׳צוגײןאַלעמירמוזןדעריבעראים?מוטשען
פֿוןבשלוםאַרױסלפּחות,זאָל,חזןאומגליקלעכערדעראוןזײַן,מתפּללװעגןזײַנעטפֿוןזאָלערבכּבֿוד,אים

שטאָט.“אונדזער
צואַװעקצוזאַמעןזײַנעןזײאוןפּרנסי־חדשיםדיאױףגעװירקטפֿיל־װײניקהאָבןװערטעררבֿסדעם

האָטאוןמניןאַמיטגעדאַװנטהאָטערװוּחדר,איןזיךבײַדערװישטאיםהאָבןזײבעל־שם.דעם
התלהבֿות.אוןדבֿקותגרױסמיט„שלום־עליכם“געזאָגטבעת־מעשׂה
אױגן.דיגעעפֿנטאוןגעענדיקטהאָטערביזאָנגעװאַרטגענוגזיךהאָבןזײ

אים.פֿאַרפֿאָרגעשטעלטזײהאָטבעל־אַכסניאדער
דעםצװישןשמועסצערעמאָניאַלןדאָזיקןדעםאױסמײַדןדאָװעלןמירלעזער,טײַערעמײַנעאָבער

זײַנעןװאָסתּורות,דישױןפּשיטאאַאוןצװײטן,דעםגעחנפֿעטלױטערהאָטאײנערװוּרבֿל,דעםאוןבעל־שם
אײןקײןדערפֿוןפֿאַרשטאַנעןנישטהאָבןפּרנסי־חדשיםדינאָרנישטװאָסבײדן,זײצװישןדערװײַלגעפֿאַלן
פֿאַרשטאַנען.גאָרנישטאױךהאָבןאַלײןזײאַפֿילונאָרקבלה־זאַכן,געשמועסטבלױזהאָטמעןװײַלװאָרט,

געזאָגט:זײהאָטבעל־שםדעראוןחזן,דעםװעגןשמועסאַגעמאַכטהאָבןשטאָטלײַטחשובֿעדי

27



In geveb: A Journal of Yiddish Studies (November 2024)

האָטערװאָסרײד,זײַנעגעװעןמוחלבאַלדאיםהאָבאיךנוקם־ונוטר.קײןפֿאַרנישטמיך„האַלט
נישטװאָלטאיךװעןפֿאַרקערט,אוןמעבֿיר־על־מידותי,אַיאָרןלאַנגעמײַנעפֿוןביןאיךמיר.אױףגערעדט
קינדער,יידִישעמיר,אַזדאָך,װײסטאיראומגעקומען.שטעטלגאַנצעדאָסװאָלטדעם,װעגןגעװעןמתפּלל
פֿאַראױסגעבעטןהאָבאיךװאָסדאַנקען,נאָךמירדאַרףחזןדעראוןאַנדערן,דעםפֿאַראײנערערבֿזײַנען
זײַן,צומתקןאיםכּדינאָרװעגן,נקמהפֿוןחלילה,אָבער,נישטצײַט,קורצעראַאױףשטראָףקלײנעאַאים
איןעונשיםאַלעפֿוןכּװנהדיאײגנטלעךאיזדאָסלשון־הרע.פֿוןפֿלעקדעםאיםפֿוןאַראָפּנעמעןהײסטדאָס

לײַטערטמעןװיעװנות,זײערעפֿוןזײלײַטערןצונאָרחלילה,נקמה,פֿאַרנישטרשעיםדילײַדןעסװוּגיהנום,
איךאָבעראים,איבערשמועסןאיצטקאָנעןזאָלמעןאַזענין,טיפֿערצואַאַפֿילואיזדאָספֿײַער.איןזילבער

מגולגלטױטזײַןנאָךזאָלערגעװאָרן,ניגזרחזןדעםאױףװאָלטאיך,נישטװעןאַזקורצן,איןזאָגןאײַךװעל
קורצעראַמיטאָפּפּטרןעסערװעטאים,פֿאַרגעבעטןאָבערהאָבאיךיאָרן...לאַנגעאױףכּלבֿאַאיןװערן
װעלאיךהענט.לײדיקעמיטאַװעקלאָזןנישטאײַךאיךװילמיר,צוגעקומעןשױןזײַטאירװיאַזױאָבערצײַט,
בלױזאיםװעטדאָסדערבײַ.בײַשטײןשױןמירװעטשבתפֿוןזכותדעראוןזײַן,מתקןאײַך,צוליבאים,

צודערװײַלאױפֿהערןװעטעראַזאים,פֿאַרזײַןװעטגענוגמאַכן.געזונטגאַנצןאיןנישטאָבערפֿאַרבעסערן,
זינגעןאוןשבתנאָךאָנהײבןערשטערװעטאָבעררעדןהונט.אַװיבילן,צוװױען,צואוןפֿיראַלעאױףקריכן
אױףבײזמעןאיזאױבןדאָרטװײַלדערפֿאַר,איזדאָסאוןאַרום,חודשאַאיןהלװאַיקאָנעןערשטערװעט
לאַנגצײַטאַנאָךערװעטדעםאַלעםבײַנשים...דיזינגעןזײַןמיטגעפֿעלןערװילדאַװנעןבשעתןװאָסאים,

דירבותי,רעדן,צוגענוגאָבערצונג.דערמיטפֿאַרזינדיקטפֿילזײערזיךהאָטערװײַלביסל,אַצושטאַמלען
הונטאַפֿוןװערןערװעטאים,איבעראױסאיםשפּרײטטלית,מײַןאײַךנאַטאױסגײן.אײַךבײַװעלןליכט
בשלום.“אַהײםאײַךגײטאוןמענטש,אַצוריק

בעל־שםדערװיחזן,דעםאיבעראױסגעשפּרײטבאַלדאיםהאָבןאוןטליתזײַןגענומעןזײהאָבן
רויקִער.װערטאוןזיךבעסערטאוןזיךענדערטערװיבחוש,געזעןשױןהאָטמעןאוןגעהײסן,זײהאָט
איםהאָטמעןאַזאוןמענטש,אַװיפֿיסצװײדיאױףגעשטאַנעןשױןעראיזצײַטשעההאַלבעראַאין

שטול.פֿוןהענטלעךדיאָןאָנגעהאַלטןזיךהאָטערהגםזעצן,געקאָנטשױןזיךערהאָטשטול,אַגעשטעלט
אוןפּאותאוןבאָרדדיזיךפֿאַרריכטןצואָנגעהױבןערהאָטזיך,צוגעקומעןמערנאָךאיזעראַזאון

שױןהאָטערנאָרנישט.גײטעסאָבערזאָגן,עפּעסגעװאָלטאַפֿילוהאָטאוןגעזיכטדאָסזיךאַרומצוּװישן
רמזים.דורךדערקלערןגעקאָנטזיךהאָטעראַזשׂכל,פֿילאַזױגעהאַט

—עסןגאָרגל,איןגעטאָןשנעלאַזיךערהאָטשנאַפּס,אַגעבןאיםזאָלמעןגעװאָלט,האָטעראַז
האָטאוןבאַקדערצוהאַנטדיצוגעלײגטערהאָט—שלאָפֿןמױל,צוםפֿינגערדעםצוגעלײגטערהאָט

קאָפּ.מיטןגעטאָןנײגאַדערבײַ
מעראיםהאָטעסאוןאַלע,װימענטש,אַגעװאָרןעראיזשעהפּאָראַפֿוןפֿאַרלױףאיןדערפֿון,קורץ

עסן,בײַםנישטמערהונט,אַפֿוןמינדסטעדאָסגעבליבןנישטאיםאיזעסדיבור.דערװיגעפֿעלט,נישט
דערלאַנגטאיזװאָסשפּײַזן,אַלעאיבערגעפֿאַלןעראיזדאַװנעןנאָכןשבתמיטאָג,צוטישבײַםזיצנדיק
נאָךערהאָטדערצופּיצעלע.אַביזאױפֿגעפֿרעסןעסהאָטאוןהונטהונגעריקעראַװיטיש,צוםגעװאָרן

גאָרנישטהאָטיענעראָבערבעל־שם,דעםגעמאָלדןבאַלדאַפֿילועסהאָטמעןאױך.כּליםמאַנכעצעבראָכן
דערפֿון.געמאַכט

חתונותאױףעסטערװײַל—געזאָגט,ערהאָט—אים,בײַעונשפֿאַרדינטעראַבלױזנאָראיז„דאָס
אַזװיסן,זאָלטאירחובֿות.זײַנעאױפֿמאָנעןבעל־חובֿדעםמעןלאָזטאיצטלשם־מיצװה...נישטבריתןאון
חטא,אַפֿאַרפּאָליצײדערפֿוןהענטדיאיןאַרײַןשױןפֿאַלטאײנעראַזאונטן.דאָװיאױבן,זיךפֿירטמען

חטאָים.“איבעריקעאַלעפֿאַראיםמיטאָפּשױןזיךמעןרעכנט
איןגעװאָרןנתקדשזײערגעשיכטעדאָזיקערדערדורךאיזבעל־שםדעראַזזיך,פֿאַרשטײטעס

מעןאיזשבת־צו־נאַכטגאַנצןאַאוןצדיק,אַאיןװינבֿיא,אַאיןװיגעגלײבט,שױןאיםאיןהאָטמעןאוןשטאָט,
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אוןקמיעותפֿילזײעראױסגעטײלטהאָטעראוןמתּנות,מיטגעלט,מיטפּדיונות,מיטגעגאַנגעןאיםצו
סגולות.

מיטאיםפֿוןאַװעקזײַנעןאוןמתּנות,מיטגעלט,מיטפֿרױעןקריסטלעכעפֿילגעקומעןאױךזײַנעןעס
עצות.גוטעגעגעבןאוןצוגעטראָפֿןאױךזײהאָטערװאָרעםהתפּעלות,גרױס

קהלאיםהאָבןאַװעקפֿאָרן,געװאָלטשױןהאָטבעל־שםדערבשעתזונטיקהײסט,דאָסמאָרגן,אױף
מערהאָטעסאַזאַזױ,שטאָט,זײעראױףגעװעןמגיןהאָטערװאָסדעם,פֿאַרבאַפֿרידיקטאָרנטלעךזײער
אַלײן.חזןדעםװיגעשאָדטנישט

פֿאַרזיכערטאיצטשױןאיזװאָסבעל־אַכסניא,דעםפֿוןבאַקומעןאָבערערהאָטנדבֿהגרעסטעדי
קדיש.אַמיטגעװען

אױגן.דיאיןאַלעפֿאַרגעבעטןמחילהאיםהאָטמלמדדער
חזן,דערװאָספּסק,זעלביקןדעםפֿאַרדינטהאָבאיךאַז—געזאָגט,איםצוערהאָט—װײס,„איך

אוןקבלהאיןמאמיןאַאיךביןאָןאַצינדפֿוןאַלזאָ,געװען.מגיןמיראױףהאָטקדושהאײַערעניװת,אײַערנאָר
בעלי־שמות.“אין

פֿאַרןגעזאָגטאיםהאָטאוןגעשמײכלטאוןבאָרדדיגעגלעטדערבײַזיךהאָטבעל־שםדער
אַװעקפֿאָרן:

פֿאַרגעבןשױןדיראיזחטאדײַןאוןדירפֿוןגעמיטןשױןהאָטזינדדײַןתּכופּר.וחטאתך„לעװנך
געװאָרן.“
איםזײהאָבןאיםמיטזיךשײדןבײַםאוןבאַגלײטאיםהאָבןװײַבער,אוןיידִןעולם,גרױסעראַ

זײבײַװאָלטערװיבאַצאָלן,דעםאַלעםבײַאיםװעלןאוןבאַעװלעןנישטחזןדעםװעלןזײאַזגעװען,מבֿטיח
װעטערביזזיך,בײַאױסהאַלטןאױךאיםזײװעלןשבת,דעםפֿאַרבאַצאָלןאיםװעלןזײװאָסלבֿדגעדאַװנט.
הוצאָות.זײערעאױףאַהײםאָפּשיקןאיםזײװעלןדאַןאוןרעדן,צואָנהײבן

אױךזײזײַנעןמאמינים,גרױסעגעװעןזײַנעןזײװאָסלבֿדװײַלװאָרט,געהאַלטןבאמתהאָבןזײאון
לײַט.ערלעכעזײערגעװען

דערװאָסאַלץ,אַזדערצײלט,זײהאָטעררעדן.צואָנגעהױבןחזןדערהאָטמיטװאָךדינסטיק,אַרום
אַאױךאיזװאָסרבֿ,דאָרטיקןדעםפֿוןאַרױסגענומעןהאָטאוןאמת,אַןאיזגעזאָגט,איםאױףהאָטבעל־שם
גראָבןרעכטןאַמיטדאָרטפֿוןאַװעקזיךאיזאוןתּשובֿות,אוןתּיקוניםזאַכן,דאָזיקעדיאיןבקישטיקל
גראָשן.

האָבןזײבעל־אַכסניא.אונדזערצואורחיםפּאָראַפֿאָרןצוגעקומעןזיךזײַנעןאַרוםװאָכןפּאָראַאין
געשעןאיזװאָסחזן,אַמיטבעל־שםאַפֿוןװוּנדערזעלביקעדידערצײלטהאָבןאוןאים,בײַשבתגעהאַלטן

אוןדאָ,װאָסאײגענעדאָספּונקטפּאַסירטאױךהאָטדאָרטלאַכמאָץ.שטעטלזײעראיןטאָגןאַכטפֿאַרערשט
טעלער,אױפֿןקלאָראַרױסגעװיזןשױןזיךהאָטדעם,װעגןפֿונאַנדערגעשמועסטגוטזײמיטזיךהאָטעראַז
שװינדל.דעםפֿאַרשטאַנעןבאַלדהאָבןאַלעאוןדאָ,װאָסיידִן,זעלביקעדיגעװעןזײַנעןדאָסאַז

דערנישטאוןשװינדלער,פּשוטעגעװעןזײַנעןחזןמיטןבעל־שםדעראַזקלאָר,געװעןאיצטאיזעס
חרפּה…פֿאַרנאָזדיאַראָפּגעלאָזטאַלעהאָבןשטעטלאיןאוןחזן,אַאיזיענערנישטאוןבעל־שםאַאיז

אױףגעבליבןזײַנעןעגונותדיפֿוןמאַנעןדיטראָגן.צואױפֿגעהערטשױןהאָטבעל־אַכסניאטעדי
צואָנגעהױבןאַפֿילוזיךהאָבןאוןדאָקטױרים,בײַקורירןצואָנגעהױבןזיךהאָבןקראַנקעדיערטער,זײערע
באַװוּסטעדאָסזײצואָנגעװענדטשױןהאָטמען„דוראַטשישאָק“.שטאָטזײערפֿוןנאָמעןדעםמיטשעמען

פֿוןנאָמעןדעםפֿאַרפּאַסטןזײ—הײסטדאָסלשמם“,נאהעירםושםעירםלשםנאים„הםשפּריכװאָרט:
זײ.פֿאַרפּאַסטשטאָטזײערפֿוןנאָמעןדעראוןשטאָט,זײער

װעלןדוראַטשישאָקשטאָטדערפֿוןלאַכןאיןמאָלאײןשױןהאַלטןמירװעןלעזער,טײַערעמײַנענו,
פֿוןהײסטדאָסדאָרט,פֿוןװײַטנישטטאַקעליגטװאָסכעלעם,פֿוןטאָןלאַךאַפֿאַרבײַגײענדיק,אױך,שױןמיר

דוראַטשישאָק.
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דערװיטאָג,בײַשולדיבאַזוכןפֿלעגטעולםלעבעדיקערדערבשעתיאָרן,פֿאַרצײַטיקעדיאין
װײַטמײַלעטלעכעשטעטצװײגלײַכצײַטיקבױעןפֿלעגןװאָסבעלי־מלאָכות,דיבשעתנאַכט;בײַעולםטױטער

אוןטאַבאַקערקעאײןפֿוןטאַבאַקשמעקןגעצײַג,דיאַנדערןדעםאײנערדערלאַנגעןזיךפֿלעגןאַנאַנדער,פֿון
גרױסעפֿוןשטאָטאַפֿאַרשםאַגעהאַטכעלעםשױןהאָטשנעפּסל,אַבײַלחײםאַנדערןדעםאײנערזאָגן

אַאיןאַזשטײגער,אַדערצײלט,האָטמעןנאַרישקײטן.װילדעגרױסעזײפֿוןדערצײלןפֿלעגטמעןנאַראָנים.
אָפּגעקױפֿטהאָבןזײװאָספֿעלד,לײדיקשטיקאַאױףזײהאָבןזאַלץ,פֿאַרפֿעלטהאָטעסװעןיאָר,געװיסן
קבֿורה־געלט.פֿוןװימער,פֿילדעםאָןפֿאַרדינעןצוגעריכטזיךהאָבןאוןזאַלץפֿאַרזײטבית־עולם,אַפֿאַר
זאַלץדאָסאיבערגעפֿאַלן—װעלףאוןבערן—חיותװילדעזײַנעןזאַלץ,דאָספֿאַרזײטזײהאָבןאָבערקױם
אױסגעלעקט.עסהאָבןאון

גרױסעאַגעמאַכטזײהאָבןפֿאַרדראָסן,זײערקהלדאָרטיקןדעםהאָטדאָסאַזזיך,פֿאַרשטײטעס
קלײן,סײַאוןגרױססײַאַלע,אוןגעיעג,אַחיותדיאױףמאַכןזאָלמעןאַזגעבליבן,זײבײַאיזעסאוןאַסיפֿה,

לאָפּעטעס.אוןקאָטשערעסמיטחיותדיקעגןאַרױסזאָלן
פֿאַרװוּנדיקטאָדעראומגעקומעןזײַנעןעסװעלכןאיןגעשלעג,מוראדיקעראַגעװאָרןאיזאַרוםאַזױ

פֿיל.זײערצדדיםבײדעפֿוןגעװאָרן
דעםבײַטרײַגעהאַלטןזיךהאָטמעןװײַלדערױף,געהאַטנישטחרטהקײןמעןהאָטאָבערדאָך

װיהײסט,דאָסװױנאַ“,טאָ„נאַװידער:אוןשפּענער“,פֿאַלןדאָרטהאָלץ,האַקטמען„װוּשפּריכװאָרט:אַלטן
באַזאָרגט.שטאַרקאָבערזײהאָטזאַךאײןפֿאַרװוּנדיקטע?אָןמלחמהאַזײַןקאָן

נישטאיםהאָטמעןאוןקאָפּ,אַאָןאײנעםגעװאָרן,נהרגזײַנעןװאָסדי,צװישןגעפֿונעןהאָטמען
עגונה?אײביקעאַןװײַבזײַןבלײַבןדאָךקעןאַזױ,אױבדערקענען.געקאָנט

אַזחרם,אַמיטאױסרופֿןגעלאָזטהאָבןזײאוןבית־דין,דעםאַװעקגעזעצטדערױףבאַלדמעןהאָט
בית־דין.צוםמעלדןזיךזאָלאומגעקומען,איזערצילעבט,מאַןאירצינישט,װײסטװאָספֿרױ,יענע

רביצין.דיגעמאָלדןדװקאזיךהאָטאָבערשטאָטגאַנצערדערפֿוןטרױערגרױסןצום
לעבטמאַןמײַןצינישט,װײסאיךװאָס—זײ,צואָפּגערופֿןזיךזיהאָט—אײנציקע,דיביןאיך„אױ,

נישט.“צי
בײַדערהרגעטןאַאײנעםהאָבןמיר—ראָש־בית־דין,דערגעזאָגטהאָט—רביצין,ליבע„גוט,

זאָגטמאַן.אײַעראפֿשראיזדאָסאַזזײַן,קאָןגעמאָלדן,נישטקײנערנאָךזיךהאָטאיםװעגןװאָסאונדז,
אָןציקאָפּ,אַמיטגעװעןאיזמאַןאײַערצינאָר,אונדזזאָגטאַנדערן.אַןאײַךנעמטאוןאיםאױףסימןאַאונדז

קאָפּ.“אַ
איםאיךהאָבטאָגגאַנצןאַװײַלװיסן,נישטאיךקאָן—אָפּגערופֿן,זיךזיהאָט—רבותי,„דאָס,

דאָךאיזנאַכטבײַאוןגעלערנט,אוןחדר־מיוחדזײַןאיןאײַנגעשלאָסןזיצןפֿלעגטערזען.צוגעװעןזוכהנישט
דערױף.“זאָגןנישטגאָרדעריבעראײַךקאָןאיךפֿינצטער,

אײַערװוּבית־מדרש,איןפֿרעגןשיקןמעןזאָל—געזאָגט,ראָש־בית־דיןדערהאָט—אַזױ,„אױב
טאָג.“בײַקומעןשױןדאָךערפֿלעגטאַהיןדאַװנען.פֿלעגטמאַן

אָפּגערופֿן.רביציןדיזיךהאָט—שׂכל“,אַאיז„דאָס
געװעןעראיזצידערגײן,געקאָנטנישטאױךדאָרטהאָטמעןאָבערפֿרעגן,געשיקטאַהיןמעןהאָט

געענטפֿערט:האָטבית־מדרשפֿוןשמשׂדערקאָפּ.אַאָןציקאָפּ,אַמיט
קאָפּ.“איבערןטליתדעםמיטקומעןתּמידפֿלעגטערװײַלװיסן,נישטעסקאָנען„מיר
מעןגײטבאָדאיןאים?פֿוןװיסןבעסערנאָךקאָןװערדעןבעדער,דעםפֿרעגןגעשיקטמעןהאָט

זײַןערקאָןנאַקעט,מוטערגאַנצןאיןדאָרטןגײטמעןפֿאַרקערט,קאָפּ.איבערןטליתאַמיטנישטשױןדאָך
עדות.בעסטערדער

גאָרנישט.אױךװײסטעראַזגעענטפֿערט,בעדערדערהאָטדעםאַלעםבײַאָבער
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איזמעשׂהדיװיגעענטפֿערט,תּיכּףאיךװאָלטסימן,אַנדעראַןאױףפֿרעגןמירבײַמען„װאָלט
סימן,דעםצובנוגעאָבערװיסן,אוןבאַטראַכטןאַלץעסאיךקאָןנאַקעט,באָדאיןדאָךגײטמעןװײַלבאמת.

קאָפּאַאיזמירבײַמרחץאיןװײַלװיסן,נישטגאָראיךקאָןדאָסקאָפּ,אַאָןציקאָפּ,אַמיטגעװעןעראיזצי
קעפּ,דימענטשןאַלעפֿאַרדעקטבאַלקן,צוםאױבןאַרױףשטײַגטװאָסרױך,דערזען.צונישטמענטשןאַפֿון
זײַןמיטמערדעראיזעסװאָסרבֿ,דעםזעןגעקאָנטנישטאיךהאָבשױן,אַפּשיטאאַקסלען,ביזהעלדזערדי

נישט.“ציקאָפּ,אַגעהאַטהאָטערצינישט,דאָךװײסןבית־מדרשניקעסדיאוןפֿרױזײַןאַפֿילוקאָפּ.
טעג,פּאָראַנאָךװאַרטןלאָמיר—דײנים.דיפֿוןאײנעראַרײַנגעמישטזיךהאָט—װאָס?איר„װײסט

ציזען,שױןדאָךװעטמעןװײַלקלאָר,אױףװיסןשױןעסמעןקאָןדעמאָלטחלום.צוגײןאָנהײבןװעטערביז
קאָפּ.“אַאָןציקאָפּ,אַמיטעראיז

דאָךמעןגײטחלוםצו—ראָש־בית־דין,דעראָפּגעענטפֿערטאיםהאָט—חכם!אַמיראירזײַט„אָט
עראיזצינישט,טאַקעדאָךװײסטרביציןדיװיסן.נישטװײַטערדאָךמעןװעטפֿינצטער,דעראיןנאַכט,בײַ

דעראיןנאַכט,בײַװיאירצוקומעןנישטמערפֿלעגטערװײַלדערפֿאַר,בלױזקאָפּאַמיטציקאָפּאַאָןגעװען
פֿינצטער.“

איזראָש־בית־דיןדערביזדערגײן,עסזאָלמעןװיקלערנדיק,געװאָרןמשוגעאיזמעןדערפֿון,קורץ
המצאה:אַאױףגעפֿאַלן

זען,מירװעלןדורכלערנען,זײלאָמיר—געזאָגט,ערהאָט—ספֿרים,סךאַגעמאַכטדאָךהאָט„ער
נײן.“ציקאָפּ,אַגעהאַטהאָטערצי

אוןספֿר,אַזײַנעםדורכגעקוקטהאָטדײןיעדערגעװאָרן.געפֿעלןזײעראַלעמעןאיזעצהדאָזיקעדי
דאָסאַזגעבליבן,איזדעמאָלטגעהאַט...נישטקאָפּקײןגאָרהאָטעראַזאײַנגעפֿונען,אײנשטימיקהאָבןאַלע
פֿרױ...זײַןאיבערגעגעבןעסהאָטמעןאוןרבֿדעראיז
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